REPORT

OF THE

CANADIAN ARCTIC EXPEDITION
1913-18

VOLUME XIII: ESKIMO FOLK-LORE

PART A: MYTHS AND TRADITIONS FROM NORTHERN
ALASKA, THE MACKENZIE DELTA AND COR-
ONATION GULF.

By D. JENNESS

SOUTHERN PARTY, 1913-16

OTTAWA
F. A. ACLAND
PRINTER TO THE KING'S MOST EXCELLENT MAJESTY
1924

Issued November 15, 1924



Report of the Canadian Arctic Expedition, 1913-18.

VOLUME I: GENERAL INTRODUCTION, NARRATIVE, ETC.

Part A: NORTHERN PARTY, 1913-18... ... c0iiinniiniiniieneeeencocacannasensns (To be prepared).
Part B: SOUTHERN PARTY, 1913-16. By Rudolph Martin Anderson.............. (In preparation)

VOLUME II: MAMMALS AND BIRDS
Part A: MAMMALS OF WESTERN ARCTIC AMERICA.

...................... S N ¥ £ F 7 LT AT ) N
Part B: BIRDS OF WESTERN ARCTIC AMERICA.
............................ ittt iteiietecescasteensaasnesannsesessqs. (I Dreparation).
VOLUME IIi: INSECTS
INTRODUCTION By C. Gordon Hew1tt ........................ (Issued December 10, 1920) .
Part A: COLLEMBOLA. By Justus W. Fol8om..........cc.ciiieeieennenncannens (Issued July 10, 1919).
Part B: NEUROPTEROID INSECTS By Nathan Banks.......cooiinennnn (lssued July 11, 1919).

Part C: DIPTERA.

Crane-flies. By Charles P. Alexander.

Mosquitoes. By Harrison G. D '

Diptera (excluding Tipulids and Cuhcldm) By J. R. Malloch.......(Issued July 14, 1919).
Part D: MALLOPHAGA AND ANOPLURA.

Mallophaga. By A. W. Baker.

Anoplura. By G. F. Ferrisand G. H. F. Nuttall........ ........ (Issued September 12, 1919).

Part E: COLEOPTERA.

Forest Insects, mcludmg Ipide, Cerambycid®, and Buprestide. By J. M. Swaine.

Carabid® and Silphide. By H. C. Fall.

Coccme]lahdaa, Elateridse, Chrysomelide and Rhynchophora (excluding Ipide).

y ng.

Dytiscidee. ByJ D. Sherman, Jr.......... teteeses ssaescnrases (Issued December 12, 1919) .
Part F: HEMIPTERA By Edward P. VanDuzee.......ccoeueeuenes. eveeanennne (Issued July 11, 1919).
Part G: HYMENOPTERA AND PLANT GALLS. :

Sawflies. (Tenthredinoidea). By Alex. D. MacGillivray.

Parasitic Hymenoptera. By Charles T. Brues.

Wasps and Bees. By F. W. L. Sladen.

Plant Galls. By E. Porter Felt............... cectensesatiacinan (Issued November 8, 1919).
Part H: SPIDERS, MITES AND MYRIAPODS.

prders. By J. H. Emerton.

Mltes By athan Banks.

Myriapods. By Ralph V. Chamberlin.........c.cc.coevieivenannne.. (Issued July 14, 1919).
Part I: LEPIDOPTERA By Arthur Glbson ............................... (Issued January 10, 1920).
Part J: ORTHOPTERA. By E. M. Walker........ccocieeiariraenennnennns (lesued Septembcr 4, 1920).
Part K: INSECT LIFE ON THE WESTERN ARCTIC COAST OF AMERIC
By Frits Johansen...........coeviivenan. Leeee seeee ceessacennas (Issued N ovember 7, 1921),
Part L: GENERAL INDE X . .. ittt iiiienirnenrenesnneannenes ceeennens (I ssued December, 1929).

VOLUME IV: BOTANY

Part A: FRESHWATER ALGAE AND FRESHWATER DIATOMS. By Charles W. Lowe.
Part B (Issued February 20, 1923),

. LS. Collins.iiveeiiireenencresennracscnsscennnenan (In preparatiim).
Part C: FUNGI. By John Dearness. ..(Issued June 1, 1923.)
Part D: LICHENS. By G. K. Merrill. ..(Issued July 16, 192}).
Part E: MOSSES. By R. S. Williams............ .. (Issued February 8, 1921)..

Part F: MARINE DIATOMS. By Albert Mann.....cuuovvniiiiiiienencnnneinnne.n. (In preparation).

VOLUME V: BOTANY

Part A: VASCULAR PLANTS. By James M. Macoun and Theo. Holm....... (Issued October 14, 1921).
Part B: CONTRIBUTIONS TO MORPHOLOGY, SYNONYMY, AND GEOGRAPHICAL DIS-

TRIBUTION OF ARCTIC PLANTS. By Theo. Holm...... (Issued February 10, 1928).
Part C: GENERAL NOTES ON ARCTIC VEGETATION By Frits Johansen........ (In»press)
VOLUME VI: FISHES, TUNICATES, ETC.

Part A: FISHES. By F.Johansen......c..cceeveenereeecencenenes eeeerenas (In preparation).
Part B: ASCIDIANS, ETC. By A. G. Huntsman......ccceeeveeeecnnen. ’..(Issued November 29, 1922) .
VOLUME VII: CRUSTACEA
Part A: DECAPOD CRUSTACEANS. By Mary J. Rathbun.............. (Issued August 18, 1919).

Part B: SCHIZOPOD CRUSTACEANS. By Waldo L. Schmi
Part C: CUMACEA. By W. T. Calman
Part D: ISOPODA. By P. L. Boone.....

(Issued September 22, 1919).
. . (Issued October 15, 19%0).
(Issued November 10, 1920).
. (Issued September 7, 1920).

Part F: PYCNOGONIDA. Leonl. Cole............. .. (Issued January 8, 1921).
Part G: EUPHYLLOPODA. By F. Johansen......... eooo(Issued May 10, 1928).
Part H: CLADOCERA. By Chancey Juday ............................. (Issued June £3, 1920).
Part I: OSTRACODA. By R. W. Sharpe......ccccvieiiiiiieiiierereeceecnasscscnnes (In preparation).
Part J: FRESHWATER COPEPODA By C. Dwight Marsh.. . ......(Iaaued April 81, 1920).
Part K: MARINE COPEPODA. By A.Willey.......coovviinennnnnns [ . (Issued June 25 1920).
Part L: PARASITIC COPEPODA. By Charles B. Wilson.....ccoveee 0o e o (Icsuad August 6, 1920).
Part M: CIRRIPEDIA., By H. A. Pilsbry.....covuuitneiuiitneenareaseneesncsnaeenns (In preparation).

Part N: THE CRUSTACEAN LIFE OF SOME ARCTIC LAGOONS LAKES AND PONDS.
By F.Johansen............coicivinennnnn teesensesaanes ceecnseess(Issued December 80, 1922).



REPORT

OF THE

CANADIAN ARCTIC EXPEDITION
1913-18

VOLUME XIII: ESKIMO FOLK-LORE

PART A: MYTHS AND TRADITIONS FROM NORTHERN
ALAS¥XA, THE MACKENZIE DELTA AND COR-
ONATION GULF.

By D. JENNESS

SOUTHERN PARTY, 1913-16

OTTAWA
F. A. ACLAND
PRINTER TO THE KING'S MOST EXCELLENT MAJESTY
1924

Issued November 15, 1924



CONTENTS.

I. TRADITIONS FROM ALASKA AND MACKENZIE RIVER

PAGE
TexTs I-XIIL. ... e PP ee e 3a
Translations—
1. Theorphan boy. ... ..o i e et 324
2. Theowland thesquirrel......... ... ... ... . ... . ... 32 &
3. Themanandtheraven...............coiiiiiiiiinriiinnnnennnnn. 33 a
4. Thesinging sculpin........ ... i i i, 33 a
5. Themad hunter.......... ... .. ittt 33 A
6. The imprisoned children........... ... ... ... . it 33 a
7. The castaway. .. ... i i e et 34 A
8. The abused orphan..... RN e 354
9. The orphan’s gratitude 36 A
10. The wolf’s Bride. . ... .ovtt it i it et 38 a
11. Themagicbear...... ...t i it iie e 42 A
12, The TAVEI. ..ottt ettt ettt et e 42 »
13. A letter written by a Mackenzie River native........................ 43 A
TRrADITIONS RECORDED IN ENGLISH
A. Bird and Animal Stories—
14. The separation of the red and white foxes i . 434
15. Thered fox’sadventures.............coviiiiineiineiinennennnns 43 A
16. The red fox’sadventures..............coiiiniirriiinnnnnnnnnnnnn., 44 A
17, The e, . oo vttt ettt ettt et e e e e e 45 A
18. The snowy owl and the snow-bunting............................... 46 A
19. The squirrel and the loon................ ... .. .. i, 46 A
20. Theravenand theloon......... ... ... .. ... .. iiiiiiiiea.. 47 A
B. Man and the Animal World—
21. Thecaribou’sspell......... ... ..ot 47 a
22. The black bear’sspell.................. FR ce.. 47 A
23. Theduck wife........... o ittt e i, 49 A
24. Theloons’ brides. ........... 0 .ot ittt 52 A
25. The black bear’s foster-c}:uld ....................................... 53 A
26. The caribou woman..............couiiiiiiiiniiiieiee e, 56 A
27. The mouse-woman’s €oat. . ........covviereiiiiinnneenninnnnnnn 58 A
28. The caribou MAaN. ..ottt i et et i ie e 58 A
29. Theboyand thewalrus............... .. i, 59 a
C. Shamanism—
30. The orphan and the spirit of the tide-crack.......................... 60 a
31. The ptarmigan thieves..............c.oiiiiieiiiriinnnnnnannn “.... 6la
32. The ghost. ... e et i i e e 62 A
33. The orphan who became a great shaman............................ 63 A
34. The woman and her grandfather’sskull.............................. 64 A
35. Thestonebaby.........coviiiiii i i i it i 65 A
D. Miscellaneous Tales—
36. Thegiants........................ S 66 A
37. The youth who went in searchof awife............................. 67 A
38. The unsuccessfulhunter.............. ... iiiiiiiiiiiieinnann. 68 A
39. The boy who committed suicide................. ... ... .. 69 A
40. A Strange CoOUntIy .. ....oou ittt ittt et en et eneneaenann 69 A
41. The orphan who wasdrowned..................... ... ... ..., 69 A

72753—14%



CONTENTS—Concluded
II. COPPER ESKIMO TRADITIONS,

A. Bird and Animal Stories— PAGE
42. The snowy owl and the snow-bunting............................... 70 A
43. The owland thesquirrel................. .. ... ... ............... 71 A
44. The seagull, the raven and the old squaw duck...................... 71 A
45. Theloonand theraven................. ... ... .................... 71 A
46. Theraven........................ e 72 A
47. The ptarmigan and the sculpin.................................... 72 A
48, The MOUSE. . ... .ottt e 73 A
49. Themammoth.......... ... ... .. 73 A
50. The mammoth and themusk-ox................................... 73 A
51. Thebrown bear.............. ... i, 73 A
52. The rough sealand thewolf................. ... ... ............... 73 A
53. The wolf. . ... 73 A
B. Man and the Animal World—
54. The man and thesquirrels........................................ 74 A
55. The caribou and thehunter....................................... 74 A
56. The whaleand itswife.................. ... . ... ... iiuiiin... 74 A
57. The caterpillar husband..................... ... .. ................ 75 A
58. The snow-bunting and her husband....... S 75 A
59. Theshaman’spets......... ... i 75 A
60. The wolf-people. ... ... ... 76 A
61. The fox-woman...............ouiiiiiiiii i 76 A
62. The bear-husband................ ... .. ... ... 76 A
63. The woman and the polarbears.................................... 76 A
64. The goose-wife............ .. i i e 77 A
65. Theeagleanditswife.............. ... . ... . ... ... .. ... .. ... 77 A
66. Thegiant fish.......... ... . ... . . . . i 78 A
C. Aetiological Myths—
67. Theoriginof day........ .. ... i i 78 A
68. Theoriginof theclouds............... ... ... .. ... .. i ... 79 A
69. Theorigmofdeath.......... ... ... ... ... ... ... ... 80 a
70. The origin of caribou......... ... .. ... it 0 A
71. Theoriginof fish. ....... ... ... .. . . 80 A
72. Theoriginof mankind............. ... ... i, 80 A
D. Quasi-historial Traditions—
73. The “goldenage”................................ O 81 a
74. Raidsby whitemen.......... ... ... . i 814
75. The ravages of thebrown bear........... ... ... ... ... ... ..... 82 a
76. The destruction of the Kilusiktok Eskimos.......................... 824
E. Giants and Dwarfs— !
77. Nahaingalaq ................ e e 83 a
78. The giant and his dwarf companion................... ... ......... 83 A
79. The giant and the Eskimo...................... .. .. ... ... ... 83 a
80. The glant’S TeVENEe. . . .. .ottt 83 A
81. Ahungahungaq.......... .. i 84 A
82. The tunektan. ... ...t e et e 84 A
83. The dWarfs. .. ..ot 84 A
F. Shamanism—
84. Theshamanand hiswife............ ... ... it 84 A
85. The contest of theshamans............... ... .. ... ... ... ....... 85 A
86. The girl’'sbraid.................. T 85 A
7. KimaKbun. ...t vite et e e 85 a
G. Miscellaneous Tales—
88. A cannibal People. .. ...ttt 86 A
89. The punishment of the cannibals.................. ... ... ... ... ... 8 a
90. The man who deserted hiswives............ .. ..., 87 a
O1. Themarooned. ... ..ottt ittt e 87 A
92. The boy'S TEVENZE. .« e vttt vttt ettt e 88 A
93, Strange PeOPle. . ..cvi i i 89 A

04, The SICK IAN.. ..o out it iee et enenns e 89 A



Myths and Traditions from Northern Alaska, the Mackenzie
Delta and Coronation Gulf.

By D. JENNESS

Victoria iMemorial M useum, Ottawa, Canada

INTRODUCTION.

The myths and traditiors that are contained in the present volume were
collected along the Arctic coast between December, 1913, and Jure, 1916.
They are divided into two parts; the first comprises the Alaskan stories, with
which are included one story from the Siberian coast and four others from the
Mackenzie river delta; the second comprises the tales collected among the
Copper Eskimos, from the regions of Dolphin and Union strait and Coronation.
gulf. .

Even a surface examination will show that there is a great difference in
the tales from the two regions. The Alaskan stories are more sophisticated, as
a rule; they are longer and more detailed, and have a definite beginning and
ending. The various incidents, too, are placed in their proper settirg with just
the descriptive touches required to give them an air of reality. The Copper
Eskimo tales, on the other hand, have the appearance of disjointed fragments
without any setting, and lacking both beginning and ending. They were never
told straightforwardly, as in Alaska, but had to be drawn out of the natives
piecemeal, word by word and sentence by sentence, with many repetitiors and
digressiors by way of explanation. The English trarslations tend to gloss over
their crude and disjointed character, which is far more noticeable in the original
Eskimo.

This difference in the tales from the two regiors seems to have its origin in
a difference of mentality. In Alaska story-telling is one of the most favourite
pastimes wherever three or four natives are gathered together, especially in the
long evenings of winter. The old tales and traditiors are repeated again and
again in semi-stereotyped forms to never-wearying audiences, until they become
almost as familiar to the young men of twenty as they are to the old men of fifty
and sixty years. There are special “raconteurs,” men who are famous for their
knowledge of the old tales and traditions, and these men are welcomed in every
household. Many of the stories are so long that two or three evenings are re-
quired for their narration.

Among the Copper Eskimos, on the other hand, there appears to be very
little interest in the old tradxtlons A shaman will occasmnally refer to some
story in the dance-house, and those natives who are ignorant of it will be en-
lightened by their neighbours; but for the most part the traditions are told by
the parents to their children, or by a hunter to his companiors, on various odd
occasions, without any spec1al cause or ceremony. There are no professional
story-tellers, and no prestige to be gained by a knowledge of the old traditions.
Consequently a man may live to old age and die without ever learning more
than half a dozen of the tales that have been handed down by his forefathers.
Many natives seem to have a smattering of a few stories without knowing one
of them perfectly.

1



2a Canadian Arctic Expedition, 1913-18

It is possible of course that the sketchiness and incompleteness of the
Copper Eskimo mythology is rather more pronounced in this collection than it
should be, owing to the difficulty I experienced in inducing the natives to impart
their knowledge. Even those Eskimos with whom I had lived in the closest
association for over a year were reluctant to tell me anything for fear that their
fellow-countrymen might disapprove. Towards the end of our stay, indeed, as
more natives became gradually involved, they were more communicative,
and their reluctance will doubtless rapidly disappear with the influx of white
men and western natives into their territory. It may then be found that the
traditions known to these Eskimos are considerably more numerous and complete
than would appear from this collection.

The original stock of mythological tales and traditions that were the inherit-
ance of the Eskimo race before its diffusion has probably undergone more change
in Alaska than among the eastern tribes, partly by reason of the contact that
the Alaskan Eskimos have had with the Indiars of the interior and with the
Ural-Altaic races of northeast Siberia, partly also owing to the very passion of
the Alaskan natives for stories, a passion that has led to the creation amongst
them of a vast wealth of romantic tales and pseudo-historial traditions of which
we have as yet only a fragmentary knowledge. It is unfortunate that no large
collection of tales has been published from the Mackenzie river Eskimos, so that
we could discover whether the same development has taken place in that regon
also. In Coronation gulf, as I have already mentioned, the mine of mytho-
logical lore is very much poorer. The tales that are current there show a far
greater affinity with the tales recorded from Hudson bay and Baffin land than
with those of Alaska; they seem to indicate that the Copper Eskimos have had
closer relations with the tribes south-east of them than with those to the west.
A list of the mythological themes common to the various regions would make
this point more clear, but I have not considered it worth while to attempt such
a list for a small and isolated portion of the American continent, and folk-lorists
have not as yet compiled a systematic and comprehensive list that would em-
brace a wider area.

No distinctions are made by the Eskimos, as far as I am aware, in the types
of stories that are current among them; all alike bear the same name, ompkat,
from Point Hope in North Alaska to as far east as Coronation gulf. It is very
difficult to say how far they are regarded as true records of past events. The
more sophisticated Eskimos of Alaska appeared to consider the animal stories
somewhat in the light of fairy-tales, but they still retained an absolute belief in
those that recounted shamanistic miracles or the activities of ghosts and other
supernatural beings. Among the Copper Eskimos, on the other hand, all the
tales seemed to be regarded as equally true. In the absence, then, of any dis-
tinctions made by the natives themselves, I have arranged the stories in this
collection according to their subject-matter, both as a convenient method of
grouping and to give greater ease of reference.

PHONETIC SYSTEM

VOwELsS—

a as in father.
i asin fat.
like the a in fate.
like the e in let.
as in pique.
as in pit.
as in note.
like the o in not.
as in rule.
like the u in but.
a short indefinite vowel like the a in soda.

VR L2 VO e o.nad



Eskimo Texts 3 A

CONSONANTS— Back  Front Dorsal Bi-
Velar palatal palatal (alveo- Dental labial
lar)
Stop q k tv t t, d )
Nasal v i nv¥ n m
Voiced spirant ¥ ¥ Y J v(w)
Voiceless spirant x z x c I
Lateral N l
Trilled r
Aspirate h
AccENTsS—
- inverted period, indicates a lengthening of the preceding consonant or
vowel.
" after a vowel, indicates the main stress.
’ indicates a glottal stop.
ESKIMO TEXTS
Text I
ana-luydk mbunialiyd-cuk tkiyaymi  tayium
Grandmother and grandchild | they made their home | at Tikiraq | of the sea |
cenant kicemik ¥t aulagtut nunamunly  kavuyalu
at its edge | they alone | the people | went away | both inland | and to the N.E. |
ke wpughuyik dna-lua nequyugpaktog tutkan
leaving them two alone | his grandmother | she used to procure food | her grand-
cumuny  neqiyogtldana naluya acun? tautukpak-a
child | whence | her procuring of the food | he did not know it | but | he used to
vy Nuraymik ciNdtant  kdtcimaroaq
see her | a certain small house | outside it | one that was covered with earth |
andyan tnvut cavayruyd tu-tulu qavty \u
his grandmother | the people | their workings | both caribou skins | and wolverine |
dmayonu kakivak-az Katnuyd \aiciyun

and wolf | she used to sew them together | putting them together | into a bundle

tutulu dmayoru gaviiNu porydtamun anayan
of them | both caribou | and wolf | and wolverine | into a bag | his grandmother |

tkovak-ai iteyamk anayan

she used to store them away | when they rose in the morning | his grandmother |

tautuk-ai cua makwa tutu calumayaroaq qavg

she saw them | behold | these | caribou skins | having been cleansed | the wolver-

calumayaroay\u amayonu kwcioman-a

ine skins | having been cleansed also | the wolf skins also | well then | they

ukumatiyugpuk kwciaman-a  aulagtoar

obtained bedding and clothing (?) | well then | those who had gone away |

qatrut ana-luyk umidliyogeimaruk qaw ity u

they came | grandmother and grandchild | they had grown rich | both wolverine
amayonu tutulu inYuyiaqgcrmarut n¥ul

skins | and wolf skins | and caribou skins | had become abundant | the people |

umidliyizutiyar i\Napak nuliagtoq umidliyum

he was made the leader among them | the orphan | he married | of a rich man |
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paniank acn? aquveydt  garmata umiyikcaq
a daughter of him | well | whales | when they came | he made a fine boat | when
umiayamk aquvaqtut tiNimank gayyuymata

they sailed the boat | they captured whales | five | when they brought | his

andnyan adcoqtotiyivye: wn¥uknun kic:toman-a
grandmother | she distributed them around | among the people | well then |

gituyivuk nukdtpiayuymik  andyan anvigdtiutiva
they had a child | a boy | his grandmother | she took him for a sleeping-com-

ayNiman iquyak andya toqoyamz
panion | when he grew up | their son | his grandmother | when she died | she
muiyoqtoq wmyuniaydluayamk anayuqagtuk
changed to an eider-duck | when they lived on for a time | they became old |
ana‘k tavraptauq

his parents | finished also.

Texr 11

tekerdeyoq ctvmumn-in anegtoaq ukpiyum
A squirrel, the story goes | from its hole | which went out to play | an owl |

ulak a tarmulaymani icgtaq iceyman dgnitgoaqciva
went over to it | when it went over to it | it entered | when it entered |it called it out |

ukpiyum tekerde dnieqcualuk kiayoya tedeerdk oqagqtaq
the owl | squirrel | come out and play | the sun is warm | the squirrel | said [

capwmiarimapta ki daniegqeualuk aniraq druyman
we shall be blocked out | come | come out and play | it went out | when it went

cipivya ukpiyum cdapum-ani tekerdk  ogalaktoq
out | it blocked it | the owl | seeing that it had blocked it | the squirrel | said |

mummmaktuya dgtotuya ukpk.  dtogtaq tekerdk
I am going to dance beautifully | sing for me | the owl | sang | the squirrel |

una cicant cdvrvyiva eyaq cku yeyaq

this one | its hole | I have blocked it | . N T |
ckoNvu yeyaq tee  ter zachluaqtaq'yoq -

. R . | tei | tei | though it tried to enter, they say | it
zc;yuﬁ 2q ulcpck oqalaktaq a  cucaktdpit na-ka
failed to enter | the owl | said | ah | what art thou trying to get | not at all |

man-a wiydtciaq picagteriya tekerde ogaqtrg ki ilog
this | small blade of grass | I went to get it | the squirrel | said | come | cousin |
avlaitayakpak:avit dtotuna cigon-erigcaN-utey
when thou hast spread wide apart thy legs | sing for me | closing thine eyes

kuiniruya pamiumayan nuvutczayanun
tightly | I am covered with backfat | right up to my tail | to its tiny end | I

ugeyugaqtuya ukpiyum dto tzacha avlataklunilu
possess fat | the owl | began to sing for it | both spreading out its legs | and closing

cigon-eriqgeaqluntlu tetkerde una cicant  cdvriyiya yeyaq

its eyes tightly | the squirrel | this one | its hole | I have blockedit|. . . . . .|
cku yeyaq ckvu yeyaq tekerdk una
O P . | the squirrel | this one |

cacan  tev ter  ter icgiog tedkerdk pamiuyan kwcian  kiydluaya
its hole | tei| tei | tei | it entered | the squirrel | its tail | it alone | though it bit it |
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amia PIGAUYO amiuyan nuvoa kician  ay'iciya tyAumz?
its skin | tearing it off T)its tail | its tip | it alone | it took it home | in the house |
gilanun mowaya  tokerde gectuleqeaq nutagani  tckerivyum
to the ceiling | it hung it | the squirrel | began to weep | its children | the squirrel |
tiliyait ukpiymun  pamiumi nuvoa  artqovAuyo aulaqtut
sent them | to the owl | of its tail | its tip | asking him to give it | they went |
tyAum ci\atanun tkun¥amuy atoqtut a‘kamavyoq
of the house | to its outside | when they reached | they sang | my mother she says |
pamiogotua  nuvugotua  aiyiya'yoq wmntlk piNiu
her long tail | its long tip | she sends for it she says | herself | let her get it | the
nutagat a‘kamuynun airut iynikyoq piuy  akdndt
children | to their mother | they returned | thyself he says | get it | their mother |
ogalaktog oyayaq tiyuviuyo uv ayoq 1ygcyaya nutagat  oyayaq
said | a stone | picking it up | here she said | an eye for it | the children | the
leyumiaghuyo aulatqugcut cule dtogqtut tarmatun
stone | taking hold of it | they went away again | again | they sang | in the same
culy a‘kamavyoq pamiogotua  nuvugotua  alyiyayog
way | again | my mother she says | her long tail | its long tip | she sends for it
uv'a  tyigeyan qaitka yoq oyayaq tyaucuydluyo
she says | here | an eye for you | he gave it, it is related | the stone | thinking it
tarmakiaq
an eye | really finished.

TexT 111

m¥umyoq tuluyaq dperiya tuluyaq culianiagprt

A man, it is related | a raven | asked it | raven | what art thou going off to

dtata quyuciykoa ainiarya nentaynan
do | grandfather | his piece of neck | I am going to take back to him | where to |
patitag  ayyoayni kinams dtatdn dgaciyaq
patitaq | on the windward side | who pray | thy grandfather | the thinker |
kinami aynan wpeyautaginag  kinam:  anatcian telkuyuvayyoaq
who pray | thy mother | the dog-trace | who pray | thy grandmother | big old ice |
kimuyme w\ant  pirarivalin iyNiydeyanik pirariyaya

by what pray | thee | do they name thee | by the name poor little thing | they
culi  dtota qaqtaq
name me | also | its song | exists |

tuluyaluyyuaq dnaviymke  uvinvildk
the big raven | : having flesh |
tuluyaluyyuaq égnaviymie  uvinvilik
the big raven | having flesh |-
qumuq quug dtauceq LN Uyo
hill | hill | one | go to the other side of it |

atluta yailuta

let us return | let us return |

naumpkwa cwoaktdtin taukcek'ayin koyhateamnke

where are those | thy head-bands | let me buy them | with a flint knife |
putcauyan

its case |
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dgmamandk dnaya
yonder | my feces |
imamank dnaya
yonder | my feces |
eyidtcidt akunyant gagoliqtayiau
the low hills | in between them | go and devour |
gya gqya gvya
Kra | kra | kra |
Text IV

wm¥ukyoq una picualagma tucaraq dtogtudmdk
A man it is related | this one | walking along | heard | something singing |

tecku man'a avdtagmayo tyiyi-i-iya gi\autayiyaq
the ice | this one | when it came along the shore | I looked at it | his big drum |

nipakin¥iqcagyoq taina cult tucayayiya kicema
it was a low sound, it is said | thus | again | he kept hearing it | at last | he stopped

nalakcz)nwtcpoq cuayoq camna nipanyryaqtoaq
again to listen | behold, it is said | down there | that which kept making the noise |

anmunyi nivakmayo cuayoq una kdneyuq
beneath him | when he dug it up | behold it is said | that one | a sculpin |the

dtogloaq toqotgn¥ighu~yo.
one that was singing | finding it to be killed.

TexT V
m¥uck wm¥unqeuk  aynata kamioyayiva
Two people | were living | his wife | was always making boots for him |
ayotat acny gayiyagmgesq kwema aynata
her husband | however | was continually making arrows | finally | his wife |

tyhiculgpa kamioyayiyiluayamouy
desired to steal after him | because she was constantly making him new boots |

tumaica caneyanicryun maliyin¥iya gak-tkamiuy
his tracks | on one side of them | she followed him | when she drew near him |

tautuk-a ayorywy imnamun pecktagtoaq an-ayanilu
she saw him | her husband | against a cliff | repeatedly shooting | his clothes also |

aykniye: aitqatnilu kamdenilu ato'yom aceny

he rubbed them | both his mittens | and his boots | singing | however | when

ayiocagamiuy  puiyayiya ugpiyam gayayani ugpiyam

he finished it | he kept shooting it | the small willow | on its branch | the small
gayayant aya Lm yaya Lﬂl yaya'a tautudnikamiuy

willow | on its branch | anga | ingi | 'yanga | ingi | yanga-a | after she had seen

airaq ayonmun? cwoani atman acny
him | she returned home | her husband | before him | when he returned | however |

dandgagytlagmy mmnaluyaqceirag dto-tank
they whiling away the evening | she began to murmur | his song | when he

qayeqciyamiuy ayotaia cudk-a nakin¥ tNdpiuy
recognized it | her husband | he scolded her | whence | didst thou learn it |
aynata  kioya tamaya nunamun? poikagimaya
his wife | answered him | hither | from the ground | while it came up to me |

i\tkiva
I learned it
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TexT VI
vk tnvungeuk kukmi tu-tugaqtuami
Two people | had their dwelling-place | on a river | on one possessing caribou |

kweema  negeqlivut ogayaqtuk nuliayk

finally | they began to lack food | they two repeatedly said | husband and wife |

gitunyatik nequcyainviagruluyd®  puyacumk gitunyaqagniqeuk  twtundk

their children | commencing to lack food | three | children they two had | caribou |

pagetc\iagman nuliaydk niya-tulgcuk

when one could find by hunting | the husband and wife | proceeded to set snares

paiyaqtut tapkwa qitunyayit niyale geainaligcuk

again | they used to stay at home | those | their children | they failed at last to
acny unoagmayo atv\utik unoaqtitaligmaynik

snare any more | well | when it was night | they two returning | when they were

tapkwa pairuat aniyaqlut

very late at night | those | who stayed at home | went outside frequently |

ayayugakica omdktotiyaliyast tlang niyamynukamy

their parents | closed the door tightly on them | on one occasion | when they went

aiyt-cuk tapkwa neqaigamuy

to set their snares | they two did not return | those | because they lacked food |

tun¥ionmuynun? aparyaydta neywpgayayiyaik

their own bed-skins | their eldest brother | used to give the two of them to eat |

tatmana  meyilaviuly tunviomuynny kiwcema  nuyuvut

that one | they eating for a time | their own bed-skins | finally | they were used

lun¥iotuyite omuktotiyamiruat neqe*qeut

up | their bed-skins | those who were kept confined | they were without food |

apawyaydta oqautiyayiyk nukakni

their eldest brother | he kept saying to the two of them | his younger brothers |

togotaunwiuyk taina qeaydluayamuy Gtoaqcirut
that those other two were dead | so | when they had wept for a while | they began

nukaghium tuyhia dtogtaq cuxhunatsq curhuyalsq
to sing | of the younger ones | the second | sang | being what he said | being what
' dnurhayali qaiysqtryoghunatog dnuxhanali
he said | let me go out pray | changing myself into a red fox he said | let me go
maq gaiysqloyoghuni acin¥ Gniraq nukaghg acun?
out | maq | changing into a red fox | well | he went out | the youngest | then |
dtoliyd-cog cuxhuyatoq curuyatsq dnurhayali
sang again | being what he said | being what he said | let me go out | echanging
tuluyayoghuyataq dnuxhayaly kr-r-r kr-r-r tuluyayoghuniyoq
myself into a raven he said | let me go out | kr-r-r | kr-r-r | changing into a raven
aniraq apawyayak cumaydluayami )
it is said | he went out | their eldest brother | when he had pondered a while |
dmaryoyoghuni Leumaqeiraq ayoniayacuydluyklu
changing himself into a wolf | he came to the conclusion | believing that he would
wcumaraqg  dtoglogly  cuxhunatsg cux\uyatsq
overtake the two also | he decided | he sang | being what he said | being what he
dnixhayali dmayoyoghunyatoq dnixhayali
said | let me go out | changing myself into a wolf he said | let me go out |
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mu hu dmayoyoghuni aan? dniraq ogautiyik
mu | hu | changing himself into a wolf | then | he went out | he told those two |

nukatciakni mdliynvioyagov uni aulagamuy
his yourger brothers | telling them to keep following him | when they departed |

qaiysqiog onitckak aan? talutk
the.red fox | they two left it behind | well | they two disappearing from sight |

kwktuamun  nuiman cua kan-a tututankneyont
to a highhill | whenhe cameinto view | behold | downbelow | a caribou that had been

apayaya tulukam neyiyikle  iluk acnV
killed by | his eldest brother | the raven | ate them | its intestines | while |

gaiyoqtum  tunuk ilan _aan? amaqum Lyoa
the red fox | the two halves of its backfat | all by itself | while | the wolf | its liver |

laina tdavra wmvuniaqtut
thus | thereafter | they continued to live.

Text VII

bt nYuniagniqeut tayium cenvani acn? opunryageyag-
People | had their dwelling-place | of the sea | onits edge | well | when spring

mayo kwkun nunamun - aulayayuknigcut acun?
came | along a river | inland | they were in the habit of going away | well |

lu-tucioyoluy okiagma~o cult uliyotuy wnvukle
they havirg hunted caribou | when winter came | again | they returnirg | two

tavrani inmun¥igeuk dtautcemik  gitunyaqhutey aynamik
people | there | were dwelling also | just one | child they possessing | a woman |

dNdmdk ayonmk apatyaqaydluagngeuaq togonugeaq  aynagq
another one | a male child | one that was older however | was dead | the girl |

tamna  u¥dvyacuyogman ayotit nuliayuk-dluayat
this one | when she was believed to be marriageable | men | though they wished

peculaitkal umidliyumlu iynuuyica
to marry her | she did not want them | a rich man also | his sons | although

nuliayuk-dluayat pucunitckal kwema apayan
they wished to marry her | she did not want them | finally | her father | wishing

tyitcugiuyo oqautiydigpa a‘kayan tyitcundckdluaya
to turn her out | he began to speak to her of it | her mother | although she did not

apdyan tyitcuk-a ayayuqakica
wish to turn her out | her father | wished to turn her out | her parents | took

aulautiyak 1yttcukluyo kukun titpauya
her away | wishing to abandon her | along a river | into the interior | taking

utwuyo maniyayaldkmun aulautiyak dtautcomik  utkutcivaqtut
her back | to the tundra | they took her away | only one | pot they possessed |

tkinvamiyuy umigtaqtitcayak ayayugakica
when they reached it | they sent her to procure water | her parents | when she

aulagcagman a'kayan aitcoya  uluyolukmik gINAMIgYUgNUnL
went for it | her mother | gave her | a wretched little knife | she wishing to make

umiyikcudmek waglighuni acn?
haste | some water that was good | occupied in looking for | well | when she

umigeualuk:amiuy utugqtoq . kwk dlditgaqmayo
had obtained the water | she returned | the river | after she looked from afar at it |
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cua ukwak ayuyandknghutik qearaq tavrani geacurqgami
behold | these two | already fleeing far away | she wept | then | when she fin-
uluyolukmk maniyayakun

ished weeping | with her wretched little knife | through the tundra | beginning

cectlwlunt anviktrog  thgami taina ayliyayiya

to make a cave | she slept | when she got up | in the same manner | she kept
kweema  tupgpayogqpa itigama uvhugman

making it larger | finally | she made a tent of it | when she got up | when it was

wymundun  oqalaktoq paneqniakiuya wv-dni twrakniwyaghaya
light | to herself | she conversed | I shall starve | here | let me go out continually

ogalagaghunt tayium cenYanun
and seek drift on the shore | after conversing with herself | the sea | to its edge|

aulagtaq  tikinvami tautuk-a cutlgqa gopudyothu
she went | when she arrived | she saw it | some odds and ends | both worms |

eqdlukdtzu kdtutluyt? aywciyal acun?
and small fish | putting them together | she took them home | well | when it
uvhutqugmayo katdcpealiyit-cog aylikamiyue
was light again | she went and collected more | when she had amassed a great
eqalukat cidulinvioyayagceirag
number of them | the small fish | she kept on looking about for dead seals | she
pcruaqtualagmi pagetoqg  ndtcegmik ay-icwluyo pinak-a uluyolukmdk
walking along | she found | a seal | taking it home | she cut it up | with her poor
ndmqcuk acn? tkitka myonmk  cdvamumik
little knife | a make-shift lamp | then | she lit it | with a drill | one that she made
thgami cihulwealiyit:coq
herself | when she got up | she went out again and found another dead seal |
acin? piNaN-uyo dmidn  wyhua taluliva acun?
well | cutting it up | its skin | the one of them | she made a curtain of it | well |
vyAua 1yalalwiuyo co\ulin¥ioyapcaliyid:cog
the other one | making a window of it | she went out and found another dead

uyyukmdk acn? pagethuni piiak-a acn?  aulatkdluagnayo
seal | a bearded seal | then | finding | she cut it up | then | not however taking it

acn?  ayyaya okiupak acn? tapkuniya
away | then | she took it home | in the winter | then | by means of these | she
nequg-aqeraq okiagmayo tauna tautuk-a
became possessed of food | when it was winter | down at the sea | she saw him |
apayr - uniaqtuaq acn? tdvrant gealiyut-coq
her own father | dragging a sled | well | thereupon | she wept again | she did not
taututquydcka apayr okiupak kicuthiga tautuyayiva
see him again | her father | in the winter | some one or other | she frequently saw
nuliayuktuatlu tauna
him | and also the men who had wanted to marry her | down at the sea | she
tautuyayiva opinyagmayo man-knviayaqtog
frequently saw him | when spring came | she used to go out and gather eggs |
mYipgagnainiman man-kn¥iayiayuk uni anirog
whenever there was no mirage | going out wishing to seek eggs | she went out |
tlani cua ukwa ndnmait twiut  tautukuydelu acun?

on one occasion | lo | these | packs | caribou | and seeing them | then | she carried
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tegotlivai neyWAUNL acn?  tutumik tutu

them home again | after eating | then | with the caribou skin | the caribou |

tamna kamuyiva acn?  niunvi dtukdluywhuyte

that one | she made trousers of it | then | its leg-skins | converting them into
tapkwa «nvigamiyde aulaqcaliyitzuni

boots | those | when they were finished | she going out again for something | she

aniraq uv ami cua acn? ukwa ndnmait degotlividckar

went out | in the morning | behold | then | these | packs | she carried them home

goyaraq apamunyun pawyuktayacuydluni

again also | she was grateful | to her father | believing that he kept presenting

tapkwa ndnmait ilapdt dtiydiuya
her with | those | packs | some of them | she made into a coat for herself | when

nYigamiuy ankeyaitoaq
she had finished it | there being no material for the bottom fringe | there was no

avatikcyarteaq uvhami dnkamy
material for the fringe of the hood | in the morning | when she went out |

tautuk-al nanmait deqotiliyitckar aymakmaryue
she saw them | packs | she carried them home again | when she opened them |

cua makwa  andceyatlu weiquikeyatlu
behold | these | both material for the bottom fringes | and material for hood

Tcigams cviliyitekar iNimaculigons
fringes | when she entered | she made them also | wishing to learn about it | she

monayicagcrya kina makumya kina qayyimayan pams
went to watch for him | who | with these | who | was bringing it | at the door |

1tcuLnageiraq urhagman cua mmna mvum
she was standing outside | when it was light | behold | that one | a man | his

amqmuya tdvrandiciag wm¥um  tiyvuya iyuyini  tautukamiuy
breath | slightly there | a man | seized her | her captor | when she looked at him |

cua una nukdlpiag dn-oyaykcuag lavruma tamdtkuniya
behold | that one | a youth | wearing beautiful clothes | he | with these things l

payukalan-iya wentacuydluyo ) .
had presented her from time to time | thinking that she was afraid of him | after

nuliandcamiuy ay-icicuk-a aulagqtuk
they were married | he wanted to take her home | they two set out | when they

gaxikamk tautuk-ai 1qiyyagpaitc  tautukamiyude
drew near | she saw them | big platforms | when she saw them | she did not wish

TYNQUCUNATLYCI uydin tdciogh\uyo tkiutiya
to go any further | her husband | taking hold of her by the hand | made her

ayayuqak  tdvrani opicalaktuk ogalaghutk
reach it | his parents | then | they were greatly amazed | frequently saying |

1yun-acuydlutin ayayuqaynun weumayd°kdiluagtuayuk
having suspicions of casting you out | against your parents | yet we not think-

ayotata acan? aynaghy tdiva an-ayageyayniik
ing it was so | her husband | then | his own women* | sent her | some of her own

tagedcqov uyo airanikmayd® dn-ayatquceq
clothes | bidding her bring it in | when she brought them | she had beautiful

tavruma nulidtciani tiyumwluyo  dqdtiyiyayiya ) )
clothes | he | his new wife | taking her | he always made her his companion |

*There is apparently some mistake here.
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ayoniayams acin¥ mdliyayivya UYL tlani
when he went hunting | well | she always followed him | her husband | on one

ayoniaqnialagmdk ayotata dperivya

occasion | they two being out hunting | her husband | asked her | whether she
ayayuqagayulipnymayan taima piva
were not longing to see her parents again | so then | she said | although she
anayuqagayuliydluaqtoq dtanyomn¥irag atkamdk
longed to see her parents again | she had become not her own mistress | when they

anayuqakica ogqautiyak tamna nuliaya  iynigmwy
returned home | his parents | said to them | that one | his wife | their son’s |
apgayuqayr  aynaqdtiyiywiuyk acn? tautuyuliyayolign¥uwhuydke\e
her parents | being relatives | moreover | they also often longed to see them

dganiayandc-amuy gdnvyiyaqtuk
again | after they had loaded their sled | they two constantly freighted ahead |

cupayayaty aulauticayait neqautdiylu nuliayk
their possessions | they had them all removed | their food also | the married

ganiyiyaqtuk aulagtut acn¥ ganiyiagcyaiqamey
couple | continually freighted ahead | they set out | well | whenever they had fin-

aulaqtut taina  tyhaurut ganiyiyaqagqiutiy
ished the freighting | they set out | thus | they travelled | after freighting ahead

tautunaqcom-ata it tava
all the time | when it was time for them to be seen | tracks | over yonder |

mbud pagtul qa\wmata tavruma aynam apayt
people | came to meet them | when they drew near | she | the woman | her own

i\icaylya ayotata oqautiya awyayuqayik
father | she was able to recognize him | her husband | told her | her parents | to

n¥ukhuyd goyudNuyk tkimmata apayan qun¥iroagciya
kill them | not to look at them | when they arrived | her father | looked hard at

pdnunvs iNcayrmunayolu tkinvamuy
her | his own daughter | and not able to recognize her | when they reached | to

aynagdtimun-un toqoyuk nuliaydk cavaktuk atayamdk
their kinsmen | they two died | the married couple | worked | incessantly | also

igiyyalwhutiezu civaktuk anayuqakta tlogqdtk qun¥iyukak
building platforms | they worked | her parents | both of them | liked to gaze at

iAicayiharnmuwluyolu uluyoluyanik
her | although not able to recognize her | her wretched little knife | because she

neywnviayotiyilainmayo ilani theyams ciutiyotikna
never used it to eat with | on one occasion | when she awakened | her two ear-

Niyk apami cava‘k apayan  tautukamiyle
pendants | she put them on | her father’s | his working | her father | when he saw

gryluvirag acn? tNogdtk goyviruk apaya  oqalaktog kicrimi
them | he wept bitterly | well | both of them | wept | her father | said | he alone |

geacukluni tydcundckdluagnuwiuyo cdvaktoqg  tamna
wishing to weep | though he had not wanted to cast her out | she worked | she

aynaq acn? taina civakayuknwiuyolu  geayaqtuk kiwcema
the woman | well | thus | she striving to work | they continually wept | at last |

Tynvng togh\ugpa  dtgank dtciutimikana apaiyani
her own son | called her | her name | that he had bestowed on him | her elder
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togoparoaq loghugma~yo INduyiruk
brother | who was dead | when he named her | they believed they recognized |
pankmiknk acn? dperiya aynagant cumun? pagqinmayan

their own daughter | well | he asked him | his kirsman | whence | he had found

acent oqalautiya  iynvigmunun  pagenvwluyo toghuyayak
her | well | he told him | due to his son | finding her | they continually addressed

acn? panktk dtqonaghutik acn? tdvrant
her | then | their daughter | telling her to give her name | well | thereafter | in

dtauteemi  wnVuvhuby
one place | they continuing to live.

Text VIII

it onruyiakd:cuat ku-kmi tnbunigeut
People | were dwelling in small numbers | on a river | they had their dwel-

dna-luydk tdvrammminviqcuk tutitctaya *turtundk
ling | a woman and her grandson | were living there also | her grandson | caribou |
gayywmata - ulayayiyas nequgcyayank
when they brought in | he used to go over to them | some of its meat | they

aztca'yavryat attcogmant aN-dnun aulayagtagq
used to give him | when one gave him | to other people | he used to go | when

nequgeyand-ams aryaqtoq nukaydk dgtaniyomatun kik
he had obtained food | he would return home | two brothers | like chiefs | were |

tapkunuya iclgman nuliayan ayiyuamk  aitcryayuk-a
to those two | when he entered | his wife | a large piece | usually gave him | they

aitcupacdliayat aitcupralegmani
did not give him so much | when one had really ceased to give him anything |

tapkunuya nukaymvun iciyagtoq tavruma aynam
to those two | to the two brothers | he continually entered | she | the woman |

aztcot-a qanoyiztcuitcut cinalie attcoteghicain?-
gave him | how should they begin not to | the people outside | at last beginning

ag\uty kwcema aitcoleqpat , ictyaydluagams
to stop giving | finally | they ceased to give him 4 although he continually

attcoyn¥mant tapkunuya nukaymvun
entered | when one gave him nothing | to them | to the two brothers | he con-

iciyaqiog aztcoqmam aiyagtog
tinually entered | when one gave him something | he used to return home | on

tlant tapkunuya tcigman aynam attcoya neqimk
one occasion | to them | when he entered | the woman | gave him | some meat |

tivuleq aya iynhyan gitcutin: ik kvyyaviam
he was beginning to take hold of it | her son | with a scratcher | a duck-hawk |

tciyentk qitcuk-a n'yumz'yaluaqammy
with its claws | he scratched him | the food | although he was just catching hold

pildka tavruma a'kayan tautunutka aniraq
of it | he let it drop | she | his mother | did not see him | he went out | with

vyhuandk gitcunait-cuank tiyuviuyo geacautiyiagmi
the other one | with the unscratched one | taking hold of it | being made to cry

aniraq teigont  acn? - geayagmi ana-luknunvun
a little | he went out | entering | then | in a state of crying | to his grandmother |
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dina-luan aperiya cumun  pimayan iyn”iyanun tokomun
his grandmother | asked him | whither | did he get it | to his son | to Tokok | he
pnviyaq  andyan tamuyaleg-oya uvAugman

answered | his grandmother | told him not to go there | when it was light | when

pulayaydluagams . tapkunuya iciNiyit caq tcgman
he nevertheless kept visiting | to them | he entered again | when he entered |

aynam attcoqealivyitka nequmk liyumayo
the woman | gave him a little again | some meat | when he took hold of it | the

nukdtpidim  qitcuk-a tiyumiydluaqamiuy
young man | scratched him | when nevertheless he had caught hold of it | he

piNdka piNdmaye piya nukdtpiam i\apaluyag
let it drop | when he dropped it | he took it | the young man | the orphan | being

geacautiyinagmi amaraq dnum-an akiyan tautukamiuy
made to cry a little | went out | when he went out | his mother | when she saw

tyn¥inyi ogqautivya or-a uma iNapaknk naylikcyainviagpat nukdtpiaq
it | her son | she said to him | alas | you | orphans | do they not pity | young man |

iNapakmk mmvuklugaghutin wmrumnianizayluagoatin ciutin
orphans | you having become an adult | ? I ? |

nukdtpiam cugotiyinutcka a‘kani nalauyagen-agtog
the youth | paid no heed to her | his mother | he remained lying on his back in

‘ uvhugman ana-luyk
spite of it | when it was day | the woman and her grandson | when they

dkwnviakamk pulayagcilitcog attcoynmant
were going to breakfast | he went again on his round of visists | when one gave

tapkunuya icgman taina piNyka
him nothing | to them | when he entered | in the same way | he treated him

aiman ana-luan ogalautiva tutalun
again | when he returned | his grandmother | said to him | her grandson | they

nayliyiricyainmawutin tarma dto'nmik INicautiqaghuyo
have no pity again on you | well | a song | she having first taught him | she told

dtryiagoya logcyogqni cumik acn? olegpan
him to go and sing it | in the passage-way | something | then | when he dreaded |

geigoyudzuyo uvNutqigman aulaglrqg tamuya acn?
telling him not to fear | when it was light again | he went | thither | and | into

tageyognun gopcukiuny dtogtoq Gtoyueyams
the passage-way | crouching down | he sang | when he had finished singing |

oqalaktaq dt-a cumik olwyunvymayan
he said | beware | something | whether he had not made a mistake | he had not

ol;ymﬂiraq; acn? taina atoqti\uyo uytaqluatun
made a mistake | well | in the same way | while he was singing | as if things

. nipigagtuatun cuakdluayat tapkwa
fighting | there being sounds, as it were | though they scolded him | those people

nukdtpiaq togonviagnuwlutin? tucanagcimata iNapaluyaq
boy | you going to die | when the people were listening intently | the orphan |

cukacirag garmaynk tapkwak uyiagpdluktaqtuak
went faster | when they two came | those two | that were perhaps frequently
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) ar-akdluayat neqautimuymn?  ilatun
fighting* | though they told him to stop | from their food | like a relative | he
neynriagnuwluyo -cugotiyutckar tegmaynk
going to eat | he continued to pay no attention to them | when they two enter-
iNapaluyaq dnirag pagiuyk titgam-a mipatkdluayamwy

ed | the orphan | went out | meeting them two | outside | although they had been
nipeqcut U tavrant dkdluayamy

making a noise | they were silent | the people | there | although they stayed |

paneqotiy togoyaqtut aan? dna'lua itiyiayoqtoq

they starving | died one after the other | well | his grandmother | changed to a
acn? tutalua dmaryoyoghuni

weasel | and | her grandson | changing to a wolf.

Text IX
tnYutyoq nruniagiut kuyum pa-yani
People, it is said | were dwelling | a river | at its mouth | going away from

tu-tulialavuliy opinyams acn?  okiagmayo
time to time after caribou | in the summer | and | when it was winter | re-

utighutey analuyk tavrant aulalainviqcuk tutalua
turning home | a woman and her grandson | there | never went away | her grand-
- nukdtpiagyuk dnalukmz an-oyamnyik dlwluni dnvyams

son | a mere boy | his grandmother | her own clothes | putting on | when he went
qaydtiyun dngeuayayuknigeaq nukdtpidtyoq

out | through the ceiling | he was in the habit of going out to play | the young

ayoniagtuat ilant aniliyalait-cut
men, they say | who went out hunting | sometimes | frequently failed to return

tapkwa m¥ud miNyoknik umidligagiul  ayayukhg pyacundk
home | those | people | two | rich men they had | the elder | three | sons he pos-

Tyn¥igaqnigcaq acin? nukaghg makyoknik piyayugaghutik aynamik tapkwak
sessed | but ? the younger | two | they two having a third | a girl | they two |
tynvupds  atayamk  aivayukngeut tamna t\apaluk wnvukni

their sons | invariably | used to return home | he | the poor orphan | his people |

novegeuayuknigeog NEQUICYAGNIAGAUNT  QayTYIMUN tagman

he used to visit continually | going for food | into the dance-house | when he

nukaghium umidliyum kiluvag-oyayukniya

entered | the younger | chief | would always tell him to go to the back wall |
acn? gayiyimisyuat payukmatiyie

those who were staying in the dance-house | when they brought presents

aitcughuyo  negugcyanandk ayayukNium iyluanun

of fcod to them | giving him | some food for himself | the elder chief’s | to his
icgman iyniyica tlaydta ogalautivayiya

house | when he entered | his sors | one of them | would frequently tell him | he

kammniyotcagniwiuyo anoniagtigalanitcumlu )
quickly making himself bootless | and not possessing anyone to hunt for him |

tama'ni acn? reyiokdluayams dnwhunt  nukaghum
here | well | when he waited in vain | going out | the younger chief | when he

* There is evidently some mistake in this passage.
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tyAuanukman aitculayayiva aitcogmani
entered his house | would frequently give him something | when one gave him |

gomikhuyute dNanun  vyhunun aulayagtsq tainaceyaghunt
putting them under his clothes | to other | houses he would go | being thus con-
nequgcyaniyaqiag acn?y oy tcwuyd®
stantly supplied | he constantly obtained his food | and | taking them home | to
ana-lukmwmyun dlant  umidlivum iyn¥ya  arynYwluyo tuc ayams
his grandmother | once | the rich man | his son | failing to return | when he
i\iapaluyaq ana‘ni dpegeyoaqciya wnvuknk
heard | the poor orphan | his grandmother | he kept asking her | some people |

nélumavyan dnalua naluniyaqtsq tutalua
she not knowing them | his grandmother | always was ignorant | her grandson |

ogalaktaq invut  pihiyuitculaco nukdtpiat aulaitcuat
said | the people | never do anything (?) | the young men | that never go away |

dna-luan kiova PLATyoULt® tapkunaya nukdtpian-
his grandmother | answered him | are you stronger than | those ryoung men |

¥ tutaludn piya tuynyaund: cuamun
her grandson | said to her | agairst one that is not an evil spirit | against one

tautuknaqtuamun toqotiniand: cuya tutaludn taina Gpeqcyoghuyo
who can be seen | I will not be made to die | her grandson | thus | repeatedly

ndlunilugtogons kweema  qoliagpog
asking her | she saying falsely that she did not know | at last | she said | his

dna-lua INYUTrIGAU dtiraq tamna m¥udd
grandmother | whether he lives | it makes no difference | he | people | on an

qikigtami invugagnailaqagtuat kivanmun  iyNighutin
island | who have a man named Inuqaqnailaq | to the east | you travelling | a

qicuk tautukniayin  tA\iapaluk piNiglag ¢ aulagig
water sky | you will see it | the poor orphan | replied | oh | he went away | the

umidliyum vyludta tuyanun  umidlik iynviptlk  pirga
chief | his house | towards it | chief | your son | he who killed him | although.T

qanitcuk:dluayiva an-oyageyait-cuya  umidlyum kiulaitcka
want to discover him | I have no clothing | the chief | he did not answer him |
umidlk  geamugeog nukaq)\zq aryniigeaq
the chief | was in a state of weeping | his younger son | had not returned home |

tucagqnit-coq zcz—yomlu tatna dpegeyotqugcaghuyo kwcema
he did not hear | his entering even | so | asking him again about it | finally |

kiova paney dn-oyageyamniik gakumna qaitciuy
he answered him | daughters | some articles of clothing | from without | bring

tagman umidlyum panian aitcoya nutank  dnloyank
him | when she entered | the chief | his daughter | gave him | some new | clothes |

aitcuanegmany piNiyil-cog igattcuank culs
after she had finished giving him | he said again | some soft ones | also | he

an-ayagayopcaliyit-coq umidliyum neydego ydluaya iNapaluya
wanted to have more still | the chief | although he asked him to eat | the orphan?

neyicuyd coq nayagnik acny  pamymunpiun
did not wish to eat | some fawn-skin clothing | then | to his daughter | he said

dn-oyaqeyideqoya attcuanegmani aulagtoq
to give him the clothing | after she had finished giving him | he went away |
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unuyiagtuami  tiyumiayar dnoyaluyant  unospak
towards night | he proceeded to carry them | his old clothes | in the night | he
tyhauraq tlani aqtryaqlog UVANUGMAYO uvANupak
travelled | once | he kept spying out his route | when it was light | in the day |
iyAaurag unuylagman vt tumigunvik

he travelled | when it grew towards night | people | some tracks of theirs | he

tautularag canmun  qniigman tautuktoq gicuktun
saw one after the other | seawards | when he gazed | he saw | like a water-sky |

druamk ana-lukms ogauta dgaqamiuy
something being | his grandmother | her saying | after he remembered it |

aulaqlag tuyanun  taina iyAauvunt nuna tautukamiuy igattcuank
he went | towards it | so | travelling | the land | when he saw it | some of the soft

dtiraq ogogtuat acn? tamauya onutluyue
clothing | he put on | that were warm | well | to that place | leaving them be-

aulagtrg galipayagamz ayuktagtuank tucarag
hind | he went | when he drew near | some who were playing football | he heard |

dn-oyaluyani dtiyar ¥t agparmuk  qairut  avwlutiylu
his old clothes | he put them on | the people | running | came | and hallooing |

peqlut wmyuk  tava agpanuk qairut iNapalum  tuyanun
they shouted | a man | yonder | running | they came | the orphan | towards him |

gqaNuvmata tamdy'a clvuNiunigceoq acn?  tavanipagysq
when they were near | that one | had become in front | well | he was far behind |

wm¥uk  culr tlkimvams _oqalaktaq aulaq ociuma
a man | also | when he arrived | he said | the traveller | we were mistaken about |

una wn¥uk ndlain? tatna culi wmyuk  tkonmvams ogalaliviut:coq

this | man | rascal | so | also | a man | when he came up | he said in turn again |

nvud taina  ogalayaqtut iNapaluyaq agpataq wn¥ut

the men | thus | spoke one after the other | the poor orphan | ran | the men |

preuaglhN-uyle wmuk  gaikami ogalaktog yahi: culiapayukpite

while they walked | a man | when he came | said | well | what did you come here
wnruyuyagtuatin geqitin-vitckdluagpatin

for | you who possessed the means of life | yet it was not freezing you, was it |

culiagpin kiova iNapaluyam umulyum iynhiya

what did you come for | he answered | the poor orphan | the chief | his son |

cumun pieilaya INlcurinvuyayiya

through what | his not returning | I wanted to go and enquire about it fully |

tavruma kioya tkpageyagamug  togotka wnYuqagnatlam

he | answered him | the other day | he killed him | Inugaqnailag | while they

oqagt\uydd® ¥t avrut armata

were speaking | the people | reached home | when they reached home | the

t\tapaluyaq antayatqugeag tgaitcuank  Gn-ryagagtuaglik

poor orphan | had beautiful clothes | soft ones | a person possessing clothes |

una umidlidkmny dn-oyaqeyailikidtka aulagckama

he | from the chief | I obtained possession of the clothes | when I was leaving |

neytyaqtualakumayutin ayiva iNapaluyam

pray will you proceed over to the house and eat | he assented | the poor orphan |

icgmaynk cua kvmna aynaq avywiroaq
when they two entered | lo | up there | a woman | who was cutting up | some
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maktaknik acn? neyipgaya NEYIPGAGAUYO wnduk ogalaktuk
whale-skin | and | she gave him to eat | after his eating | two men | said to him |
imvugagnailam i\apaluyaq  tautuyuk-a aniya acin? ayotk
Inugaqnailaq | the poor orphan | wishes to see him | he assented | and | the two
tapkwak qonuyak aulaydluagtn-ayo  tdtqayma oqalakiuk
men | those two | pitied him | yet before his going | outside | they two said |
kiks iNtapaluyam tavruma ayiya i\Mapaluyam tautuktuayiak

beware | the poor orphan| he | assented | the poor orphan | simply watched
goicueqeaqhiN-uyo tapkwak  zcgtuk  icgami

them two | while he went to one side | they two | entered | when he entered |

parm caneyans makitaraq ndtegmi m"uqaqnaz:laq

the door | at the side of it | he stood erect | on the floor | Inugaqunailaq | was

nalanwqcaq cavikpaklu dmugeyamid unt  wmvuqaqnailag ogalakiog

lying on his back | and Savikpak | being on skins | Inugaqnailaq | said | what

octuma una  1yhaq nalainy cuna  tCUMaywANUyo

a mistake we made | this | traveller | a rascal | what | having come to think of it |

qaiviny iNapaluyam kioya umidlyum iynYiya  cumun

do you come | the orphan | answered him | the chief | his son | through what |

picihaya ganeqcicukAuyo wnvugagnailam  kioya

his not returning | he seeking to know it | Inuqaqnailaq | answered him |

qumute neytaniakat umidlyum iyn¥ya  neyiyicimiyabin

the dogs | they have already eaten him | the chief | his son | they are going to

g'md®  dptilk  tyn¥irmdlu neyiniayatlk  wyhag tmant

eat you | the dogs | you two | your son also | they will eat you | the traveller |
avyiyoanaqciydluagnigeaq iNapaludt®

in this way | would however become a rather fine person | orphans | they

i\itqociyat gun? qamgpn? tkayuriciyatin iNapaluyam

tell them to learn it | come | your mouth | will need to help you | the orphan |

cupiya iyn¥iya mvuqagnailam tuyanun  1\oqdtk cavium

breathed on him | his son | Inuqaqnailaq | towards him | they both | the knife |

tuyanun aulagiruk tyntuya  avalagami \apaluyam
towards it | began to go | his son | when he screamed | the orphan | he however

kinatak-dluaydk «hogaktun kweema  nucaiyotivuk

kept them back | ? | finally | they two became deprived of their
ogautiydluaya wnrugagnailaq kwcema @IYVING DI

hair | he spoke to him however | Inuqaqnailaq | finally | he began to weep ‘|

iMapaluyam  cuakdluaya iyn¥iya  togomiagnuwiuyo

the orphan | scolded him however | his son | saying that he would kill him |

gaNiman apayan teyuya acny  avyogAuyo

when he approached | his father | caught hold of him |"but | cutting him to
iMapaluyam puyuviuyo cavkmun niagoira

pieces | the orphan | pushing him | towards the knife | cut off his head | hewing

avyog\uyolu v goveaculigcut iNapaluyaq aicaqlog

him to pieces too | the people | rejoiced again | the orphan | went home early |

neyiydluagamwluni PINiyOnLgCaq iNapaluyag envud

eating shortly before however | he had become very strong | the orphan | people |

gqarmunyalaitckdt\ung tarmany picanoagnigerg

not being able to approach him | in this case | he used only a little of his strength]|
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tkut-coq tlamnyun gaytemiyun umidlik  Tynuptie

he reached | to his relatives | along his own tracks | chief | your son | his
togotiya g/ mute neyiryiyat umidlyum pdankmmnvik

murderer | the dogs | have eaten him | the chief | one of his own daughters |
nuliageydka acn? cakirayan nakoayiya '
she married him | well | his brother-in-law | had enduring gratitude to him |
e\iapaluyag wumidliyotiyat tkpageyayo tapkwa n¥uidt qairut
the orphan | they made him chief | a few days later | those | people | came |

acn? dtautcoms wnvuniagtut iNapaluyam andya
well | in one place | they continued to dwell | the orphan | his grandmother |

eyAumunin aulayd-coq
from her own house | did not go out.

Text X
wn¥u-kyoq ukwak dtautcemk mk\igtoqaqtuak  invuniqcuk
Two people, it is said | these | only one | child possessing | had their dwel-
tayium cen¥anty wmvukmuk ndalumgeut
ling-place | the sea | on its edge | mankind | they were in a state of ignorance |
cumiumn tnunmgeut A kicimuy tavrdni acnv?
about | where being | they had their dwelling-place | they alone | there | well |
taina tnruvluty panigk UYLy ACUY0qTUGCIq
under these circumstances | they living | their daughter | grew to the state of
tlani  diNiynYams dnakmi anviktNuylk
womanhood | once | when she rose again as usual | her parents | while they still
aniraq cumunliqa qun¥iydluayams tautuktoq

slept | she went outside | everywhere | when she gazed for a while | she saw |

mayagtuamk kilumuyni gn¥iydluayamiuy

something that was black | over inland from her | when she had gazed at it for
ulakciva tikumvamiuy . tautuk-a tulu

a while | she went over to it | when she reached it | she saw it | a caribou |

togotqamugcaq atv unt oqalautiyagtoyk anayugakni

one recently killed | returning | she went over to tell them | her parents | that

qu\nYivNun tutumk acn¥  apayan piya

she had discovered a carcase | a caribou | then | her father | said to her |

pdnwy g\ imayubn litpam'a makm amik \ogagmwy

daughter | you have found a carcase | up there | when they two rose | all of them|

ulak-at acan?  pilayagcirut nequnaqirut

went over to it | then | they proceeded to cut it up.| they had it for food |

tavrumant  wwhumi dudgagytydluagamy ) )
on that | day | when they had passed away the evening for a while | they

cigolvydd-cut an¥iknialagmuy pinidk iaqeiraq

went to bed again as usual | they sleeping | their daughter | she began to wake
umata kaukcwgpakiuni quiaqtigami

up | her heart | beating fast | when she turned her head repeatedly to look |

tautuk-a cumkiag pamiuya dmaqum pamiuyatun d-uaq

she saw it | something or other | its tail | a wolf | like its tail | that it was |

ciqotqiliyitcoq taututquyutcka tavrumani unoami uvAupakiu

she went to sleep again | she did not see it again | on that | night | and by day |
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tautultquyitcka dndgagytydluagamiy
she did not see it again | when they had passed away the evening for a while |

cigonagcim:-an tutaliyit-cut taina cnviknialagmy
when it was bed-time | they lay down again as usual | thus | they sleeping |

iaqeiliyid cog panidk umata kaukcigpakuni

she began to waken again | their daughter | her heart | beating fast | being in

anvuyaghunt  quiaqtiqlog tarmdanatun

a sleepy state | she was repeatedly turning her head around to look | like that
culi  dmaqum pamiuyatun  Jd-uag culi  tautuliyitka

one | also | a wolf | like its tail | that it was | also | she saw it again | she was

ayoyiciliyidka cult  ciqolalivut:-cag

not able again to catch it | again | she went to sleep again for the second time (?) |

acn?  tautuknageidqugminvanilu igams anakni

well | she not being able to see it again | when she rose | her parents | while

anviktNuyk teugtaliyt-cog gun¥iydluayams

they were sleeping | she went outside again to look around | when she looked

canmun giviagtoq cua kan'a
about for a time | out to sea | she turned her head to look | lo | down there |

mayaqtoaq acn? ulakciya tkimvamiuy
something that was black | well | she proceeded to go over to it | when she
i\dcryiva ndtceq toqoyaroaq nutaq

reached it | she definitely recognised it | a seal | that was dead | newly | she

airaq ayayuqgakni oqalautiyk ndtcegmik togoyayrgnuwuni

returned home | her parents | she told them | a seal | she finding a dead one |

apayan piya pany togoyaysgrigcutin gaviciyaqioruy

her father | said to her | daughter | you have found a dead animal | go over and
paniin atyamymayo apayan iNak-a

bring it here | his daughter | when she had brought it home | her father ?cut it

néteqeuliyid:cut tavrumani dandgagytydluaqamuy
up | they ate seal meat again | on that day | when they had passed away the
ciqonaqcim:an cigoluyt-cut taina

evening for a while | when it was bed-time | they went to bed again | thus |

anvik-gluayamy panidk diNiyit-cog umala

when they had slept for a while | their daughter | awoke again | her heart | was

kaukcgpaliyinn¥iqeoq quiagniuyagunt

in the condition again of beating a little fast | turning her head slowly to look |

quraqtiNiyid:coq cua acn? pamiog ayoliyilualivika

she brought herself to look again | lo | then | a tail | although it almost es-

man-a dmaqum  pamiuyamn  d\-auvaligeoq

caped her again | this one | a wolf | from its tail | was a little different | a

gqavtumyoq pamiuyatun dpaligcaq makut-igams

wolverine they say | like its tail | it was a little | when she made herself rise |

naniroyeghunilu anirag cumik tarma taulukmumnvanilu
and taking the lamp-stick | she went out | anything | thus | she not seeing again |

sumik 1ctNiyit coq uvAupak u  cumik tautuyit-cag taina
anything | she went inside again | by day too | anything | she did not see | so
dndgaqyipgaghuyd® wmtuk  tdtgayma giqivaqtagtoaq

after they passing the evening | a man | outside there | who was tramping on
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acn? iciglog uk-weyman cua  una
snow repeatedly | well | he entered | when the door opened | lo | he | a
nukdlpiag  dmagomk  couliyank dncoyalik iceyams tavruma
young man | with wolf | fringes | having clothes | when he entered | he |
u?ihvyacum akianun agowtaq  aqovitank-ami ogalakisq apama
the maiden | opposite | sat down | when he was seated | he said | my father |
tlimaya gqairuya ogalatquyaunayo muk culi titgayma
because he sent me | I came | he not speaking again | a man | also | outside |
tucaliyitkat taina culi  ici\iyid coq
they heard him call again | in the same way | also | he entered too | when the
uk-weyman cua una nukdtpiag dtiquluydtciagtoaq
door opened | lo | he |a young man | who had beautiful caribou-skin boots |
qav-knk cndivank  dn-oyanptaug gav-knk cogagmuygeuat
with wolverine | fringes | his clothes also | wolverine skin | having also for

tavruma nukdtpiam cineyanun aqovitaq  gawvilinyayagtoaq

fringes | he | the young man | beside him | sat down | he who wore wolverine
ogalaktaq tAainYaq cLouUNniviyma
skin | said | is it so indeed | you have managed to precede me | I am going
nuliaymiayiya naums puntanidckin tavrding

to marry her | not at all | shall you have her | thereupon | when the two were
gapwgtailiyiluagmaynik tavruma nwiagciim apayan ogalautiyik
wrangling together for a time | he | the maiden | her father | said to them | she

maqotauniaywuyo pant acn? tdvra
not being something to fight about | the daughter | well | then | they again be-

maqonialeymiuk u G uyik pugoyik aniruk acen?

gan to fight | going out | he told them to do it | they went out | well |

tatqayma  icayotimaynk qiqiyaqtagpdluag

outside | when they were told to go out | loud continuous stamping | they

tucagnacuyryuktuk  dnimaynk mdliktait: cuk cuyoyeqamik

believed they heard | when they went out | they did not follow | when they fin-
qiqivayak nipak\icainaghuni NUHUTIQ

ished whatever it was | their stamping | at last gradually disappearing | it fin-

andgagyiydluaqamey ciqoliyit-cut

ished | when they had idled away the evening for a while | they went to bed again |

ttiyamy paniék ttcuqtaliyit coq

when they rose | their daughter | went outside again as usual to look around |

tautuk-e tapkwak  tumiyk iyA\ua  dmaqum tumaicun acny
she saw them | those two | their tracks | the one | a wolf | like its tracks | but |

tyAuaptaug. qav tum tumaicun tavyayar
the other also | a wolverine | like its tracks | she followed them | those that were

augolagmniqcuat taina  towvyagnialaica tautuk-a
greatly stained with blood | thus | proceeding to follow them | she saw it |

mayaqtoaq aan? ulakciva tikunymayo ) cua
something black | well | she proceeded over to it | when she reached it | lo |
una qovik togoyaroaq tatna  qunviydluayamiuy

it | a wolverine | that was dead | so | when she had examined it for a time |

tautuk-a Gliknicuyyuk cineyant atv\uni oqalautivyik
she saw it | a great rent | in its side | returning home | she told them | her
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ayayuqakni apayan ogalautiya pdni aulatgon¥\-uyo
parents | her father | said to her | the daughter | telling her not to go away |

taina  unutdiyiymatey dandgagyiliyit-cut
SO | when night came on them again | they whiled away the evening again |

tapkwak nukatpiak qavyiviak ‘tikinyman tucarut
those two | youths | their time of coming | when it came | they heard | a

my¥ukmk  qiqivaqtagtuamdk icgman cua
man | one who was stamping on the snow frequently| when he entered | lo |

una wn¥uk dgmagonik ccmh'yamk an-oyalik nukdtpiayoyntigceaq
he |aman | with wolf | fringes | having clothes | yet he was not at all

iceyami ogalaktrog  qatruya 1Ynviya
a young man | when he entered | he said | I have come | my son | not being

nakoynuwluyo anoniandcepdlukiyaluns

well | whether or not I am going perhaps to be in time for him | I

arytya pandecik 1ynviya wruniandepdlukiyalunt

have come for | your daughter | my son | whether or not perhaps I shall find
cuviyo tamna cult ogalaktog iyn¥iya  troyivagcyaitkdl-

him alive | whichever one | he | also | said | my son | there is however no

uaqtaq ayayuqak anilastkdluayamdk

use in discussing | the two old people | although they could not go out | they

dneqtuk anegmaynk ogalaktog tarmainyan dmayoaqciva

assented | when they assented | he said | it being so | they telling her to go |

pcuayomunaitkdluagnwiuyolu tarma apeyivak
and she however not being able to walk | so then | they asked him | whether

gamociyagmayan tarma kruvyik gamotainn¥uwuns
he possessed a sled | so then | he answered them | he not possessing a sled |

aniyamk tactoghuyo nunam tuyanun
when they two went out | taking her by the hand | the land | towards it | they

aulalagtuk talim amk dmayoagciya
kept travelling | when they disappeared from view | he proceeded to put her on

dmakamiuy quyiqontcAuyo oqautiya
his back | when he had put her on his back | telling her not to look | he told her |

aulagams agqpatag acn? agpatkdluayami  payalikmatun (\-irag
when he travelled | he ran | but | althought he ran | like galloping | he acted |

taina payalikmatun dydluayams niuya cuayoq
so | as though galloping | when he was for a time | he put her down | behold

yna uvlukdpcikmigons tactog\uyo
it is said | up yonder | it having become slightly daylight | taking her by the

aulautiagciva cua ukwak mTmun tikuneyotik
hand | he carried her along | behold | those two | to a settlement | after reaching |

tyAumun eqotiva takingcuamun tcrymaynik
into a house | he drew her inside | into a place that was long | when they entered|

tatkivogpagyuk tlununyaymigcuag apaya
they met someone up there | one who had his back towards them | his father |
ogqalaktoq awonitcqugpina tyniya  qiviagloq
said | you have not again got ahead of me, have you | his son | turned his

tautukamiuy apayi nuliayukanilu iyAayalek-a
head | when he saw him | his father | and the wife he wanted | he smiled at him
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agoaqcyautan piya tamna aynag  INand\u
a little | her future mother-in-law | said to her | that | woman | by herself (?) |

aulatgovNuyte ' neqit pamatqoviuyolu u*qcyauta
telling her to take them out | the meat | and telling her to feed him | her future

tavruma qayyiyan nuliani piya aN-dnk

husband | he | who brought her | his own wife | he told her | some other |
an2yaqcyagqovAuyo nuliaya dnirag taina
clothirg material bidding her give her | his wife | she went out | so | after they
druaydluayamy zauqlaq an-ayamk nutank
were there a short time | she entered | some clothes | some new ones | while
mataqlih-uyite tapkwa utogait  atipgayai dn-ayateuit
stripping them off | those | old ones | she put them on | the new clothes | she
pamayiagerya ULyt pdaneqmiqcuaq
continued to feed him | her husband | who was in a starved condition | at last
pc-ualacicarnraghuni kiwcema pucuakageivog
being able to walk for a little while | finally | he began to walk vigorously | after
picualaciande-ami ayonialaciztyd:caq
he was able to walk vigorously | he began to hunt again for caribou | when he
ayoniakacim-an ayayugayan iyn¥ikik  ogalautiyak aitqovhuyik
began to hunt vigorously | his parents | their son | they told him | bidding them

neqaryomuniageimuwNuyk Ny nuliayan ayayugak
return | and they probably beginning to be short of food | his wife | her parents |
uya gdnaiyaqciraq Ntk uniank  uciliyageiroq
her husband | went to get ready | asled | asled | he proceeded to load |
igiyyan.n neqinik tutunik agmatinikAu
from the platforms | some meat | some caribou meat | some caribou skins too |
uctliyar qutganun acin? nuliant  wnogeyiviuyo
he proceeded to load them | in the middle of it | then | his wife | making a place

tupilighuyolu ganaiyams aan? ikopgaya

for her | making a tent for her too | when he was ready | then | he placed her in-

aulagcigami quyiqonlcka tavruma
side | when he began to depart | he told her not to look | he | they de-

aulagtuk aulagamk cukait-cuk acn? taina
parted | when they departed | they were travelling slowly | well | in this way |

iyNauydluayamdk cukacicainvagmatun
when they had travelled for a little while | as if beginning to go faster at last |
\iruk iyNawydluayamk niuqoya
they proceeded | when they had travelled for a while | he told her to get down |

cua umna uv\uayagneqons tyhaulakdluayamk
lo | over yonder | the dawn becoming brighter | when they had gone on for a

tautuknaqciyak tavruma aynam  ana'kni wmeak
little while | they saw it in due time | that | woman | her parents | their

tkwnvamik taqluk taima oqalakiuk
dwelling-place | when they arrived | they entered | then | they said | themselves
nequqecyan?wluylk apayan pdnia kioya
having brought some food | his father | his daughter | he answered her | from
gamotain¥in nequqcysq ovAUYo aan? tatma nequgcyayks
their sled | telling her to fetch some meat | well | then | she brought them meat |
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ttiyamy tamna u“wya tutuliayuktsq
when they arose in the morning | he | her husband | wanted to go out for cari-

aulaqcigame uvhug  quigrymunagckpan
bou | when he was departing | the day | when it should become mid-day | he told

daniqonutkar tatma  aulaqtq uvhug  acn? qliqoaqaim-an
them not to go out | then | he departed | the day | then | when it was becoming

1aqtut taina lditgayma ictaqceiroq iceyame
noon | they went inside | so | outside | he began to enter | when he entered [

ogalaklaq twtunwiung qénuniyar acn? ulakcivat
he said | that having killed caribou | he had them near | well | they proceeded

ayayuqayica tikinvamuciyik cua ukwa tdNimdt tutut
over to it | her parents | when they reached them | behold | these | five | caribou |

ciaklaurwyaroat PINGGANUYUENY acn?
having been laid in line near each other | and cutting them up | then | they

tutqoyart taina cult tu-tuliagams tututagioq
stored them away | in this way | again | when he hunted caribou | he often killed

nétediayatoghu tlant annvagtoq
caribou | he went sealing also | sometimes | he corstantly returned unsuccessful |

qanoq NUNGMIIYOVNUNT apayata tavruma  nuliayan
how | he having become a land-dweller | her father | she | his wife’s |

tNicautiya taimani aponiayotcimunik cult qaitka
he taught him | then | his old method of sealing | also | he gave him | his own

ayoniotin't tavrayayhan ayonialegeaq taunuyaqams
sealing-weapons | until then | he had ceased to hunt seals | when he went out on

wuyyukams tavra ayianiayayiya
the ice | when he killed a bearded seal | then | he would corstantly bring it home |

dnulioghuni taina kicema  maNyoknik igiyyandkeput
making a harness for it | in this way | at length | two | platforms they com-

kiwccema aNiynvik neqaulaucirut acn?
pleted | at length | other kinds | they were in possession of food | well | her

ayayuqakica tliyaik aitqovhuyk\e neytoliknwuyk
parents | sent them | telling them to return | they beginning to be in a state

tamna acn? uvwya itgdnatyaqciniyit caq uqeyunikNy
of waiting| he | then | her husband | he began to go and get ready | blubber

acn? uctliiyidtcog tarpkuniya g\ iyunik
also | then | he brought to load on again | with that | with the sled | when he

dgdnaiyank-ami  n-kcyitogaghuyo nuliant  ikotqoliyicka
had it ready | first making a place for her | his wife | he told her to get in

tkianidkman tupg-aguyo
again | when she had placed herself inside | first making a tent for her | they

aulagtuk cukaitkdluayams cukaciNiyit-cag
departed | when it was slow for a while | it began again to go a little fast |

tyNauydluayams dtqagoya dtqagman
when he had travelled for a while | he told her to alight | when she alighted |

cua UVNUCUYYUYAGNEGONT uctaqtovhutik UVANUQ
behold | there being now much daylight | they being well-laden | the day | they

nutqautiyin-iyak t;kmcpqaq)\wym TyNut
had it for resting | just before being made to reach them | the houses | they
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tyhaulaken: aghutk tukeut cuk tavrant )

travelling every little while nevertheless | they arrived | then | they being

ipiaydluagotk  ayayugakmuyni  kwyd-cut tamna u*wya

really for a time | at their parents | there were messengers | he |[herhusband |

irehaq kwvyidkat ana‘k oqalaktuk ire-lag nulz‘aqaiyu@ait'caq

Irelaq | they invited him | his parents | said | Irelag | probably will cease

acn?  oqalaliyd:-cut aN-at mdalivymeyman

to possess a wife | well | they said again | others | when he followed also |

tiymianata m¥upgalainmwiuyklu mdalikpan acunV

their bird | causing them two to be killed also | if hefollowed | well | therunnersalso |

aqpat-agcyaptaug tmbut dginaryageirut tapkwak\e tre'Natkuk

the men | they went to begin to get ready | yet those two | Irelag and his
ganaiyagmivk diyamy ) aulayut

wife | went to get ready also | when they rose in the morning | they departed |

aulagamy nvud tamdy'a  qamuktoaghutiy ireham nuliang
when they departed | the men | here | hauling on the sled | Irelag | his wife |

TN WAUYO unidmumtun aulaqtsq gamukuyitly uniany
placing her on it | on his sled | he departed | but he drawing it | his sled | and

uctay uyolu nuliant iyhawydluaqamwy tkot:cut
loadirg her on it | his wife | when they had travelled for a while | they reached |

kwkmun  vmnalikmun CLUUNL® aquliyoqtut  ire‘Natkuk
to a river | to a place with a cliff | the front men | went behind | Irelag and his
aqutyoqtuk nvudt tdvra pcruaghutey dtqayaqiut
wife | fell behind | the men | thereupon | walking | they descended one after the
thoqagmuy  taina dtqayagtut ire'atkuk
other | all of them | in this way | they went down one after the other | Irelag and
acn?  aquNirni tkinmayndk nutqagtuk GN-at
his wife | then | in the rear | when they arrived | they stopped | the others |
mdy-a nutqalattcul-unt ku-kun tamdy-a  pcuagen-aghubiy
‘here | not wishing to stop | through the river | here | walking one after the
tkayaqtut acn?  pcuagen aguty mayuagiutey

other | they crossed over | well | walking one behind the other | climbing up |
tkwacikamey qayanun myacwIuily
when they had almost reached | to the top | beginning to lean back | they
pcuagtut mayuandk-amey anotut ikaysyiayat
walked | when they had completed the ascent | the mer | they began to help

) wre'hag  tkimvamuy tamna aynaq ctkeyat
him | Irelag | when they arrived | she | the woman | the sled-cover | to its
t\uanun nagilagyubwluyo digautiagciyat ak\unank '
inside | lashing her | they proceeded to lower her down | some ropes | holding
tiyvumicighutiy  dtqaqeirut cukailaghutiy  dtgatipgauyayat

on to them | they proceeded down | going slowly | they with difficulty low-

ku'kmm} tikinvamey €QY0qA\UYO

ered her down | to the river | when they reached | carrying her on their shoulders|
tkayothiyidkat mayuaqciNiyut-cut laina
they carried her across | they began to ascend again | in this way | when they
iyAauyaluagamy gamotd  qayataqtauyagmatun iNTyayagiut
had travelled for a while | the sled | as if rising into the air | it gZagug,lly became]|
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gayatagtauyagmatun ukdluayams kwcema  qawata piagpoq

as if rising into the air | when it was for a time | finally | it really rose up |

N Tynun litpam-a tkiyaqtut laina

upon the sled | there on top | they placed themselves | in this way | when they

tyAauyéluagamy gamotwyr tutqataliqcut lunmata

travelled for a time | his sled | they touched ground again | when they touched
1yhaulagen:aghuty nutqaqlut acn? ho'q  kiwcidn

ground | travelling nevertheless a little way | they rested | well | hoq | only |
nipty\ivdkat  naqitayotihdckat tyhauptydluaqotiy

they uttered it | they lashed her on again | travelling along really for a while |
kuwkmun  tko\iyd-cut laina culy cirheqiNiyul-cut

to a river | they reached again | in this way | again | they pulled harder again |
civuNigtun  aylan  cirhgipidnd: cut mayaganmuy

as at first | but | they did not really pull harder | when they ascended | they

naqitayothiydckat  tyhauyuydlakiuty cua wpkwa
lashed her on again | continuing to travel on for a time | behold | those yonder |

e vt tatka dtogpauctanknigeut tkun¥amuy
dwellings | people | over there | were already engaged in singing | when they ar-
may\aklotirut qaytyumi ire:xam
rived | they exchanged presents with them | in the dance-house | Irelag | when
may\akma~yols ktmmvi vl aviorut  un¥ucd
he gave presents to him however | his host | the people | shouted | the people |
oqalayaqtut akwgcyain¥iviuyo may\aktoywganun
kept saying | there being nothing equivalent | when they had finished giving
mnvud atyarut ire'Aatkuk\y arruk

presents | the people | went back home | but Irelaq and his wife | returned |
kimuymuynun  ciqoagcigamey irexam  aynat
to their host | when it was becoming bed-time for them | Irelag | his wife |
qoicuiqca'yiagtoq gotpgagi\uyo cua una mwiageiagam

went outside | after she had finished | behold | that one | a little girl | in the

tkwcandknighuyo liyuvAuyo taima  oqalaktsq dana-lukma
act of coming up to her | taking hold of her | then | shesaid | my grand-

am'a piyatin cudlayuklutin am'a
mother | she yonder | summons you | something wishing with you | she yonder |
piyatn gain  giNamuk  kinatakdpcak:-dluagqti\-uyo
she summons you | come | quickly | while she held back unwillingly however |
nogqun-iayaqciya picundakdluayams
she was going to keep dragging her along | when she was rather unwilling how-

kwcema mdliagciva kuk mdlilaghuyo aulautiva
ever | finally | she proceeded to follow her | the river | following it | she took her

tkdt-cuk maniyauyamun  cicitun wmgeuamdk ,
away | they reached | to a low mound | like a cave | having a dwelling | to a
upkwagaqluémun taqtuk tagnidlagmik nairoq
place that had a door | they entered | they being about to enter | she smelt |

auqcuknimdk taigmaynik cua una utkuck
something with blood | when they entered | behold | it | a pot | that was

galaugtoaq auktun duamik oyagqagqnigcuaq anayoaq
boiling | like blood | being | what it contained cooking | the old grand-
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oqalaktog nayAiyocuk\uni mdtag-oya uvagtryukN\uyo

mother | said | wishing to show love | she told her to strip | wishing to wash
mdtagtoq taima  an‘oyani dtautcimun INWANuyd®  puyutagpak

her | she stripped | then |her clothes | into one place | placing them | a big pan |

nakcimayoaq iceq-a tavrumana utkuckmmn?  kucicwluni
one that was hung up | she brought it in | from it [ from the pot | pouring out |

uvaqtoaqciya ayiokamiuy tutitctant wvaliydcka
she proceeded to wash her | when she had finished her | her grandchild | she washed

uvantkamiuy kuzidcgoya ku-kmun
her in turn | when she had her washed | she told her to pour it out | into the

. EYMIYUYNAG ONIYQ tivra oqalautikamiuy tavruma
river | she told her probably to wash it | well | when she told her | she | the
aynam  tuyanun dnicicaqciyamiuy kuviva

woman | towards her | when she was presumably taking it out | she poured it |

tavruma  aynam gqayanun kuvem-ayo mukNiraq
she | the woman | on top of her | when she poured it | she became small |

tavrumatun mwiaqciyagtun aci\e  tamna aynayoghuni

like her | like the girl | next | she | changing into a woman | when she had
aynayoqtigams an-oyaqtaq dn-aryaynvik pikiaghuni
been changed to a woman | she put on her clothes | with her clothes | escaping |
acny  ogaynutydluagtoq ogayuwi\imunteghunilu
well | although she tried to speak | and being deprived of speaking in her usual

antoyagoagciya tutitcragms v an-oyamniik
manner | she told her to clothe herself | of her grandchild | with her clothes |
dticuntkdiluayams dtiyal dnuwiuni
although she did not wish to put them on | she put them on | going out |
acn?  ‘aulagtog tuk-ogmi tuyanun tkunvami icugtaq
then | she went away | her host | towards him | when she arrived | she entered |
titkiva UPLGAPIAYAMLGCUA] cuyok uyolu
up there | she who was already hugging her husband (?) | and grabbing him |
punvitkaya icipihukman ire\am  agpiyiaqciya
? | when she entered in a terrible state | Irelag | cried to her to go
nuliayuydcuyaluyo AquAUY0 dnitka clami-tqgaqciraq
out | thinking she was not his wife | kicking her | he sent her out | outside she
amuyan¥utcaq qanoq tlayn¥dcka )

had to remain | she did not go over there | how | she was not a relative of her |
iigmata ire'Aatkuk anaiyugqamk aynaq
when they rose | Irelag and his wife | when they two danced | the woman |
gayaitcagloq aytokamuy aryaliyd:-cut )
moved energetically | when they finished | they went back home again | to
tamauya an¥ikcalanigeag anriktNuyo myum
that place | she was trying to sleep for a while | while she slept | a person |
cluloagyiyun tiyurA\uyo aNoglitka nwiageiagam puneya
by the fore-lock | taking hold of her | lifted her head | a little girl | took hold of

acn? oqalaktsq  dna‘lukma am'a plyatn
her | well | she said | my grandmother | she yonder | summons you | they are

aulayniagtut am'a ilatin taima aulaqirg ! )
about to depart | she yonder | your relatives | well | she went | and since she
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culatuayumaly i\ une mdlek-a ku-kmun culi
might really do anything | being | she followed her | to the river | again |

picualeghutik tYNoyuamun aulautiya tegmannik

walking a little | to an old house | she took her away | when they entered |

upkwa:piamk upkwag agnigcuaq taqtuk Tyavaun

a real door | being in possession of a door | they entered | a cooking vessel |

wmigmuk  wmagagtoaq tautuk'a  gdlanyryaghunilu pun-eqcuaq

water | one that contained | she saw it | and boiling slightly | one that was in
dna-luya tavruma  nmwiaqciagam ogalaktag )

the condition | her grandmother | hers | the little girl’'s | said | claim-

nayMyluyaqhuyo uvaqtryoaqciva mdtaliyid:cog acn? tamna

ing to love her | she was going to wash her | she undressed again | well | that |

aynaqg  puyutamk Tcqeiraq tavrumaynalu Tyavaunmmnlu
woman | with a basin | she proceeded to enter | and from that | and from the

kuvicowrunt. uvaqciya uva ydluagamiuy
cooking pot | proceeding to pour it out | she washed her | when she had washed

dperiya 1rUcCmiCUn I\ wyarnmayan
her for a while | she asked her | like her usual form | whether she had not be-

kiova na-ka tavrant ogalautiymant
come | she answered | no | thereupon | because she had made her speak |
goyaya oqalain-acuydluns Tcumaroaq imana
she thanked her | thinking she could not speak | she who thought | its contents |

kuvn-uyo kuvdegova ku-kmun dtiyaluyilu
pouring it out | she told her to pour out | into the river | and her old coat |

LMLPCagruyo uvaqtoaqci\iyutckar tavruma  aynam

fetching water | she simply washed them also | she | the woman | not
anoyagqeyainnvwluyo oqalautiva tekerivinegmik imutagA\uyo

having any clothes | she told her | a piece of squirrel-skin | wrapping it | into
av\aknun \giva dgtulawyaknikzu atupgaghuyo

the fork of the legs | she put it on | a small pair of shoes too | after putting on |

gyuk  culi  qaiNiyucka ogautwluyo ciutanun kuvitcqoviuyo
a pot | also | she gave her next | telling her | into her ear | telling her to pour it |

acn?  tamna tekerdou dtulak\u goyvikhu

well | that one | both the squirrel-skin | and the shoes | and the pot | telling

tytqovAuyle kdt-akun LCUMayNYaqovAuyo

her to throw them away | into the passage | telling her to be in the state of

utig-oN-uvyite tatma  oqauticueymani

thinking | telling them to return | then | when she had finished speaking to
aniraq irattcuaq ndlauluyo punvigerq  paryanun

her | she went out | being naked | going straight | she did | to its entrance |

tkunvams tupakigcalivyaghuni tegniuyaqtog

when she reached | hardly waking anyone at all | she proceeded to enter | when

agpan-gami ciuta golanok-ams

she was in the act of running | her ear | when she had become above | both the

tekerdeu dtulakiu dgdnaiyaghuyik kuviva tapkwak
squirrel skin | and the shoes | having got them ready | she poured it | those two |

acn? iyl kdt-akun gryvik u icumavuni
then | she threw them | out through the passage | and the pot | thinking |
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X 3 ' kuvemani
utg oN-uyk kayiyaluymun acn?  imulakNunt ?
telling them to return | into a corner | then | crouching down | when it was

aynaq tamna ITUCICUN DINEDA ]
poured on her | the woman | that one | like her usual appearance | she became
; ) luk
ire'\aq makyiktog tiyuvhuyo tamna  aynayo
again | Irelag | sprang up sharply | taking hold of her | that | bad little

nucayIyun acn?  iyitka kit akun
woman | through her hair | then | he threw her out | through the passage |

ireeam ulak-a nuliani acn? tLyuvAuyo
Irelag | went over to her | his wife | well | taking hold of her | although he was

anvikvkmmniutiniaydluaya tiyumani tamna
going to have her in his sleeping-place | when he caught hold of her | that |

aynaq  piNititog acnv oqalalg)\um' curoaq amna
woman | made herself free | well | asking | why |that one| do you not
nuliaricuydepiuy  nuliariandc-an ) ire'\ag
wish to marry | the one you were starting to marry | Irelag | when she
tainagmans ginaliyid-cogq acin? ogalalaktog — wnvud 1\ogaica
acted thus to him | he became angry | well | he said again | the people | all of
toqotniagnuwluyte ire-\am tyk'om' 1gctMgNULLy )
them | he going to kill them | Irelag | his hosts | they becoming afraid | they
ar-aqciyat utig ovAuyo uvriyanun tivra acm? utqlg
bade her stop | bidding her return | to her husband | well | then | she returned |
nayliywkuyde tuk-oyr  ihgamuy ] ) aulayut
having pity on them | her hosts | when they rose in the morning | they departed |
acn? tkm¥amuy tavrumunya ku-kmun dtqautipgauyaliyidckat .
well | when they reached | to that place | to the river | they let her down again
mayuticagayamiyuy tkinvipgaghuyo
with difficulty | when they went next to carry her up | before reaching it |
cieurut puqigamey wmeoyal putgayviktiy
they slipped | when they tried again | they fell short of it | the place they at-
tarnacuyain?aqpuwluty kwcema
tained before | they not being able to reach even thus far | at last | they became
gayatalegpal gayataleyamiyuy umzialiageirut
unable to raise it | when they became unable to raise it | they began to make a
gamotin'ik acn? cikovan'ik amkhuyo  giakerdbcithuyd®
boat | with the sled | well | with a ? | covering it | piling the skins on top of
dmigamiyuy pa-legehuvyo golayun
one another | when they had covered it | providing a door for it | through its

nequuikA\u culiageyamnidezu cundkliganieu
top | both some food | and some sewing material | and some miscellaneous

tmaliyat nandighuyolu ayakcikamiyuy
things | they filled it | providing it too with a lamp | when they were pushing it

oqautiyat tamna  kwk ayayugaknun  nwlujo acny
off | they told her | that | river | to her parents | reaching | well | when she

gotculiyovkpan ) ) 1CUMAyIn¥aqovuyo

should have occasion to wish to satisfy nature | telling her simply to think | it
ka_ma'ymiaqnw)\u'yo ) T treNam  piya nuliant puyacun-un
being of a nature to give heed to her | Irelag | told her | his wife | to three |
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tneinun (NYMIAGIUVNUYO aceny mona'ycmaqnwku'yolu

settlements | she going to reach | but | he going to keep watch over her also |

acinV tkicuminagelkpan anayuqaknun tLbcenviagnuluns

well | after she should reach | to the parents | he going to send someone |

apayan gaywia tkdpan ayak-at

his father | his time of coming | when it should arrive | they pushed it off | she

iagtog  acnv culnviryagowhuni sunyalegami cigoyaqtaq

entered | well | sewing a little | when she grew sleepy | she slept repeatedly |

acnv  qoiculegami icumaraq tulaqovuyo

well | when she began to wish to satisfy nature | she thought | telling it to put
acin? ymicun tulaktog gotyaniqams

in to shore | well | as if of itself | it put into shore | after she had finished | al-

aydyniagcaydluaya aulayayitkdlune
though she tried to make it put off | she not being able to push it off at all |

1c1qlag tarma tagman gk ayaktg tarnacunainvaq
she entered | then | when she entered | itself | it pushed off | just like that |
1yhauraq tlant tagmiulagme  nipimk tucaraq itcuagman

she travelled | once | entering again | a noise | she heard | when she looked out |

cua ukwa wmvut  aniydluagtut tautuntkat
behold | these | people | although they went out of their houses | they did not see

taina tdvra wmvuknun tkomvYman tautulaitekat tyhaulagmi
her | thus | then | to people | when she reached | they did not see her | travel-
tlant  cigolivit:coq iteyami tkdliritcay nigeuaq
ling | once | she slept again | when she rose | it had gone and grounded fast |

umiaya itcuagman cua UNG NUNAMUN  GPIGCIMAUYAIILICUA]
her boat | when she looked out | behold | it | against the land | having gone and

atqaqman iINicayiva nunaniaqunyy nacn:ami
struck | when she alighted | she recognised it | her berrying-ground | when she

maniqamun tautuk-a anayuqakms 1yAuagq
ascended | to a hummock | she saw it | of her parents | the old hut | after un-
UClEQAgAUY0  UMIGNT gaqutqgaghuyolu airaq agman
loading it | her boat | and after drawing it up | she went home | when she
aynata piya anotdizu garmayannik
entered | her mother | asked her | her husband also | whether they both had re-

tatma kiovyik kicima qairuya agpat auvuta
turned | then | she answered them | I alone | I have come | our dancing being

airoaq ima acn? ndlupgqinagniroaq
ended | he went home | over yonder | well | she was left simply in a state of ignor-

tikicilakcyamunyik okiug  gayivn¥ Lkdpan
ance | his former time of arriving | winter | its coming time | when it arrives |

qaryukcyagagpan maunagiitcnviagniyiluaqtog

if there is anyone willing to come | he will send him hither however | they
m-:qzqaq)\utm gayvyryaynvik tn¥urut qa/yww
possessing the food | the things she had brought | they lived | his time of com-

tkinvman neyioktut taina b \uyd® titgayma wnvuk
ing | when it arrived | they watched | thus | while they being | outside | a man |

qairaq cua una  ire\am  apaya ogalaktrg  ain¥wluyo
came | behold | he | Irelag | his father | he said | taking her back | the
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aynaq  ayonianvitepdlukniwiuyo acn? .m"ukpan
woman | he perhaps not reaching him in time | but | if he lives | not thus after-

tarnaqagniann¥uwuyo aulagiuk antkamk amaya
wards he going to act | they departed | when they went out | he put her on

acn?  quniigondAuyolu taina pagalckmqtun
his back | and | telling her also not to look | thus | as if running | when he

dkdluayami dtgaqoya :uv)\uym'/cqcoqkyni telgmannik
was for a time | he told her to get down | it not yet making day | when they

tatkiva niaqoliyinvaq - qatciragrugeaq )
entered | up there | the simply normal head | was standing out prominently |

pamdti\uyo negum  cpciayamk neqiNiyIyagAUYo )
feeding him with a spoon | meat | its juice | adding a little meat to it | when he

piNoyociryagman kuugeipeagqaghuyo kwcema
was becoming a little better | after her making it thick | finally | he began to go

ayonialaciziyilcpig airuk acn? nuliagmi  ayayugakniduk
out hunting again a little | they returned | well | his wife’s | at her parents they

wnvuyotumk  tcukhliydtagthuyik acn? iream
stayed | their lives | while they continued right up to the end | well | Irelag |

ayayuqayt culi  uk togolayatagt\-uyik culs
his parents | also | they were | while they continued towards death | also |

togomaynk iream  autayar neqautint  mdaNyokni igiyydn'k
when they died | Irelag | distributed them | his food | his two | platforms |

druandk aNdyncik culi  ogautwhuvite ndylikcagnait -
that there were | having different kinds | also | telling them | in a place that had

cuami m¥uniaqruiwlutk teud-cudms
no cause for sorrow | they two going to spend their lives | in a place that was not

acn? tdvra  amayoyoqhutik thoqatik aulagtuk
evil | well | then | they two changing into wolves | both of them | they departed.

TexTt XI
uman‘ayoq ukwa  wnoudt ayayuqaqcaluk  nutayaituk
Thus it is said | those | people | two old people | they had no children |

el ndtciyayamk neqartokticuitikit tarmdna
the people | whenever they killed seals | never gave them any food | therefore |

tuaghubk calimumn nanukmata

continuing to be | on the outside of them | when they killed polar bears | some
auyatcimk  megaitryams ) cin-dtgaya nmdanoywluyo

of the blood | because he had nothing to eat | he made it | fashioning it into a
ayayugqagealum L TN T piktamun (N WAUY0

bear | the old man | putting it into a vessel | into a bowl | setting it down | the
nuttmyoq  mdnuaraluk culi @\ -amdk andqiyank

original one, it is said | polar bear | also | other ones | bigger ones | putting into
po-ligdtaghuyo ) ayMman ndtcakniaqtiyilidgayak

the vessel continually | when it grew big | it went out and caught two seals |

tapkwak ayayugaqcaluk negautiyutha tamna ndnsq uyyu
Yy \u
those two | the old couple | had plenty of food | that | bear | some bearded

an\yauyuivaktoaq ayayugaqcalum kaimdtqaya
seals too | it used to bring home continually | the old man | sent it " |



Eskimo Texts 3l a

nan unun tamna nubim ngnaq uvNami kayauyaragnigtoaq
agairst bears | that | original | bear | in the morning | was very moody | when
aulayamzy nan-umk qayyiyiyami togotikcin-aghuyt

it went away | some bears | when it brought | having killed them nevertheless |
aulat\a aulayami qaiyila tapkwak anayugagcaluk
it went away | when it went away | it did not return | those two | old people |
gaiywmman ageyat utiy u geayayaghutiy\u ‘
when it did not return | both singing a magic song | and weeping continually |;
togotha tarma nélukcinmiyaya uvaya

they died | finished | I do not know any more | I.

Text XII

tmom-ayoq una tuluyaq aulaydluayams

Thus they say | it | the raven | when it had travelled for a while |
caviayalugmun-dk  nuna tutak uyo  pudtqavya pitayamiuy
with its knife | the earth | digging it | it entered it | when it had entered |

mana aulaqtuaq Lymioyaghuni yaydluayams
from that place | it travelled | flying constantly | when however it grew tired |
nuna mikiyoayaluk pagetqaya tavyumuya muidaglog * tdjvant  cnikiuag

the land | a small piece | it found it | thither | it settled | there | it slept.

Text XIII

uvhumes  qaymald pyacut  ndtcknk  tuniciyagtoghutik
Today | Copper Eskimos | three | two seals | coming over to sell them |

taima émi  GM\dt culi omupqayniagtuya andtgonk
finished | and | others | also | I am going to tell about | some shamans | their

goliagtaindke dmivyoq ek dtaucg niuknilu tanilu
stories | and they say | a man | one | both his legs | and his arms | they

uyavagpayait  dmuptauyoq tunyryayayan nutagat
cut them off | and also they say | they shamanising | the children | they for-

anit-ailivayait amaivyoq aniyuat togovaktuat
bid them to go out | and they say | those that go out | frequently die | and

aniyuagIuyoq togonmivya tarma aémi  ulogcamunyog
they say one who was big | he killed him too | finished | and | into Ulogsaq they

geyuyait nutpaktuat  ulogcaryoq tunyiyayayan nutaqat
say | spirits | crossed over | Ulogsagq they say | they shamanising | the children |

danit-atlivayai togqo-cayuydluyit tatma culy
he forbade them to go out | believing that they would die | finished | also |

tnut-auyoq aniaqtuat amucivayait caunicknilu
people also they say | people who were sick | they drew out of them | both some

gopnyonklu amuctvayait taima aN-damik
bones | and some worms | they drew out of them | finished | some others |,

qoliaqcattuams dme  ilait goliaynititka wvaya taima
I being told | and | some of them | I have not told them | I | finished.
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TRANSLATIONS

1. Tue OrPHAN Boy
(Translation of Text I. Told by Angotitsiag, an Eskimo of Point Hope)

At Point Hope an old woman and her grandson were living all by themselves
on the seashore. The other people had gone inland and along the coast, leaving
these two alone. The old grandmother always managed to get plenty of food,
but her grandson had no idea whence she obtained it. However, he saw a little
house covered with earth on the outside. The caribou, wolverine and wolf skins
that men brought in his grandmother sewed together into a bundle and stored
away in a bag.  When they got up in the morning she found all her skins cleaned
and dressed. This gave them skins in abundance for their clothes and sleeping
gear. After a time the people who had gone away returned, but the old woman
and her grandson were now very wealthy, possessing all these wolverine, wolf,
and caribou skirs. A lot of people settled down in the place, and the orphan
boy became their chief and married another rich man’s daughter. When the
whaling season came round he had a fine boat of his own. The men went out in
their boats and secured five whales, which they took home and the old woman
divided up amongst the people. The orphan and his wife had a child, a boy,
whom the old grandmother used to take to sleep with her. Not until this boy
grew up did the old woman die, and then she turned into an eiderduck, while
the boy’s parents, the orphan and his wife, lived on to a ripe old age.

2. THE OWL AND THE SQUIRREL
(Translation of Text II. Told by Pautcana, a Barrow Eskimo man)

There was a squirrel outside its hole, and an owl went over toit. The squirrel
at once darted inside. The owl called to it to come out, saying, ‘“Squirrel, come
out and play; it is warm in the sun.” But the squirrel answered, “You will
only block up my hole.” Still the owl called out, ‘“Come out and play,” till at
last the squirrel did come out. Immediately the owl planted itself in front of
its hole. Thereupon the squirrel said, “I am going to dance beautifully. You
sing for me.”” So the owl sang, “This squirrel’s burrow I have blocked it, squirrel,
squirrel.” The squirrel made a dart towards its hole with a sharp squeak,
but the owl stood directly in the entrance and stopped it. ‘“Ha, ha,” said the
owl, “How do you think you will get in?” “Oh, I wasn’t trying to get in,”
replied the squirrel, “I was merely darting for this piece of grass.” Then it
added, “Come, cousin, spread your legs out and sing for me while I dance.
Close your eyes too. I am covered with fat all over, right to the tip of my tail.”
So the owl spread apart its legs and closed its eyes, singing, “This squirrel’s
burrow I have blocked, squirrel, squirrel. This squirrel’s burrow I have . . . . ”
The squirrel darted for the hole, squeaking ‘“tsi tsi tsi,”” but as it squeezed
through between the owl’s legs, the bird snapped off the tip of its tail, which it
carried away home and hurg upto the ceiling. The squirrel was in sore trouble, and
wept, then sent its children over to the owl to ask for its tail again. The children
went over, stood outside the bird’s house and sang, “My mother says she wants
the tip of her tail back again.” But from within the owl made answer, “Let
her come for it herself.” The children went back and told their mother, “He
says, go and get it yourself.” Then the squirrel picked up a stone and said,
“Here, take this and give it to him for an eye.” So the children went back and
sang again, “My mother says she wants the tip of her tail again. This, she says,
will serve for an eye.” The owl took the stone, thinking it was an eye, and
restored the tail.

Cf. Nos. 19 and 43.
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3. THE MAN AND THE RAVEN
(Translation of Text III. Told by Pautcana)

A man once said to a raven, “Raven, what are you doing?” “I am taking
a piece of a neck to my grandfather,” replied the bird. ‘“Where is he?”’ asked
the man. “Over on the windward side of Patitaq.” ‘“What is his name?”’
“The Thinker.” “What’s your mother’s name?”’ ‘The Dog Trace.” ‘And
your grandmother’s?”’ ‘“Old Ice.” ‘“And what is your name?”’ ‘I am called
Poor Little Thing.”” There is a song extant which the man sang:

The big raven’s skin is the colour of feces.

Go over to the other side of the hill.

Where are your fillets of mountain sheep teeth? Let me buy them
with a flint knife and its case.

My feces is over there, there between the small hills.

Go and devour it.

Cf. Meddelelser om Gr®niand, Vol. XXXI, p. 312; Kroeber, p. 173.

4. THE SINGING SCULPIN
(Translation of Text IV. Told by Alfred Hobson, a half-caste Eskimo of Barrow)

A man was walking along one day when he heard something singing, “When
this ice came in along the shore I looked at his big drum (?).” It was chanted
in very low tones, but he heard it repeated again and again until at last he
stopped to listen. Lo, whatever it was that made the noise, was down at his
feet. He dug the thing out and found a sculpin, but he had already killed it.

5. TuE Map HuNTER
(Translation of Text V. Told by Otoryuk, a Colville river Eskimo woman)

Once there lived a man and his wife. The woman had always to be making
new boots for her husband, while he was always equally busy making fresh
arrows. At last the woman began to wonder why he was always needing new
boots, and resolved to follow him without his knowledge. Ttis she did one day,
keeping to one side of his trail. As she drew near she saw him shooting his arrows
at a cliff, and rubbing his clothes and mittens and boots against the ground.
Then he would shoot another arrow and sing, “On the branch of the small
willow, on the branch of the small willow, anga ingi yanga ingi yanga a.” She
listened for a while, then returned home ahead of him. Later on he appeared,
and they were spending a quiet evening together when she began to hum the
words of his song. He recognized it and began to scold her, asking where she
had learned it. ‘““Oh”, she replied, “I learned it as it caine up here out of the
ground.”

6. THE IMPRISONED CHILDREN
(Translation of Text VI. Told by Qapgana, a Colville river Eskimo woman)

Two people, a man and his wife, were once living on a river where caribou
were plentiful. At last, however, they were in want of food. They said to each
other, “Our children have no food,” for they had three children. Whenever
any caribou could be found they went out to set their snares again, while the
children stayed at home; but they failed to secure any more caribou, though it
was late each night when they returned. The children at home could always
go outside when they wanted to, but one day when their parents went away to
their snares they closed the door fast and never returned. Thus the children
were left without any food. The oldest boy fed himself and his two brothers
with bed skins, but at last all of these were used up, and there they were still
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shut in without food. The eldest kept telling the two younger ones that their
parents must be dead, whereupon they wept, but after a time began to sing.
The second one sang, “What form shall I take to go out? Let me change into a
red fox and go out—magq.” So he turned into a red fox and went out. Then
the youngest began to sing, “What form shall I take to go out? Let me change
into a raven and go out—=kr-r-r kr-r-r.”” So he became a raven and went out.
‘The eldest thought for a while, then decided that he could best overtake the
other two if he changed into a wolf, and in this mind he sang in his turn, “What
form shall I take to go out? Let me change into a wolf and go out—mu hu.”
So he turned into a wolf and went out. He told his younger brothers to keep
following him, but as they went along, the red fox fell behind. The two in
front disappeared behind a high hill. When the fox reached the top, he saw
below him a caribou that his eldest brother had just killed. The raven ate the
bowels of the caribou, the red fox the back fat all by himself, and the wolf the
liver. So they lived thereafter.

Cf. Rasmussen, p. 142.
7. THE CASTAWAY
(Translation of Text VII. Told by Qapgana, a Colville river Eskimo woman)

There were some people once living on the seashore. In spring they used
to go inland along a river, but when the caribou season was over and the winter
returned, they went back to the coast. Amongst them was a couple who had one
child, a girl. She had once an older brother, but he died. When the girl grew up
men wooed her, but she refused them all. A rich man’s sons wooed her, but she
refused them. Her father wanted to turn her out, but when he spoke of it to
the girl’s mother, she objected. However, as the father insisted on turning her
out, her parents took her away, proposing to abandon her. They went back
along the river up on to the tundra, taking the girl with them and only one pot.
When they reached the place, the girl went off to bring water for her parents,
and as she was going off, her mother gave her a small ulo. She hurried along,
looking about for good water, and after finding it started back again; but far
away towards the river she saw her parents hurrying off in the distance. The
girl cried, then set to work with her little knife and made a hole in the bank.
She went to sleep, and on waking kept enlarging the hole till at length she made
a large dwelling of it. In the morning she said to herself, ‘“I shall starve here.
I had better search for jetsam along the seashore.” So she went down to the
shore and found some worms and small fish, which she collected and took home.
Next morning she gathered more of the fish, made a large heap of them, and
-went to look for dead seals. As she was walking along she found a seal, which
she took home and cut up with her ulo. Then she made a lamp and a drill,
and taking them inside the house, lit the lamp with the drill. She found a
second seal and cut that up. One skin she used to cover the doorway; the
other she converted into a window. She looked about again for a third, and found
a bearded seal, which she cut up also. However, she did not carry it home at
once, but took it in the winter; thus she obtained a supply of food for that
winter. Down by the sea she saw her father pulling a sled, and cried afresh at
the sight. But she did not see him in the winter, though she frequently saw on
the coast the men who had wanted to marry her. When spring came she used to
gather eggs. One day when the atmosphere was free from mirage she went
out to get eggs, and saw some packs of caribou meat, which she took home and
ate. From the skin of the caribou she made a pair of trousers, and from the
leg skins a pair of boots. After they were finished, she went out again in the
morning and found more packs, which she carried home likewise in great joy.
Her father, she thought, was giving them all to her. From some of the skins in
this pack she made a coat, but when it was finished she had no fringes for either
the bottom or the top; so in the morning she went out again, and found more
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packs, which she carried home and opened up. Lo and behold! there were her
fringes, both for the bottom and for the hood of the coat. She took them inside
and sewed them on; but now she began to wonder, and went to see who it was
who had brought the packs. At dawn she was standing at the door, looking
about, when suddenly a man’s breath struck her, and someone caught hold of
her. The captive looked, and saw a young man wearing very fine clothes; it
was he who had sent her all the things, thinking that she was afraid of him.
After they were married, he wanted to take her home, so they set off together.
As they drew near his home, she saw some large platform-caches. The sight.of
these made her unwilling to go on; but her husband caught hold of her wrist
and dragged her along. The old couple at the house were amazed, and said to
the girl, “We did not believe that your parents had cast you out.”” The young
man told his mother to bring in some good clothes for her; she did so, and the
girl clad herself in decent garments. The young man always wanted to take
his new wife with him when he went hunting, so whenever he went after caribou
she followed him. Once when they were out hunting together he asked her if
she did not long to see her parents again. She said yes, she did, but she eould
not go without his permission. However, when they got back home they told
the young man’s parents, who said that the girl’s parents were relatives of
themselves, and that they too would like to see them. So they made ready and
started to freight their things ahead. They took everything they had, food
and all. Then he and his wife did the freighting ahead, and when that was done
the whole party set out. So they travelled along, making a freighting trip ahead
each stage of the way. At last they saw some tracks, and people came out to
meet them. As they drew near, the young woman recognized her father, but
her husband told her to bear no resentment towards her parents. As soon as
they came up, her father wanted to have a good look at her, but he did not
recognize her as his daughter. After the travellers joined their kinsfolk the old
couple died. The young man and his wife worked hard and built a platform-
cache. Her parents liked to gaze at her, but they never recognized in her their
own daughter, for she never used her little ulo to eat with. One day she went
outside wearing earrings that her father had made. Her father burst into tears
when he saw them, and both he and his wife wept, though the father said that
he alone had missed the girl, for he had never intended to cast her out. The
young woman took no notice, but went on with her work, and all the time she
worked the old people cried. At last her own son called her by the name of the
old man’s son, which he had bestowed on his daughter when the son died.
Immediately he mentioned it they knew who she was, their own daughter.
Her father asked his relative where they had found her, and the man said that
his son had discovered her. Her parents then would call their daughter time
after time and ask her to say her name (?). After this they all lived together.

8. THE ABUSED ORPHAN
(Translation of Text VIII. Told by Qapgana)

There were a few people living on a river, and with them was an old woman
with her grandchild, a boy. Whenever the men brought a caribou to camp
this boy would go over to them for the distribution of the meat. Then, after
the distribution, he would visit the different houses, receive some food, and
return home. Two brothers were the principal men in the settlement, and
whenever the boy entered their house the wife (the mother of the two brothers)
would give him a great quantity of food. After a time the people were short of
food, so but little was distributed. Still the boy would go to the brothers’
house, and the woman would give him something to eat just as before. The
other people had little to give, and finally gave him nothing; and even though
he kept visiting them, they still gave him nothing. However, he continued to
go to the brothers’ house, and as soon as he was given something, would return
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to his home. Once when he went in the woman gave him some meat, but just
as he was taking hold of it, one of her sons scratched him with a scratcher made
from the foot of a duck-hawk. The boy immediately dropped the meat, then
picked it up with his unscratched hand and went out crying. All this passe.d
without the mother noticing. The boy was still crying when he entered his
home, and his grandmother asked him, “What made you cry?”’ The boy replied,
“Her son Tokok made me cry.”” The grandmother told him not to go there
again, but in the morning, when he went visiting the other houses, he went
to the same house, and the woman again gave him some meat. Again the young
man scratched him as he was taking hold of it, and when he let go the man took
it away from him altogether. The orphan went out crying as before, bl}t a:fter
he had gone out the man’s mother, who had seen what had happened this time,
said to her son, ‘“Alas, the people have no pity for a poor orphan boy. You may
be grown up, but perhaps you may not live very long (?)” The young man,
however, paid no attention to his mother, but went and lay down. In the
morning, after the old woman and her grandson had breakfasted, the boy went
visiting again; receiving nothing from the other people, he entered the same
house, and again received the same treatment. When he went home his grand-
mother said to him, “Grandson, the people don’t like you or they wouldn’t act
in this way.” Thereupon she taught him a song and told him to sing it in the
passage. He was a little afraid, but she told him not to be frightened. So next
morning -he went out into the passage, crouched down and sang his song, then
at the end of it said “Beware.” The inmates asked him whether he were not
making a mistake and he said no; but even while he was thus singing there
was a sound like dogs fighting. The people scolded him, saying, “Boy, you are
going to die;” but as they listened the boy began to sing faster than ever. The
two youths went outside as soon as they heard the noise of fighting and promised
the boy that he should share their food in the same way as their own kinsfolk,
but he paid no heed to them. As they were going inside again he started to go
outside and met them in the passage. There had been an uproar just before,
but now everyone was silent. The people stayed in the same place, but they all
starved to death, one after the other. The grandmother turned into an ermine,
but her grandson became a wolf.

9. THE ORPHAN’S GRATITUDE
(Translation of Text IX. Told by Qapgana)

There were some people living at the mouth of a river. They used to go
inland in summer and return to the coast in winter. With them lived an old
woman and her grandson, but these two never left the coast. The little boy
was wont to put on his grandmother’s clothes and go out and play on top of the
house. The young men, on the other hand, used to go out hunting, but some-
times they did not all return. Now there were two leading men in the settlement.
The elder one had three sons, the younger two sons and a daughter. The two
sons of the younger chief always returned home after hunting. Now the orphan
boy would visit the different houses in order to get food. Whenever he entered
the dance-house, the younger chief would tell him to sit at the back, and the
people would then give him some food when it was distributed around. But
whenever he went to the elder chief’s house, one of the sons would make scornful
remarks, telling him that he was wearing his boots out, and that he was a burden
because he had no one to hunt for him. The boy would wait for someone to
give him a little food, but in vain; in the end, he would always leave empty-
hal}ded. But at the younger chief’s house he could always obtain some food,
which he used to conceal under his clothes while he went on to another house.
This was how he procured food for himself and his grandmother.
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One day the boy heard that the son of the younger chief had failed to
return. So he asked his grandmother, ‘“Grandmother, do you know whether
there are any other settlements in our neighbourhood?”’ ‘No,” the old woman
answered, “I don’t know of any.” “The people in this place are a useless lot,”
continued the boy; “The young men are afraid to go out and find out what is
happening.” “What!” said his grandmother, “Do you think you could do any
better than they?”’ And the boy answered, “Well, as long as I don’t encounter
an invisible spirit, I at least shall not be killed.” The old woman had told him
that she did not know whether there were any other settlements; but now,
thinking that it did not matter much whether he escaped alive or not, she said
to him, “There are people living on an island, and amongst them is a man named
Inugagnailaq (‘‘one with whom others cannot live,” 7.e., a cut-throat). If
you travel eastward you will see the dark land-sky.” The boy merely said
“Oh,” and went away to the younger chief’s house. ‘Chief,” he said, ‘I want
to go and look for the man who killed your son, but I have no clothes.”” The
chief was weeping for the death of his son and did not hear him, so the boy
spoke to him again. Then the man told his daughter to bring in some of his
own clothes, and the girl went out and brought him in some new garments. But
the boy said again, “I want some soft clothes as well.” The chief invited him
to stay and eat, but he declined. However, the daughter gave him some good
fawn-skin clothing, whereupon he took his departure towards evening, carrying
his old clothes along with him.

He journeyed by night, but one morning he examined the route ahead of
him and travelled all that day, until towards evening he came upon men’s
tracks in the snow, one following the other. He looked out to sea, and saw a
dark land-sky, so, remembering his grandmother’s words, he travelled towards
it. After a time he came in sight of land, and stopped to put on his soft warm
clothes. Then, leaving his other new suit behind, he continued his journey. As
he drew near the island he heard people playing foot-ball, so he put on his old
clothes. They saw him, and came running towards him, hallooing to one
another, “There’s a man over there.”” One was a long way ahead of the rest,
and as soon as he came up he cried, “Oh, I thought the stranger was some fine-
looking man and it’s this rascal.”” The rest said the same when they came up.
Then they all turned back to the settlement, the men merely walking, though
the boy was compelled to run to keep up with them. One man came up to him
and said, “What is it you want? You were all right in your home. You are
not frozen, are you?’ But the orphan asked him, “What has become of the
chief’s son? That is what I came to find out.” ‘‘Inugagnailaq killed him the
other day,” the other man replied. They were still talking on that subject when
they reached the settlement. There the orphan put on his fine soft clothes, so
that people said to one another, “That boy has fine clothes.” He told them that
the chief had given them to him just as he was leaving.

. One of the men then invited him over to his house to eat, and the boy
accepted. Going inside, they found a woman cutting up black-skin (z.e. the
skin of the whale). She gave some of it to the boy, and he was still eating when
two men called from outside, “Inugagnailag wants to see the orphan.” “Very
well,”” the boy responded. These two men expressed great sympathy for him,
and before he went over they told him to be on his guard. The boy stood and
watched them enter the house first, then entered himself and stood on the
floor beside the door. Up on the platform, lying on top of the skins, were
Inugagnailag and his son, Savikpak. Inugaqnailag said to the boy, “I thought
it was some fine-looking stranger who had come, and it’s this rascal. What
idea did you have in mind that brought you?”’ The orphan told him that he
wanted to find out what had become of the chief’s son, whereupon Inugagnailag
answered, ‘“Oh, the dogs have eaten him, and they are going to eat you too.”
“No,” said the boy, “It’s you and your son that they will eat.” ‘Indeed,”
replied Inugagnailag, “Wouldn’t our visitor become a great man if they did?
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But then orphan boys are taught to speak in that way. Come, let your.ﬁne
talking help you now.” But the orphan breathed on the son, who was driven
towards Inugagnailag, and both men moved towards the knife. The son began
to scream, and the orphan held them both off by the hair of their heads until
it was all pulled out. He spoke to Inugagnailag, upbraiding him and threaten-
ing to kill his son, so that Inugagnailag began to weep and caught hold of 'the
son. But the orphan hewed him to pieces, then pushed the father also against
the knife, and cut off his head and hacked him to pieces. All the people in the
settlement rejoiced. The orphan ate a little food, then set out for his home
early in the morning. Everyone was afraid to approach him, for he was im-
mensely powerful; in this contest with Inugagnailag he had not exerted half
his full strength. Following his old trail home, he reached his kinsmen, and told
the chief that he had thrown the murderer of his son to the dogs to devour,
whereupon the chief gave him his daughter in marriage. Her brother became
much attached to him, and the family made him very wealthy. A few days
afterwards they were joined by the inhabitants of the settlement he had just
visited, and all lived together. The boy’s grandmother never went outside of
her house.

Cf. Rasmussen and Worster, p. 71.

10. TuE WoLrr’s BripE

(Translation of Text X. Told by Ugiarnag, a Cape Prince of Wales Eskimo
man, to a household at Cape Halkett, January 1, 1914, and dictated after-
wards by two of his audience, Itaqlug and Alfred Hobson, both of Barrow)

There were two people, a man and his wife, living alone with their only
child on the seashore. They knew nothing of the existence of other people until
their daughter reached womanhood. One moraing she rose as usual while her
parents were still asleep, and went outside to look round the horizon. As she
gazed, she saw something black a little way inland, which she watched for a
while, then went over to examine. She found a freshly killed caribou, so she
returned home and told her parents. They immediately arose, and all three
went over, cut it up, and carried it home. That day they had a good feast,
and in the evening retired to bed, just as usual. While they were sleeping, the
daughter woke with a violent throbbing of the heart. She started up and looked
round, and saw what seemed to be a wolf’s tail. However, it disappeared, so
she went to sleep again, and was not disturbed any more that night.

The following day there was no sign of anything, and when evening came
on, the family all retired to bed as usual. For the second time, the girl was
awakened by the violent throbbing of her heart. She opened her eyes rather
sleepily, and saw again what looked like a wolf’s tail; but just as before it
immediately disappeared, and she fell asleep again and did not see it any more.
When she went outside and scanned the horizon again in the morning, leaving
her parents still asleep, she saw something black down on the sea ice. She went
over, and found a freshly killed seal, so she returned and told her parents. Her
father told her to bring it in, and when this was done, he cut it up, and they ate
heartily of seal meat that day; then at night they went to bed again. Once
more the girl was awakened in exactly the same way, but as she looked slowly
around she saw, not a wolf’s tail, but a wolverine’s. This time she rose and
took her lamp-stick and went outside; but whatever it was it had disappeared,
so she went inside again.

Next day she could find no trace of anything, but in the evening they heard
the footsteps of a man outside. Then the door was opened, and there entered
a young man whose clothes were fringed with wolf fur. He 'sat down opposite
the girl and said, “I have.come at my father’s bidding;’ but before he could
proceed any further more footsteps were heard outside, the door opened a second
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time, and another youth entered. This one wore clothes fringed with wolverine
fur. He sat down beside the first youth and said to him, ““You may have got here
before me, but I am going to marry the girl, not you.” ¢No, you are not,”
the other replied, and the two began to wrangle. Then the girl’s father told
them that if they wanted to quarrel they had better go outside; so they both
got up and went out. Presently the family within the hut heard heavy stamp-
ing up and down outside. However, they took no notice, and after a time the
noise died away, so they all went to bed.

In the morning the girl saw two tracks outside, one a wolf’s, the other a
wolverine’s. They were covered with blood stains, and when she followed them
along, she saw something black ahead of her. It was a wolverine, dead; there
was a great gash visible in its side. She went home and told her parents, and
her father warned her not to go away. They sat up that night, and about the
same time as the two youths had appeared the previous evening, they heard
the sound of footsteps again. Then a man entered, and he too had clothes
fringed with wolf fur; but he was not a young man. As soon as he came in he
said, “My son is very ill, so I came to get your daughter. He may be dead
already, so it is no use wasting time here talking over the matter.”” The two
old people were unable to travel themselves, but they agreed to let the girl go,
though they said that she couldn’t walk very far, and asked if he had brought
a sled. He said he had not, but when he left with the girl, he took her hand and
led her inland. Then as soon as they were out of sight of the house, he put her
on his back and, warning her not to look about, started to run; only, as he ran,
the motion became more like galloping. At last he set her down just as it was
growing light, and, taking her hand, dragged her along until they reached the
house. There he drew her down into the long passage, and they entered. In
the rear of the hut sat the son, with his back towards them. ‘“Am I too late
after all?”’ said his father; but at the sound of his words the youth looked
around, and, seeing both his father and his bride, he smiled. Then his mother
said, ‘“Let the bride take charge of his food and feed her future husband.”
The father told his wife to bring in some clothes, so she went out and after a time
brought in some fine clothing. They stripped off the old clothes that the girl
was wearing, and gave her the new ones to put on, after which she took over
the care of her husband.

The young man was woefully thin, but after a time he began to walk again,
and soon was able to resume caribou hunting. Then his parents bade them
return to his wife’s father and mother, for they thought they might be in want
of food. So the young man made ready his sled. First he set a load of caribou
meat on it, then laid deer skins in the middle, and made a kind of tent for his
wife to sit in. When all was ready, he placed her inside, warning her not to
look around. At first they travelled rather slowly, but soon their speed greatly
increased. After a time he bade her alight, and they walked on a little farther,
until, just as dawn was breaking, they saw her parents’ home. As soon as they
reached it, they went inside, and told the old people that they had brought
them some food, whereupon the old man bade his daughter bring some in off
the sled. She then went out and brought some in. When they got up in the
morning, the young man wanted to go hunting, but before he left he warned
them not to go outside about noon. They therefore stayed indoors at that
time, and after a while he came in with the news that he had killed some deer
close by. Her parents went over and found five caribou lying in a row one
beyond the other, so they cut them up and stored them away. The young man
was very successful in his caribou hunting, but never managed to secure any
seals. How, indeed, could he be expected to seal, when he had always lived on
the land? But his father-in-law gave him his own sealing weapons, and taught
him to seal as he himself used to in his younger days. After that the young man
would go down to the sea, spear a bearded seal and drag it home with a special
harness that he made for the purpose.
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In this way they finally filled two stagings with f?od of various kinds. The
girl’s parents then sent them back to the young man’s father and mother, who
would be waiting for them. So the youth mg,de ~ready again, piled blubber on
his sled, then made a kind of tent on top for his wife and told her to get in. She
climbed in, and the two started out, travelling flrst §lowly, then very sw1ftly.
After a while he told his wife to alight. By this time it was broad day, for their
sled was very heavy, so they rested where they were that day, not far from the
houses. Later they continued their journey and reached home. Here they
remained with his parents for a short time till some men came with an invitation
to the young man, Irelag, to attend a dance at another place. His parents
warned him that his wife would die if he took her there, adding further that
there was a big bird in that country which would kill them both. However,
the runners who had brought the invitation began to make their preparations
for returning, and Irelag and his wife did the same. One morning they all
started out, the men pulling their own sleds and Irelag’s as well, while his wife
sat on top.

The;f) had not travelled far before they came to a river with steep banks,
and the men, who until then had been walking in front of their sleds, went
behind them. Irelag and his wife dropped into the rear. The men walked down
the slope, but Irelag and his wife, as soon as they came to the cliff, stopped.
Meanwhile the men in front crossed the river without stopping and ascended
the other bank, which was so steep that they had to lean back as they neared
the top. No sooner were they on top, however, than they returned to help Irelag.
They lashed his wife irside the sled cover, and lowered her down the cliff in
front of them by means of ropes, themselves descending slowly afterwards.
Thus they managed to reach the river below. There they took her on to their
shoulders and carried her across, then began the ascent of the opposite bank.
After they had dragged the sled up a little way it began to rise into the air.
For a moment it seemed to pause, then it rose straight up. The men climbed on
top of it, and it was pulled up the cliff the remainder of the distance, till finally
it came to rest on the top. They moved on a little farther, and at last stopped
altogether, everyone uttering a deep sigh of relief.

Irelag’s wife was lashed on top of the sled again, and they travelled along
to another river, which they crossed in the same way. This time, hard as they
pulled on the sled, it did not move as fast as before. On reaching the top, they
lashed the woman on again, and continued their journey a little farther until
they came in sight of some houses where the inhabitants were already singing.
The visitors on their arrival entered the dance-house and began to exchange
presents. When Irelag produced his presents and gave them to his host everyone
cheered and said they had nothing of equal value to give in return. At the con-
clusion of the exchange of presents Irelag and his wife retired to the house of
their host.

Bed-time came, and Irelag’s wife went outside. A little girl came up to her
and, taking hold of her, said, “My grandmother over there wants to speak to
you about something or other. Come quickly.” The woman hesitated, but
the girl began to drag her along, so at last she followed. The girl led her along
the bank of a river till they reached what appeared to be a cavern in a small
knoll. As they were entering the door the woman smelt something like blood,
and as soon as they were inside she saw what seemed to be blood boiling in a pot.
The old grandmother, with many protestations of affection, requested her to
undress so that she might wash her. Her clothes were laid all in one place;
then the old woman took down a large pan that was hanging up, emptied the
contents of the pot into it and washed her visitor. As soon as she had finished
she washed the little girl, her grandchild, and told her to pour the bath water
into the river and wash out the dish. But the child, as she passed Irelag’s wife
with the tub in her hand, poured it all over her. Immediately the woman
shriveled up to the size of the girl and the girl took the form of the woman.
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The false woman then put on the other’s clothes and escaped with them. Irelaq’s
wife tried to speak, but her voice had changed. The old witch bade her put on
her grandchild’s clothes, which she did very unwillingly and returned to her
host’s house. There she found the witch’s grandchild hugging her husband.
Irelaq, not recognizing his wife when she entered, ordered her out, and kicked
her to make her go. So the poor wife had to stay out-of-doors; she could not
go back to the witch’s house, for the witch was not her relative.

When they rose in the morning Irelag and his new wife danced, the latter
making a great flourish and display. At the conclusion everyone went home to
sleep. The real wife was trying to get a little sleep out-of-doors, but as she
dozed someone took hold of her by the front hair and raised her head. It was a
little girl, who said to the woman, ‘“My grandmother over there bids you come.
Your kinsfolk are going away soon.” Then the child departed. The woman,
not caring any longer what happened to her, followed the child to the river,
along which they proceeded until they reached an old hut. They entered, this
time through a real door, and inside the woman saw a pot full of hot water.
The old grandmother said that to show her affection for Irelag’s wife she wanted
to wash her, so she stripped again while the old woman brought in a pan and
filled it with hot water from the pot. Then she washed her for a while, and finally
asked her if she had the same shape as before. The woman said she had, and
thanked the old woman for restoring her speech, for she had believed herself
incapable of speaking. The old woman bade her throw the water out into the
river, then took clean water and washed the old coat that Irelaq’s wife was
wearing; and because she had no clothes of her own, the old woman gave her a
loin cloth of squirrel skin and a pair of slippers. She handed her too a pot
and bade her empty it into the false wife’s ear, after which she was to throw the
squirrel skin, the slippers and the pot into the passage and wish them to return
to their donor.

After receiving these instructions from the old woman Irelag’s wife went
straight back to the house, naked save for the loin cloth. She slipped in quietly
without disturbing anyone and emptied the pot over the false wife. Then she
threw the squirrel skin, the slippers and the pot into the passage, wishing them
to return to their donor, and went and crouched down in the corner. The false
wife immediately changed to her real shape, and Irelaq, springing up, seized
her by the hair and flung her out of the house into the passage. Then he went
over to his true wife and tried to take her up on to the sleeping platform, but
she broke away from him and asked him why he did not wish to keep his new
wife. Irelag became very angry and threatened to kill everyone in the settle-
ment. This so alarmed his hosts that they begged his wife to return to him,
which she did out of affection for them.

Next morning Irelag and his party took their departure and travelled to
the river. There they let the woman down the cliff without any difficulty, but
when they tried to carry her up the other side they could not keep their footing.
They made another attempt, but failed to reach even as far as they had gone
before, and at the last could not even lift the sled. So they made a boat of it,
and laid skins one above the other on top of it. Then they made a little door
in the top, and filled the boat with food and sewing materials and various other
things, with a lamp to give light and heat. They told the woman that the river
would take her to her parents’ home. Whenever she wanted to go ashore she
had only to wish and the boat would obey her. Irelag further told her that she
would pass three villages on the way but that he would protect her. Then,
after she reached her parents, he would send a messenger to her about the same
time of year as his father had visited her before.

The woman entered the boat and the men pushed it off. She sewed a little,
and slept whenever she felt inclined. When she wanted to go ashore she merely
wished, and the boat put into the bank of its own accord. She tried to push it
off again, but it would not move; she re-embarked, and it moved off of itself.
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Thus she floated down the river. Once, just after she had rg-embag‘ked, she heard
a noise, and looking out she saw a crowd of people outside their houses; but
they did not see her. So it happened that every time she reached a settlement
she passed unseen. Then, one day, she awakened to find her boat aground
and looking out she saw that its bow was resting on the beach. On gett‘l'ng out
she recognized the place; it was her old hunting-ground for berries; climbing
a low hill, she could see her parents’ hut. First she unloaded her boat and
pulled it up on to the beach; then she went home.

As soon as she entered her mother asked her if her husband had not come
also. But she told them that she was alone, that her hus})and, after the dance
was over, had set out on his return journey and she did not know when he
would arrive. However, if there were any messenger he could send he would
send him in the winter at the same time as he himself had come before. The
three lived very happily on the food that she had brought, and when the time
came watched for the messenger. Irelag’s father appeared. He had come for
his son’s wife, he said, though he did not know whether her husband would be
dead or not before they got back. If he lived, however, he would conduct
himself better in the future. The two set out, and the father took her on his
back, telling her not to look about. After galloping apparently for some time,
he bade her alight, just a little before daybreak, and they entered the house.
On the sleeping platform was Irelag, but only his head was of normal size, so
thin and shrivelled had he become. His wife took a spoon and fed him on soup
that contained a few scraps of meat, and with this diet he began to recover his
strength. Then she fed him on a thicker broth until at last he recovered and
was able to go hunting again. :

They returned to his wife’s parents and lived with them until they died of
old age. Then they went to live with Irelag’s parents until they too died, worn
out with years. Finally Irelag made a distribution of all his food, two stagings
laden with meat of various kinds. He told the people that he and his wife were
going away to live in a place where sorrow and pain could never enter,! and
then the two turned into wolves and departed.

11. THE MagGic BEAr
(Translation of Text XI. Told by Palaiyaq, a Mackenzie river Eskimo man)

There was once an old couple who had no children. They lived in a house
apart from the other people, because these never gave them any meat when
they caught seals. Once when they killed some polar bears, the old man, having
nothing to eat, took some of the blood and put it into a wooden pot and made a
polar bear of it. This, they say, was the first bear he made, but afterwards he
took to making bigger ones. When this first bear grew up it went out and
caught two seals (Phoca hispida), so that the two old people had plenty to eat.
The same bear often brought them bearded seals also (Erignathus barbatus).
But one day the old man told it to go and bring some polar bears. Next morn-
ing the bear was sullen, but at last it went off and killed a number of bears and
brought them in. Then it went away and never returned, and the old couple,
when it failed to reappear, sang a.magic song and wept and died.

12. THE RAVEN
(Translation of Text XII. Told by Palaiyaq)

A raven once set out to travel. It dug a hole in the earth with a knife,
entered the ground and continued its flight. When it grew tired, it found a
resting place on a small patch of land. There it stayed and slept . .
(The rest of the story Palaiyagq had forgotten).

1 Apparently an influx of a Christian idea.
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13. A LETTER

(Translation of Text XIII, a portion of a letter written to me by Palaiyaq while
working for the Canadian Arctic Expedition among the Copper Eskimos.)

Today three Copper Eskimos brought two seals over to try to sell. I shall
tell you too about some other (Copper) Eskimos, some stories about shamans.
There was a shaman who cut off his legs and his arms. The people say that
during shamanistic performances the children are not allowed to go outside;
further that those who do go out at such times generally die. Even an adult
was once killed by a shaman for this reason. The people say too that Ulogsagq
and another shaman, when holding a séance, forbade the children to go out for
fear that they might die. Moreover, the people say that Ulogsag drew worms
and bones out of some persons who were ill. I was told other stories, but some
of them I have not narrated. It is finished.!

TRADITIONS RECORDED IN ENGLISH
A. BIRD AND ANIMAL STORIES

14. THE SEPARATION OF THE RED AND WHITE FOXES
(Told by Fred, an Eskimo of Nome, Alaska)

The red fox and the white fox were living together. The red fox set hooks
through holes in the ice and caught a number of tomcod, which they ate frozen
in the evening. The white fox said, “I’ll make some hooks too and set them;
perhaps I shall get some tomcod.” So he spent the next day in making hooks.
Early the following morning he went out on to the ice, dug some holes, and
set his hooks. All the morning he kept examining his hooks, but he caught not
a single fish. In the afternoon he noticed something out on the ice—something
strange. ‘“What is it?”’ he said; “It certainly was not there before. What
can it be? Isit a block of ice? Or perhaps a seal or a walrus?”’ He went towards
the object. ‘“What is it? I can’t make it out yet;”” and he went a little nearer,
and again nearer still. Then he saw that it was a great walrus lying asleep on
the ice. “What shall I do? How am I to kill it? I have no weapon, not even a
stick. Suppose I run back home and get something. But then it may be gone
before I come back. I don’t know how it lives, what it feeds on. No, I had
better go back home.” So the white fox returned home empty-handed. The
red fox was vexed, and said to himself, “What is the use of living with this
fellow; he never catches anything.” So in the morning the red fox ran away
to the mountains and the two have lived apart ever since.

15. Tue REp Fox’s ADVENTURES

(Told by Mike, an Eskimo of South Head, Siberia, who married a Mackenzie
river woman and lived for many years at Herschel island)

A wolf and a fox were once together. They had no food, so they decided
to fish through a crack in the ice of a lake. The fox told the wolf to let his tail
down through the crack into the water. The wolf did so, and the fox covered
it all round with snow, telling the wolf to stay there even if his tail should hurt a
little, for soon he would catch a big fish. The fox then went away. Soon the
wolf’s tail froze and he was unable to pull it out, so in despair he bit it off and
started out to follow the fox, intending to punish him for his treachery. But the
fox, seeing the wolf coming, covered his eyes with some leaves as though he were
snow-blind. When the wolf came up he said, “Why did you tell me to do that?”’
The fox blinked up and replied, “What do you mean? It must have been some

1 For this man Ulogsag see Vol. XII of this series, ““The Life of the Copper Eskimos,” p. 197, et seq.
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other fox, not I; you see I am snow-blind.” So the wolf went away. Then the
fox dropped the leaves and set out to look for food. He came upon a moose aqd
said to him, “I know where there is plenty of food. Come with me and I will
show you. The wolf is there already.” The fox led the moose down a steep
cliff where his victim, having no claws to hold on by, slipped and fell to the
bottom, and was killed. The fox lived on the carcase until it was all consumed,
then set out again on his wanderings. He met a brown bear limping, and asked,
“What is the matter with you?”’” The brown bear replied, ‘‘Some men shot two
arrows into me.” “‘Oh,” said the fox, “I’ll soon make you well.” So he kindled
a fire and told the brown bear to lie down. Then he heated on the fire a long
flat stone with sharp edges, and, taking it up with two other stones, pressed it
into the wound. The bear howled with the pain, but the fox told him to lie
still and not to mind, for soon he would be cured. Again he heated the stone,
and this time he pressed it deeper into the wound until the inside of the bear
was all burnt up and the animal killed. The fox then ate the carcase.

16. Tue RED Fox’s ADVENTURES
(Told by Jennie Thomsen, an Eskimo woman of Cape Prince of Wales)

One summer a red fox left her young ones at home and sallied forth in
search of food. She met a black bear on the tundra and greeted him with “How
do you do, cousin.” The bear returned the greeting and said, “I’m hungry.”
“So am 1, said the fox. “Let’s go and look for something; I'll go this way and
you go that.” “Oh, I only frighten the ptarmigan,”’ the bear said; ‘ When
I try to catch them they just fly up.” ‘“Ptarmigan are easy enough to kill,”
returned the fox, “It’s men that I am afraid of.”” “I am not afraid of men,”
the bear said, “But I can’t catch ptarmigan.” ‘“Well,”” the fox said, “I’ll get
you some ptarmigan quickly enough; you just wait here.”” So the bear waited,
and soon the fox came back with some ptarmigan. The bear was very grateful
and said, “Thank you, thank you, fox;” and when he had eaten them he said:
“You were very good, you brought me some ptarmigan; now I'll go and bring
you a man. You wait for me here.” So the fox waited and waited, and after
a long time the bear returned. But he brought no man with him; instead he
was staggering as he walked, and the blood was dripping on to the ground, for
the man had shot him in the side with an arrow and the shaft had broken off,
leaving the head in the wound. The fox said, ‘“Alas, my cousin! This is terrible.
However, I’ll soon make you well.” Then she made a fire, heated some stones
in it and said to the bear: ‘“Lie down here and stretch your legs out. If I hurt
you, don’t flinch; if you do you will kill yourself, for I shall not be able to ex-
tract the arrow.” The bear lay down and the fox pressed the red-hot stones
into its flank, deeper and deeper the more the bear squirmed and groaned.
Presently the groans ceased—the bear was dead. Then the fox danced round
and round on her hind legs, gleefully exclaiming: ‘“What a clever person I am;
now I have plenty of food.” She never returned to her young but stayed all
the summer in this place, living on the bear. Winter came round and she was
short of food again, for the whole of the bear had been eaten up except the bones,
which she gathered together into a heap. A wolf came along, and the fox went
to meet him. ‘“How are you, cousin?”’ she said; and they shook hands. The
wolf said “I'm hungry.” “Are you?” replied the fox. “I’ll show you how to
get something to eat. You see that river down there.”” There was a river
near by partly frozen over. Here and there were holes in the ice and pools of
water on the surface. “Go down there,” the fox continued, “And catch some
salmon. I'll make you hooks. All you have to do is to sit beside a hole and
lower your hook into the water. You must sit quite still all day until the sun
is about to set; then pull up your hooks; there will be plenty of salmon on
them. Believe me, I've done it often myself.” Well, the wolf sat down beside
a hole in the ice and waited. Meanwhile the fox went off—she was going to



Alaskan and Mackenzie Delta Traditions 45 A

look for food ashore, she said, but in reality she hid behind a mound and watched.
All day the wolf sat there, patiently waiting. Now the sun was low in the west;
with a quick jerk he pulled up his hooks—there was nothing on them. He was
boiling over with rage. ‘That fox has been fooling me,” he said. “I’ll follow
her and eat her.”” He tried to stand up, but his tail was frozen to the ice. He
tugged and tugged, and at last with a desperate wrench he broke loose, but he
left his tail behind. He looked for the fox’s trail and followed her over the
tundra, mad with pain and anger, and with blood pouring from the roots of his
tail. The fox fled and hid in a hole in a bank. After a time the wolf approached.
“Come out,” he said, “I’m going to eat you.” ‘““What’s the matter,”” said the fox,
peering out with her head on one side and with one eye closed; “I never saw
you before. What do you want?”’ “You fooled me today down on the ice and
made me lose my tail. Now I’m going to eat you.” ‘I don’t know anything
about it,” replied the fox, emerging from her hole; “You see that fox away
over there; that must be the one. I heard some steps a litcle while ago outside
my hole.” ‘“Thank you,” said the wolf, “I’ll soon catch her;”’ and he set off
again, the fox watching him. Soon he stumbled and fell, and a few moments
afterwards lay dead, for he had drained all the blood in his body. The fox
sprang up and danced around, exclaiming, “How clever I am.” That winter
she lived on the carcase of the wolf, and when it was finished she piled the bones
into a heap and went away.

Summer came round and the fox again wandered about in search of food.
One day she saw an enormous black bear, bigger than any she had ever scen.
She was in a bad temper and called to the fox, “Do you know anything about
my son?”’ “No,” said the fox, “I don’t know anything about him.” ‘“He left
home last summer,” said the bear, “To go and look for caribou, and he never
came back. I have found his bones on the hill-side.” “I don’t know anything
about it,”” answered the fox; ‘I never saw him. Come and show me where the
bones are.” So the two went along together and came to the place where the
fox had killed the bear and piled the bones together. Here the mother began
to weep. The fox was very sympathetic, but said at last. ‘“Well, weeping won’t
mend matters. I think I know who killed him. You wait here a little while.”
So the fox went away and climbed a low ridge; looking down on the other side,
she saw a great brown bear. Then she ran back quickly to the black bear and
said, ‘“There’s a big brown bear over there. I think he killed your son. Go and
fight him. He is very big and strong, but I’ll help you.” So the black bear
went to fight the brown bear. - Both were very strong and the fight lasted a long
time. The fox jumped around pretending to take part in it, but cunningly did
nothing save get herself covered all over with blood. At last the black bear
was victorious, and her adversary lay dead on the ground. Then she turned to
the fox and said, “Thank you, my son.! You have been very kind. You shall
have all this meat as a reward. I am very tired myself and don’t want any of
it; you can have it all.” She turned to go away but fell dead also. The fox
danced triumphantly and ate them both.

17. TaE MICE
(Told by Jennie Thomsen)
The great mouse gidyaiyuut received an invitation from the small species

uyyunag to go and celebrate a dance together. But when g¢idyaiyud stood up
to dance uyyunag sang:

quéyarywt aya qutar ilyniliynin aya hai
‘“qidyaiyud his teeth are black.”

1 The bear called the fox “‘son’ because it was very grateful to it for the help it had apparently given, such help
as might be expected from a son—so, at least, the narrator thought.

Cf. Jochelson, pp. 37, 376; Journal of American Folk-Lore, Vol. XXVIII, p. 256.
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gidyaiyuit was overwhelmed with shame and burst into tears, saying haya
haya haya haya. Then crying:

tamautotipkun tainoyovalukpaya .,
“After inviting me to a feast it treats me thus,

he fled from the dance-house.
18. THE SNowY OWL AND THE SNOW BUNTING
(Told by Jennie Thomsen)

The snow-bunting (iyiganit-cug) had lost her mate; he had gone out one
day without his bow and coat and never returned. The little wife went to look
for him crying:

ceyeyeye ceye Seyeyeye seye )
ceyeyeye ceye Seyeyeye seye (her weeping)
tamdrayhan cetkus Here is your arrow
tamdrayhan atyupkai Here is your bow
tamdrayhan dtiyar Here is your coat
An owl called to her:
waya waya u thyuya Me, me, marry me )
ugpud® qaydni nekcaiyukiuya On the willow tops I wait to take you.
But the snow-bunting answered:
wihyiamepn Do you want to marry?
cuyogtumiutin Your forehead is too big.
quyaqtumiutin Your back is too big. ,
iygpn qavk tedelk Your eyes are red—their edges.
The owl retorted:
quyaq kira mukNirag Your nose is too small.

And screeching pug pig pug it flew away.
Cf. No. 42.

19. THE SQUIRREL AND THE LOON
(Told by Jennie Thomsen)

A squirrel ({cikerdk) returning home with some grubs one evening found a
red-throated loon (qagdcuk) blocking the entrance to its hole. Inside were four
young squirrels, but the bird could not enter because the hole was too small.
It said to the squirrel, “You can’t go in; I am standing at the entrance and
blocking it.” ‘“Open out your tail a little,”” the squirrel replied, “And close
your eyes.” The loon spread out its tail a very little and half-closed its eyes so
that it could still see what the squirrel would do. ‘““Open your tail a little more,”’
said the squirrel, “And shut your eyes tight.” The loon did not move, but
opened out its tail a very little more and closed its eyes tight. The squirrel
made a quick dive for its burrow, but the loon managed to snap off the tip of
its tail. The poor creature lay down amidst her children feeling very sick;
it was afraid it would die if it did not recover its tail, so it sent its oldest child
to the door to beg the loon to return it. The little one found the loon still stand-
ing there and said, a‘kamayoq pavyrylua nav-d tiuywia “Mother says, give her
back the tip of her tail.”” The loon sniffed scornfully and replied: “Tell your
mother to come and get it herself.” So the little one went back and told its
mother. It sent the second child out, and the third, with the same result. Then
it told its youngest to wrap some stones inside a little blubber and smear some
blood on the outside and take that out to the loon. The young squirrel went
out and said to the bird: ‘“Mother says, give her back the tip of her tail; here
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is a piece of meat in exchange.” The loon without hesitation handed over the
tail and greedily swallowed the lure. It tried to fly away, but could not. Then
it wept, saying, tadmoktotitka, “I broke my jaw in swallowing it;”’ and it lay dow"
and died. The little squirrels danced on its body.

Cf. No. 43.

20. THE RAVEN AND THE LooN
(Told by Unalina, a Mackenzie river Eskimo woman)

Long ago the raven and the yellow-billed loon met and conversed together.
They agreed to make each other look beautiful, and the raven began on the loon.
He marked him all over with black dots, drew the lines on his body and painted
the bill yellow. When he had finished the loon began on the raven, and as a
preliminary painted him black all over. But before he could proceed any
further a man came along and frightened them both away, so the raven was
never finished and has remained black to this day.

Cf. No. 45.

B. MAN AND THE ANIMAL WORLD

21. Tue CARIBOU’S SPELL
(Told by Fred, an Eskimo of Nome, Alaska)

There once lived a man, his wife, and their only son. The man and the
boy spent their days in hunting caribou; in their neighbourhood all the caribou
were very large. One day the boy saw an exceptionally large one, and eagerly
set out after it. The caribou fled, but presently turned round and allowed the
boy to approach. Just as he was about to shoot his arrow, however, it pushed
back the hood from its face and said, “Don’t shoot me; go and look for other
caribou; you will soon find plenty of big ones.”” But the boy said, ‘“No, it’s
you I want. You are a fine big one.”” “No,” said the caribou, “Don’t shoot me;
if you do you will never return home.” “I don’t care,” replied the boy, “I am
goirg to shoot you;”’ and he shot and killed it. After he had skinned it and
gathered up the meat he started off home. Suddenly it became so dark that he
was quite unable to see his way. ‘“How is this,” he said, “It is all dark. Shall
I ever find the road home? Perhaps I can feel my way along.” So he groped
along, sometimes knocking against sharp rocks, sometimes plunging into water.
Soon he grew very tired and hungry and thirsty. He lapped up water with his
hand and tried to drink it—it tasted like blood. He staggered on, growing more
and more weary at every step. ‘‘Alas!” he said, “It is no use. I shall never
reach home now. I shall never see father and mother again. I had better kill
myself.” So he took a sharp rock and tried to cut his throat, his face, his body
and his limbs, but he only succeeded in gashing himself without inflicting any
fatal injury. He took another rock, and another, but it was all in vain. He
struggled on in the darkness, growing thinner and thinner till at last hlS limbs
wasted away and he died.

22. THE Brack BEAR’s SPELL
(Told by Fred, an Eskimo of Nome, Alaska)

Long ago, near Cape Prince of Wales, there lived a woman and her young
son, all alone. Often they were starving, for there was no man to hunt for them.
Sometimes the woman would say to her son: ‘“Are you hungry?”’ and when
he replied “Yes,” she would give him a small piece of seal meat. In time the boy
grew bigger and stronger. One day he said, “To-morrow I shall go and look
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for game; perhaps I shall find something.” But his _mother said, “Don’t go.
You are only a little boy yet. You may meet a white bear or a black bear
and never come home any more.” ‘“No,” said the boy, “I shall l’),e all right; I
shall come back safely. I may find something, perhaps a caribou. That night
he hardly slept for thinking of his journey on the morrow. Long before dawn
he started out and wandered about all day, but saw nothing. At;‘last he came
to a great wall of rock where something lurked in the shadow. What is 1t?”
hesaid. “Isita black bear, or perhaps a white one? I’ll crawl up close and see.]
He felt somewhat afraid, but nevertheless he crept a little nearer. At last it
was in plain view—a black bear. Every now and then it raised its head and
looked around, and then the boy dropped his head and hugged the ground.
He was terribly frightened, so frightened that he could not stir from the spot.
“Alas,” he said to himself, “It is all over now. I shall never go back home to
mother again.” Presently the bear saw him, and slowly rising to its feet shamb-
led towards him. “It’s all over now,”’ the boy said to himself; “It’s going to
eat me.”” As the bear drew near he looked up at it and slowly stood up, waiting.
But the bear said, “Speak, boy, what is it you come for?”’ and the boy answered,
“I came out to look for game. Mother told me not to come. ‘You may meet a
white bear,” she said, ‘or a black one, and it will eat you and you will never come
home again.’” But the bear said, “Don’t be frightened; I am not going to
eat you. I am going to tell you something. When you kill any game, caribou
or seal or whatever it may be, and are cutting it up, throw some small pieces
on one side for me—I may be hungry. I am your father. If you don’t you will
never return home.”” The boy said, “All right.”” He was terribly frightened
and ran all the way home. He panted hard as he entered the house, and his
mother, noticing it, asked “What is the matter? What have you seen?”’” “Noth-
ing,” said the boy, “I walked about all day and saw nothing.” ‘Oh, but you
are panting,” she said, “I think you must have seen something.” ‘No,” he
replied. “I saw nothing. I was afraid it would get dark and I should not be
able to find my way home, so I ran. I did not see anything at all.”” However,
he was very tired and soon went to bed and fell asleep. His mother was troubled
and unable to sleep, but lay and watched him all night with her eyes half-open.
The next day the boy went out hunting again. As he was leaving his mother
said, “Don’t go hunting; you are only a little boy yet and may never come back
again. Wait until you are bigger.”” But the boy said, “Oh I shall come back
all right.”” So he went away and came upon a large caribou, which he shot and
skinned. A few small pieces of meat he threw aside; the rest he packed in his
shirt and returned home. His mother was delighted; “Well done,” she said,
“Well done.” They had a good meal that evening, and went to bed satisfied.
Another day the boy saw a bearded seal near the shore. He speared it, threw
aside some of the meat ard dragged the rest home. ‘“Well done, my son,” his
mother said, “Well dore. We shan’t be hungry now.” So they lived happily,
and the boy became a yourg man. Ore day he did not go out as usual. His
mother said to him, “What is the matter? Are you sick, that you do not go
out?”’ “No,” he said, “It’s merely that I don’t want to go today.” “Are you
sure it’s not because you are feeling unwell and weak, and are afraid you will
never reach home again?”’ ‘“No,” he said, “I don’t want to go. Do you want
me to go away and get lost and never come back?” ‘“No, that is not the reason,”
she said, “I thought that perhaps you were sick.”” So the boy stayed at home
that day, and ate and slept, ate and slept, until it was time to go to bed. The
next day he went out and shot a caribou, but he forgot to throw away any small
pieces of meat when he cut it up. Hardly had he started back home when it
suddenly became dark and he could not see his way. “How is this?” he said.
“It was easy enough to get back home before in the one day. Now it seems as
though I shall have to sleep out here and shall not reach home until tomorrow.”
But neither did he reach home the next day, nor the next, but went on walking
and walking until he died.
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23. THE Duck WIFE
(Told by Fred, an Eskimo of Nome, Alaska)

Long ago, near Tapqaq (Cape Prince of Wales), there lived a man, his wife,
and one son, a youth. The woman constantly urged her son to go and find a
wife for himself, but the youth refused, saying that he did not want a wife.
“Nay,” said his mother, “I am growing old, and shall soon be unable to dress
the game that you kill. You had better find a young wife who can help me.”
However, the youth refused; later, he said, he might look for a wife, but for
the present he was quite content without one. Then one day he went off in his
kayak to look for ducks and other game. All day he paddled up the river, but
he saw nothing. When night came he made a rough shelter for himself among the
willows that fringed the bank and lay down. But he felt a little nervous and
did not sleep very well, so before daylight he rose, ate a little seal meat that he
had with him, and set out again up the river. All that morning he paddled
along without seeing any signs of game. Dense willows lined the river bank
on one side, but on the other there were short stretches of beach. In the after-
noon the youth turned his kayak towards the more open bank and went ashore
to examine the country ahead, for it was all strange to him. He took the kayak
out of the water, turned it on its side, and propped it against a stake, intending
to return after a while. He pondered a moment as to which way to go, then
started off inland. Evening was drawing near when suddenly he noticed a
number of girls playing hide and seek (imutaq); strangely enough, they wore
no clothes. He crept near to watch them. “I never saw girls like this before,”
he said to himself, and crept closer and closer until he had a good view of them.
There was one he particularly admired; she was more beautiful than the rest;
but how was he to seize her and carry her off? ‘‘Here is a fine place for you to
hide,” he thought. ‘“Come over this way.” Even as he thought thus, she began
to run towards him. He concealed himself cautiously behind a bush, and when
the girl approached, sprang out and seized her. ‘Let me go,” she said. “Let
me go.”” “No,” he answered, “You are my wife now.” ‘“Let me go. I'm cold.”
“No, no, I’ll give you a skin shirt and you won’t be cold any more.” “I don’t
want it,”’ she said; “I never saw one like that before. I don’t want it.” How-
ever, he took her away to the place where his kayak was lying. “I’m hungry,”
the youth said, and she answered, “So am I.” “Well,”” he continued, “I'll give
you some seal meat.” ‘I don’t know that kind of food,” she said; “I don’t
want any.” “Why, it’s good food; it’s what I eat all the time at home.” Never-
theless she hardly touched it. By this time it was dark, so they slept there that
night. The next morning he put his wife inside the kayak and started off home.
All that day they travelled, and at sunset they slept on the bank again; the
following day they reached his home.

Meanwhile his mother had been anxiously watching for his return, but when
several days passed and still he did not appear, she lost hope and began to
weep. ‘‘Alas! I shall never see him again,” she mourned. Still she kept going
outside to look, and at last saw him paddling down the river in his kayak.
Presently she caught sight of the girl in the bottom of the canoe. “Why, he’s
bringing a wife back with him; well done, my son, well done.” At last the
kayak put in to the beach and the old woman went down to greet them. “You
have found a wife at last,”” she said. ‘“Yes,” he replied, ““I found one.” “Well,
I expect she’s hungry,” his mother said; ‘“There is some seal meat and caribou
meat in the house. Let her come in and eat.”” So the young man turned to his
wife and said, “Go inside and have something to eat.” ‘No,” she said; “I
don’t want that kind of food,” and she ate but little of it. But when all was
quiet and the rest had gone to bed she gathered a lot of grass and ate that, and
so appeased her hunger.
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The days passed quietly; the young man went out hunting, while his wife
stayed at home and made his mittens and boots and whatever otl;er clothes
he needed. In time she bore him a son and later a daughter, but still she con-
tinued to eat grass as before. One day the old woman said to her: ‘“What kind
of girl are you that you are always eating grass? Are you a duck?’ Then the
girl was very angry; she went inside, weeping, dressed her two children, and
went out again with them. Her husband was away hunting on the ice. When
he came home in the evening he looked round for his wife, but could not see her
anywhere. “Father, mother,” he said, “Where is my wife?”” “I don’t know,”
the old woman arswered. “This afternoon she came inside, dressed the two
children, and went out again. Perhaps she has run away.” The youth was
vexed with his mother and said, “What did you say to make her run away?
[ shan’t stay with you any longer.” The old woman began to weep bitterly,
put all in vain; in the morning the young man went to look for his wife. He
found her tracks and followed them day after day. One evening he came to
a rude shelter. “‘Ah,” he thought, ‘“This is where my wife slept last night. T’ll
sleep here too, and in the morning I’ll overtake her.” So he rose early the
next morning and hurried forward, hoping to come up with her very soon; but
when night came there was still no sign of her. Another evening, just when
darkness was drawing on, he discovered the ashes of his wife’s fire, and they
were still warm. He lay down beside them, but could sleep very little for think-
ing of how he should overtake her on the morrow. Again he rose early and
pressed forward, but suddenly, looking at her tracks, he exclaimed, ‘“Why, one
of her feet is webbed like a duck’s! Perhaps I shall never find her now;”’ por
indeed did he come up with her that day. Still he continued to follow her tracks
day after day. Once he found the remains of a fire she had kindled, and this
time the ashes were very hot, but still there was no sign of the girl herself. The
next evening though he saw a house in the distance, and hurried towards it,
thinking to find his wife there. As he drew near a man called out from within
tiayayaya (lit. “Some one has reached me,” 7.e. “Hallo”). “U, u,” the youth

replied; ‘“Where is my wife?”’” ‘“How should I know?”’ the man answered;
“I know nothing of your wife.” “O yes, you do,” the young man answered.
“Tell me where she is and I’ll make you a present.”” ‘“What will you give me?”’
he said. “I’ll give you an axe.”” “All right,” the man answered; “I’ll tell you.

Your wife was here last night, but she went away again this morning; she’s a
long way off now.” ‘“Never mind,” the youth said; “I’ll find her.” “Well,
stay here tonight and in the morning I’ll show you which way she went.” So
the youth slept with him that night. In the morning the man said, ‘“This is
the way she went; but she is a long way off now and you are tired; you had
better give up the pursuit.” ‘“No, I'm never tired,” the young man said: “I’ll
soon catch up with her,” and he gave the man nis axe and went on. Day after
day he travelled along until he came to another house. A man inside called
out tiayayaya, and the youth answered U, u, where is my wife?”’ “I don’t
know anything about your wife; what are you talking about?”’ “Yes, you
know all right. I’ll make you a present if you tell me.” ‘“What will you give
me?”’ “I'll give you a pair of sealskin trousers.” “Well, your wife was here
last night but she went away again this morning. She had two children with
her, a boy and a girl.” ‘“Yes, that was she; tomorrow I’ll overtake her.” All
the next day he hurried along and in the evening he came to a third house.
‘This time he offered a skin coat. ‘“Yes, his wife was there yesterday, but had
gone on that morning.” He slept at the house that night. Early the following
morning the man said, “This is the way that your wife went. Very soon you
will come to a big lake. But you are worn out; perhaps you will die on the
trail. Better give up the chase.” ‘No, no, I'm not tired. I'll overtake her
soon;” and away he went. Presently he came to a great lake. ‘““Alas!” he said,
“How am I to cross. I have no skin boots, no kayak, no axe. I shall never
catch her now. I may as well lie down and die.” So he lay on the edge of the lake
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and fell asleep. He was awakened by something tugging at his leg, and looking
down he saw a red fox. He sat up. The fox pulled back its hood, changed into
a man, and said, “Where have you come from?”’ ‘Oh, I have come from a long
way off in pursuit of my wife. Now I have reached this lake and cannot get
across; Ishall never find her now.” But the fox said, ‘““You see that big mountain
on the other side; you must climb that. There will be dead Eskimos lying all
about the path, but you must take no notice of them; you must keep on and on
and on, however tired you are. If you stop only once you will surely die, and
never see your wife again. Never mind the dead bodies, keep on going until
you reach the top. Then when you get there you will see down below a large
village containing many people. One house will be bigger than the rest; that
is where your wife lives. Around it there will be plenty of reindeer, and inside
abundance of everything that you can wish. Your boy you will find as tall as
yourself, and your little girl has grown too. Now sit on my back and close
your eyes; don’t look, but just hold on tight.”” So the young man climbed on
to the fox’s back, closed his eyes, and the fox started off. Presently it stopped—
the lake was far behind them and they were at the foot of the mountain. Here
the young man alighted, and the fox said dlienamiuk (“We are both glad,”
i.e. “Goodbye’’). “Goodbye,” said the youth. ‘“Some day I’ll requite you
with a piece of caribou meat or something.” “Very well,”” said the fox, “Only
remember, don’t stop until you get to the top, however tired you may be.”
So the young man set out to climb the mountain. All day he walked, never
turning to right or left, never heeding the dead bodies with which his path was
strewn. No darkness came to obscure the way now, but his legs began to ache
long before the top was in sight. Still he struggled on. Once he stumbled and
almost fell, so terrible was the aching in his limbs, but looking up he saw the
summit just a little way beyond, and with one last effort he managed to gain it.
Slowly he recovered and looked around him. There below was the village, as
the fox had told him; and there was the big house with the reindeer near by.
Hurriedly he descended and approached the houses. But now two men came
from the big house directly towards him. ‘“What does this mean?”’ he said to
himself; ‘“What do they want?”’ He searched about, found a stout willow
stick and hid behind a bush. The men came close up and were passing by
when he sprang out and smote them one after the other on the back of the neck
and slew them. Quickly he dug a hole in the ground and buried them, then
hurried on to the big house. In the passage he stopped to brush the snow off
his clothes and boots. Suddenly the door opened and a boy came out, said
tiayayaya and quickly went inside again, calling out ‘“Mother, father is here.”
But the young woman within laughed at him. The boy went outside again and
the young man said to him, “Boy, give me some water, I'm thirsty; tell your
mother to bring it out.” So the boy went inside and told his mother that his
father wanted her to take him out some water. Still she did not believe, but
said, “What are you talking about, my son? Your father is a long way from
here. Your father’s mother was a bad woman, so we left them;” and she refused
to go out. Then her husband went inside himself and found another man
sitting on the sleeping platform. ‘“What are you doing here?’’ the young man
said; ‘“She is my wife, not your’s.” The other man was afraid and said never a
word, but presently took his mittens and coat and departed. Then the young
man turned to his wife and said, ‘“‘How the boy has grown, and the girl too.”
But his wife answered, “You are not my husband. He is far far away and can
never come here.” ‘O, but I have come. I am he. You know the river beside
the house. I followed you up the river and walked day after day, never stopping
until I reached here.” ‘“No Eskimos ever come here,” she rejoined. “This is
my country, the ducks’ country. I think you must be some other man, not my
husband.” ‘“Do you remember the big mountain on this side of the lake? I
climbed right up that mountain, never stopping once. My legs ached, my body
ached, often I nearly stopped, often nearly dropped down, but I was afraid I



52 a Canadian Arctic Ezpedition, 1913-18

should die if I did, and should never reach the top, so I kept on and on, and at
last I reached it.” Now at last his wife believed him. Her old mother sa’\’ld to her:
“Perhaps your husband is hungry and would like something to eat. So his
wife went outside and brought in some food—berries and a few small fish, for,
being ducks, they had no seal or caribou meat. Her husband was not used to
this kind of food and ate but little, but when his wife’s mother asked him if he
had finished he said, “Yes, I have eaten plenty.” T}len they settled down to talk
and his wife’s father said to him: “You know, in your country there is an
abundance of everything; plenty of caribou, plenty of seals, plenty of white
fish, plenty of white ducks, plenty of willows, plenty of Wlll,fl ; sometimes it is
very hot, sometimes very cold; everything is in abundance.” The young man
said, “Yes, that is so.” And the old man continued, “Well, how long do you
expect to stay here?”’” “I don’t know,” answered the young man. The old man
went on talking and said, “Sometimes strange people come here to attack us, so
we have to keep watch.” .

The young man settled down with his wife and her people. Qne day a
villager went outside, and, looking around as usual, saw a dark cloud like smoke
coming down from the mountain. He watched it come nearer and nearer until
at last he could distinguish what it was—a host of duck Eskimos. The vil-
lagers turned out to oppose them, and a great battle ensued. The young man
—the only real man amongst them all—looked round for a weapon with which
to help his wife’s people. He found a stick and laid about him mightily, slaying
the enemy by hundreds. All day he pursued them ruthlessly, and ceased at
night only because he was tired out. Some of the slain he took home with him,
and said to his old mother-in-law: ‘“Cook some of these ducks for me. I've
been hungry for ever so long.” But the old woman said: ‘“No, no, we don’t
eat that kind of meat; I don’t want to cook them.” “Well, but I like them,”
he rejoined. “Well then, I’ll cook them outside away from the house,” said
the old woman. So she cooked them outside, and the young man went outside
and ate them. ‘“They were fine,” he said when he came in again, “I had an
excellent meal from them and am not hungry any more.”

He stayed in that place for some time longer, and his wife bore him another
son. Then he said, “I shall return to my home again. My wife and her baby,
they shall come with me, but the boy and the girl shall stay here.” His parents-
in-law asked: “When will you be coming back again?’ “I don’t know,” he
said; ‘“Perhaps we shall never come back at all. It is a very long way.” So
he departed with his wife and baby.

Cf. No. 64.

24. THE LooN’s BRIDES
(Told by Fred, an Eskimo of Nome, Alaska)

Long ago there lived at Tapgag a man, his wife, and their one daughter, a
girl of marriageable years. Her parents often urged her to take a husband,
and there were indeed many youths who sought her hand; but always she
declined, saying that she did not want a husband, but was well content to live
as she was. One day there came to the village two yourg men dressed in fine fur
clothes. The girl was outside at the time playing ball with the other women.
The yourg men approached her and said “Hallo” (tiayayaya). The girl aps-
wered, “Hallo. Will you go inside?”” They entered the house and greeted her
parents. The mother brought out some seal meat and whitefish and began to
prepare a meal for them, while her husband questioned them as to whence
they came. But they merely arswered “O, our courtry is a long way from
here; we do not know how you would rame it.” They ate a hearty meal,
although ore of them could not take his eyes off the girl, so greatly did he admire
her. A little later he said to his companion, “I’'m going to have her for my wife.”
But the other said, “No, I am,” and a dispute arose between them. At last
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the father said, ““Well, my daughter can’t marry both of you;” so they stopped
arguing for a time. When it was bed-time the girl slept over on one side of the
house and the two youths on the other, with the father and mother between
them. Hardly had they lain down when the youths renewed their dispute.
“I’'m going to make her my wife very soon,” said one. ‘“No, you’re not. I
am,” retorted the other. The father told them to be quiet and go to sleep, but
every now and then the dispute would break out afresh. In the morning, after
breakfast, the boys and girls played football on the beach, and the two youths
joined them. During the game one of the youths took a fancy to another girl
who was playing, and said to her, “Come here.” ‘“What do you want?”’ she
replied. “I want to talk to you. Come over here.” ‘“Well, what is it you
want?”’ ‘“Tell me, where is your father’s house?”’” ‘“There it is up on the hill.”
“Well, I'm going up there by and by.” ‘All right,” replied the girl. So for
the remainder of the time that they stayed in the village, one youth lived in
one house and one in the other. One night one of the girls woke up and fancied
that she saw something like a black-throated loon (gagayuavyuk), but, as it
disappeared almost immediately, she thought she must have been mistaken
and went to sleep again. After a few days the youths decided to return home,
so after breakfast one morning they set out, taking their brides with them.
They walked all the morning without stopping, but in the afternoon the girls
became very tired. Their husbands said, ‘“Sit on our backs and close your eyes;
mind you don’t look, but hold on tight.”” So the girls mounted on their husbands’
backs, closed their eyes, and gripped tight. Immediately they heard a noise like
the steady flapping of wings and felt themselves rising into the air. Soon they
were told to alight, and, opening their eyes, they found themselves outside a
small house; but when they went inside they were surprised to find nothing
there. “Our husbands are no good,” they said to each other. ‘Here we are
with nothing to eat, no skins to lie on, nothing at all.”” All that night they were
cold and hungry, and unable to sleep. In the morning the young men went out
to hunt seals, as they said, and their wives had to stay at home with nothing
to do except weep. They went outside to see if there was any place to which
they could flee, but on three sides they were surrounded by the sea and on the
fourth a steep mountain rendered escape impossible; so they went inside again
and wept. At dark their husbands returned. ‘‘Here is some seal meat,”’ said
one, throwing down some durng. ‘Cook that and eat.”” The other threw down
some rotten pieces of skin and told his wife that was for her to eat. The poor
girls burst into tears, and said, “We can’t eat that. We are not used to that
kind of food;’ and again they had to go to bed hungry. The next day the
youths went away again, leaving their wives at home. The girls heard a noise
in the afternoon. Presently an old woman entered the house; her teeth, they
noticed, were like a fox’s. “It’s a wicked shame,” she said, ‘“For your husbands
to treat you like this; they are not men, they are loons.” The poor girls began
to cry bitterly. ‘“How shall we escape? How can we get back to Tapqaq?
There is no way out of here; we shall just die.” The old woman left them still
weeping, and a few minutes later they saw a red fox running up the side of the
mountain. At dark their husbands returned, bringing the same kind of food as
before, which the girls again refused to eat. Escape was impossible; they died
of starvation, and their husbards ate their bodies.

25. THE Brack BEAR’s FOSTER-CHILD
(Told by Jennie Thomsen, an Eskimo of Cape Prince of Wales)

In the neighbourhood of Teller there once lived a man and his four daughters,
the eldest of whom was married and shortly expecting a child. It was summer,
and the man told his daughters to go out and gather berries. They had gone
some distance when heavy rain began to fall. The married woman said to her
sisters, “Here is a bear’s cave; let us take shelter irside. If a bear comes we
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can make a hole in the roof and escape. It may be the cave is not inhabited at
all. On the other hand if we keep on we shall certainly get very”vvet and then
our heavy clothes will soon tire us out. We had better stay here.”” So they all
went into the cave. Presently a black bear made its appearance. The women
quickly cut a hole through the roof and climbed out—all except the eldest, who
stuck half-way by reason of the child in her womb. Before her sisters could
release her the bear had dragged her down and killed her. It ripped open her
womb, took out the child, a fine boy, and laid it on a platform at the back of the
cave. Then it lifted up the body of the mother, and laid it also at the back of
the cave close to the baby. Meanwhile the other women had been watching
through the hole in the roof, but when they saw this they ran home to tell their
father.

Time went on and the baby grew into a fine boy. The bear fed him on meat,
squirrel, fox, caribou, and other kinds. Meanwhile the dead woman lay on the
platform at the back of the cave; slowly the flesh rotted away and the bones fell
to the floor. Summer came round and the boy wanted to go outside, for hitherto
he had never left the cave. In winter Bruin covered him with the skins of
foxes when he lay down to sleep; otherwise he ran about naked, for she did not
know how to make clothes for him. So now when he said to her, “I want to go
outside,” she answered, “Not today, my son. It is raining hard today; to-
morrow you shall go out if you want to.”” The next day was bright and sunny,
and the boy began to run about outside; but the light hurt his eyes and the
sun scorched his body so that he soon ran inside again. Bruin asked him how he
liked it. ‘It was fine,” he said; “Only the light hurt my eyes and the sun was
like a big fire and scorched me.” Soon he ran outside again; and this time he
was able to stay out a little longer; so it continued until at last he was able to
stay out all day. By and by he noticed Bruin bringing in dead caribou, wolves,
and other game. “How do you kill them?’ he asked. ‘“Why,” said Bruin,
“I just run after them on all fours like this and seize them in my hands and
break them; that’s all I do.”” One day when the boy was outside he saw a
mouse, which he caught and killed exactly as Bruin had shown him. He took
the body home and gave it to his foster-mother, who was delighted at his
success. Another day he caught a squirrel, later a fox, then a wolf, and last of
all a caribou. He was now a sturdy lad and a very skilful hunter. From time
to time Bruin would bring home some black whale-skin which they both en-
joyed very much. One day the boy said to her: “Do you like seal?”” ‘“Yes,”
she said, “I do.” “Well, I’ll try and catch one.” ‘“No, don’t go down to the
beach. You might fall into the water. You keep to the land. If I want black-
skin or seal I'll get it myself; keep to the land.”” However, the boy determined
to go in spite of her, so the next day he started off inland as usual, but as soon as
he was out of sight he circled round and went down to the beach. There he
saw a huge stranded whale, from which he cut a large piece of black skin and
returned home. Bruin took the black-skin, but scolded him for disobeying her.
“Don’t- go down to the beach again,” she said, and he replied, “Very well.”
So he hunted on the land for a time until game became very scarce and difficult
to catch. He was out looking for caribou one day and wandered about for a long
time without seeing anything. Then he began to ponder over his foster-mother’s
warning; “Why doesn’t she want me to go down to the beach? I’ll go and
have a look whether she wants me to or not;”’” so down he went. This time he
saw something moving near the whale. He crept near and saw a crowd of people
like himself. This puzzled him, and he pondered over it all the way home.
“I wonder what it all means. My mother is different from me; she has a long
nose, big teeth, and great nails on her hands and feet, and her body is covered
with hair; besides she walks on all fours, not upright as I do. And what is the
meaning of those bones at the back of the house? They are like my bones, her’s
are different. Perhaps she is'not my mother after all; perhaps those bones
belonged to my mother and Bruin killed her.” It was very late when he reached
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home, and his foster-mother said to him: ‘“Where have you been? What makes
you so late?”” But he merely answered, “I walked round all day and saw nothing
at all. I think we have too many skins in the house. The animals smell them
and won’t come near. I think we had better take them outside and burn them.”
“Yery well,”” said Bruin; so they took the skins out and made a great fire.
Then the boy said to Bruin, “Mother, come and lie down here while I search
yvour head.” So Bruin lay down and the boy picked the lice out of her head.
Soon she fell asleep and began to snore. The boy cautiously slipped her head
off his lap and let it drop on to the ground. Bruin woke with a start, but the
boy ran away laughing. After the skins were burnt the caribou came round
again and he was able to secure plenty of game. He would catch every animal
that was to be found in the neighbourhood; only the ducks and the ptarmigan
he did not know how to catch. But one day he noticed some ptarmigan resting
among the willows on the bank of a river. He crept up very quietly and when
he was underneath sprang up and caught one by the tail. After that he caught
many of them.

Winter came, and they remained in the cave without venturing to stir
abroad. In due season winter changed to spring, and spring gave place to
summer; the boy, now grown into a hardy young man; resumed his hunting.
He made up his mind to visit the beach again, but told his foster-mother that
he was going after caribou. As he approached the whale, he saw a great number
of people gathered round it exactly like those he had seen before, and he thought
to himself: ‘“Perhaps these are my people after all and Bruin is not my mother.
She doesn’t want me to know my own people, and that is why she forbids me
to come down here to the beach. I believe that was my real mother whose
bones are lying in the back of the cave. Well, I'll go down and talk to these
people.” 8o he descended to the beach and approached the group round the
whale. They drew their knives when they saw the stranger, and were about to
fall upon him and kill him when an old man suddenly cried ‘“‘Stop,” and checked
their onslaught. “Long ago,” he told them, “My eldest daughter went out one
summer to gather berries and a black bear killed her. She was due to have a
baby at the time and this youth greatly resembles her. Perhaps he is her son.”
So they asked the youth where he came from. He said, “My home is inland in
a cave in the mountairs. My mother Bruin lives there, but she is not at all
like me; she has a long nose and big teeth and hair all over her body; on her
hands and feet are great long nails. Perhaps she is not my mother, for in the
back of the cave are some bones just like my bones.” Then they were sure
that he was their kinsman, and the old man told him-who he was and how the
bear had killed his mother. ‘“Take this bow,” he said, ‘And kill her when you
get back.” The youth had never seen a bow before, and held it very gingerly
in his hands. They showed him how to string it. He laid the arrow on the
string, but was afraid and dropped it immediately. He tried again, bent the
bow a little, and dropped it again. “I’ll kill her with my hands,” he said, “In
the same way as I kill caribou.” ‘Better take the bow and arrow,” his grand-
father said; ‘‘She is big and strong and may be too much for you.” So the
youth tried once more and succeeded a little better. Before long he knew how
to use it quite well. Then he went back to the cave, taking the bow and arrow
with him and a small piece of black-skin as well. Bruin said, ‘“Where have you
been? Why are you so late in coming home?”’ ‘“Oh, I wandered round and
round and saw nothing, so I went down to the beach and have brought a piece
of black-skin.”” ‘‘Never do that again, my son. I warned you about it before.
You might fall into the water.” . However, they ate the black-skin. The next
day the boy said, “I think we had better burn the skins again; there seems to
be no game around, and it must be because they smell the skins.” “I’ll go out
and have a look myself,” said Bruin; ‘“Perhaps I shall find something.” “No,
you stay at home, you are too old now to go hunting. Long ago, when I was
very small you went out and got food for me; now I want to do the same for
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u—I want to show my gratitude.” Bruin believed him and said, “Oh, very
gv%ll, we’ll burn the skir})’s.g’r So they carried them outside and made a great
pile of them, and set them on fire. They burnt fiercely and the flames mounted
into the sky. Then the youth said, “Come here and lie down while I search
your head.”” So Bruin lay down with her head in his lap and he began to scratch
it very gently. Soon she fell asleep and began to snore, whereupon the youth
quietly slipped away and went to take up his bow and arrow, which he had
hidden near the door. But before he could string it, Bruin woke up and saw him.
Immediately she rushed at him, saying, “So you thought you could fool me as
you did before? You have been visiting your people down on the beaty:h. I
killed your mother, and now I'm going to kill you too, and afterwards I'll eat
you.” ~The youth ran round the fire with Bruin close on his heels. She was
almost on top of him when he jumped right through the fire out to the other
side. Bruin jumped too, but she fell into the midst of the flames and was burnt
to death. )

After this the youth went to live with his grandfather, but he was un-
accustomed to the smell and heat of an Eskimo house, and could never endure
to stay indoors for any length of time; so soon afterwards he built a house of
his own. One of his aunts made him a fine set of deerskin clothes, but he found
them very uncomfortable, for he could not move his limbs freely in them. So
she made him another set of thin clothes with very little hair on them. These
were very stiff too, but he grew accustomed to them in time. He lived a long
time after this and became a very famous hunter, but he never married.

26. THE CariBOU WOMAN
(Told by Jennie Thomsen)

There once lived at Tapgag a man and his wife who got on very badly
together. He used to beat her continually and maltreat her in every way. At
last she decided to run away to the mountains. One day her husband went
hunting out on the ice. She waited until he was out of sight, then went inside,
put on her best clothes and started out, carrying a little food on her back. She
walked on and on, day after day, sleeping at night upon the ground. Winter
was drawing near, and she found little to eat, only a few roots and berries.
Gradually her strength failed her, and at last one day she sank down in the midst
of a clump of grass, saying to herself, “I can’t go any farther; I may as well
lie down here.”” But what was her surprise when the earth gave way beneath
her; unconsciously she had lair on a door that opened on to the underground
passage of a house. She hesitated a moment before entering, but thought,
“Well, my husband would only have killed me if I had stayed at home; whoever
it is that lives here can't-do any worse.” Inside she found abundance of every-
thing, skins to sleep on, meat to eat, everything that could be desired. She was
very faint and hungry, but was careful not to touch any of the food. After a
time she heard someone outside, and a voice called down, “Who has broken in
my door? Who is it inside there? If it is & man I shall kill him, but if it is a
woman I shall let her live.” Then the man came in and found the woman
sitting in a corner. *‘What are you sitting over there for?”” he said. ‘“Why don’t
you take and eat something? You are thin and starved. Eat something.”
So the woman took courage and ate. Then the man said to her “Where have you
come from?” *‘From down by the sea,” she replied. “Well, stay here and cook
and sew for me. I'll provide for you, and see that you have plenty of food and
everything that you need: you’ll soon be fat and strong again.” So the woman
stayed there and became his wife.

In tin:e she bcre him a son, and not long afterwards another. Her husband
frequently warned her before he went out hunting that she was not to wander
about outside, and if any visitors came she was not to take any notice of what
they might say. One day an old woman came to the house while the man was
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out, and sat and talked for a long time, but the wife paid no attention to her
words. Finally she left, changing as she went into a red fox. The man asked
his wife when he came home who had been visiting her, and she said, “It was
an old woman who talked and talked for a long time, then, as I paid no attention
to what she said, she went away.” ‘Remember never to listen to anyone who
may come,” he answered. ‘I was married twice before and both my wives
were lost through giving heed to the words of others.” The old woman called
again and again, but always with the same result. Then one day the man’s
wife forgot what her husband had told her and listened to what the woman
was saying to her. “Let me search your head,” the old woman said. ‘‘There
is nothing in my hair,” replied the other. ‘“Well, let me look anyway.” ‘“No,
I am busy. My husband will come home and be very angry if his food is not
ready.” “Oh, no, he won’t be angry. Besides there is plenty of time.” “Oh,
very well then.” So the wife lay down while the old woman searched her head.
Cunningly she scratched it lightly until the young woman fell asleep, then
quietly stole out, changed into a red fox and went away. Soon afterwards
the wife was awakened by a terrible pain in her head and an uncontrollable
desire to go outside. She put her hands to her head and felt horns beginning to
sprout there. She went outside; her head was already changed to the head of
a caribou; she ran round and round, then went straight towards the mountains.
In the evening her husband returned home and searched for her in vain. Out-
side he found her footsteps and noticed how they suddenly changed to a caribou’s.
He went inside again and said to the elder of his two children, “I am going to
look for your mother. You must look after your little brother until I come
home. Perhaps I shall be away a long time, and come back an old man, or per-
haps I shall come back very soon.” Before he left, he filled the house with food
and skins and made a small bow and arrow for the boy, then set out to look for
his wife. For a long time he wandered about, searching in vain for any signs of
her. At last he came to a small dark house on the side of a hill, and listening
on the roof he heard a little child say in a tearful voice: ‘“Mother, tell me a
story.” He heard the mother answer, “I have no story to tell you, my child.
Oh, well, I will tell you just one. Listen. There was once a man and his wife
and two little children living in a house all by themselves. The man was very
fond of his wife and used to tell her not to listen to the conversation of any
visitor who might happen to come in while he was away hunting.” The man
above said to himself, ‘“‘She is referring to me.” ‘“One day,” the voice con-
tinued, ‘““the woman forgot, and she listened to a red fox and let it scratch her
head. Theh she was changed to a caribou and fled to the mountains to join
the herd.” The man outside could contain himself no longer and called out:
“That’s my wife you are talking about. Tell me, where is she now?” “Oh, I
didn’t know there was anyone outside. Come in, come in.”” So the man entered
the house and the woman gave him something to eat. When he had finished
eating she said, “You want to fird your wife, do you? Well, you must go to the
other side of this mountain and there you will find a great herd of caribou. Your
wife is amongst them; you will easily recognize her, for she is very strong and
leaps and races about much more than the rest. Take a rope with you and
steal up close, and when she is near enough throw the rope over her horns or
her legs, or anywhere where it will hold. Then throw her on her back and skin
her. You must be very careful not to kill her, and when you are skinning her,
mind you don’t cut the flesh anywhere. Then when you have skinned the
body, make a small incision in the belly and your wife will come out from within
unharmed. Now go quickly and don’t look round as you go. Only when you
are a long way off you may look round if you want to. I shall be following you.”
So the man thanked her and hurried off. When he had gone some distance he
looked round, and there coming away from the house was a black bear with her
young cub following closely behind her. He hurried across the mountain and
came upon a big herd of caribou; one of the deer was leaping about much more
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1 the rest—it was his wife. He stole up close and watched his opportunity;
?ﬁﬁn as she circled round him, coming nearer and nearer, he suddenly threw
his rope round her horns, and dragged her down. He turned her over on to her
back and slit the skin down the belly and drew it off, then ,Enade'a. sm?,‘ll in-
cision; forth came his wife naked. “What did you do that for,” she said. “Give
me some clothes to put on.”” So he gave her some clothes, and together they
set out for their home. They travelled for many days and at last approached
the house. Two young men came towards them, one carrying a bow and arrow
which he was on the point of notching. ‘“Don’t shoot, the man called out;,;
“Let us talk first, then afterwards if you want to shoot us, shoot.” ‘Very well,
said the elder of the two youths; “What is it you want?” “Where are your
father and mother?”’ asked the man. “We have none,” the youth said. “Well,
but how did you grow up? Where did you get your food?” “Oh, our father
left us plenty of food before he went away to look for our mother.” During
this conversation, the man had been drawing nearer and nearer, till the younger
boy became afraid and concealed himself behind his brother. But now the
man said: “It was I who procured you that food, and I made you that bow
that you are holding in your hand. I am your father.” “Is that so?” said the
elder youth. “Come on inside.”” So they all went inside. The father had
returned an old man. While he was away many strangers had tried to intrude
but the elder boy shot them all with his bow and arrows.

27. Tue Mouse WoMAN’s COAT
(Told by Jennie Thomsen)

The mice, giGyaiywt, inhabited a great country in the mountains where
they built a large dance-house. One of their women went home and drew out
her intestines, which she hung up to dry. When they were dry she made a
rain coat of them. She put it on and returned to the dance-house, and after a
while, when it came to her turn, she stood up to dance and sang this song:

gavtia tamna Glipnaupciun uyyuaq . )
“My rain coat, that one, don’t break it, (it is) of bearded seal intestine.”

But a man put out his hand and touched it. It broke, and the woman died.

28. Tue CarRiBOU MAN
(Told by an Eskimo woman of Cape Prince of Wales)

There was a settlement of Eskimos living at Tapgag (Cape Prince of Wales).
Amongst them was a man named Nakasunaluk (Small Calves), who had a wife
and two children. One day Nakasunaluk went caribou hunting and saw a herd
of five or six deer. He stalked close to them and was about to launch his arrow
when one of the deer pushed back the hood from its head and changed into a
man. It called Nakasunaluk, telling him to come near. Nakasunaluk went
over, and the deer asked him if he would like to join them. He said he would,
so the deer removed his clothes and turned him into a caribou like themselves;
then they all moved off together. In their wanderings Nakasunaluk was always
behind the others. They said to him, “Why are you so slow?”’ He replied,
“I keep stumbling all the time.”” They told him to look up at the stars as he
walked along, for if he watched the ground he would always stumble; after
this, by following their advice, he was able to keep up with them. But when it
came to feeding-time he could never find anything to eat, and in consequence
became very thin and weak. The deer said to him, “How is it that you are so
thin?” and he replied, “I cannot find anything to eat.”” So they taught him
their food—the pupci that springs up so fresh after rain and would make him
fat, and the pwnig that was like the fat of the bearded seal. Thus he lived for
a long time with the deer, until one day they asked him if he would like to go
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back home. “Yes,” he said, “My people will think that I am lost.” “Very well,”
said the deer, “We will take you home.” Accordingly they all started back.
As they travelled the deer said to him: “While we sleep one of us is always
watching with its head up; when that one sleeps another takes its place, for we
are afraid of men and wolves. If you see a wolf or a man you too will want to
run away.” At last they reached the place where they had first encountered
one another. There Nakasunaluk put on his clothes again and returned to his
human shape. He told the deer just before he left them that they should keep
away from both wolves and men who would want to kill them. So the deer
departed, and Nakasunaluk went on to his home. His people said to him
“Where have you been?”’ “The deer,” he said, “Took me with them far away.”
“We watched for you for a long time,” they told him, ‘“And when you did not
come back we thought that you were lost.”” Nakasunaluk said, “When I wanted
to shoot the deer one of them removed its hood and asked me whether I would
like to become a deer and go away with them. So they changed me into a deer
and taught me what to eat and how I should look up at the stars when walking
over the land.” This man, Nakasunaluk, had very small legs (hence his name);
one deer-leg was sufficient to make a boot for him (two are required for the
ordinary adult). After his return home he was able to run very fast.

Cf. Rasmussen, p. 108f.; Rasmussen and Worster, p. 101; Turner, p."328f.

29. THE Boy AND THE WALRUS
(Told by Mangilena, an Eskimo of Mackenzie river)

Some little boys one summer were playing hide and seek (himo himo).
One of them hid behind some walrus bones which lay bleaching on the shore.
Suddenly the bones were transformed into a live walrus which carried the boy
out into the sea to its house. There it changed to a man and kept the boy tied
up by a long string, one end of which was securely fastened inside the house so
that he could not run away. Even when the boy was obliged to go outside the
cord still remained attached to him. For a long time he lived there in the
walrus’ hut. At last one day the other children came over and saw the boy
picking crustaceans from the walrus’ hair. The boy looked out and saw them.
He said to the walrus, I want to go outside.” “Very well,”” said the walrus.
The boy went out, but the long cord still held him fast. There was a post at
the end of the passage, and the boy, when he went outside, taught it to say
whatever words he should want it to say. This task occupied him a long time,
and the walrus began to call out “Haven’t you finished yet.” ‘“No,” replied
the boy, “Not yet,” and continued his instructions to the post. Finally he be-
gan to call over the names of his brothers whom he could see not far away:

ukokant umidt ukokant qaydt

“There are some umiaks over there, there are some kayaks over there.”
aucizu aryaucizu gilidiyucizu dlunaylu qilegpan-alu aylulu

“Ausig and Avyausiq, Qilitliyusiq, Alunaq, Qilegpanna, Arluk”

uvi\ulu kiluluakpaylu giluh-klu—nuyuyut

“Uwluq, Kiluluakpak and Qilullik—that is all.”

After calling over their names he unbound the rope from his body, fastened it
to the post, and ran off to join his brothers. From time to time the walrus
called out, “Haven’t you finished yet,” and the post would answer, “No, not
yet.”” At last the walrus became impatient and pulled the cord. It held fast
without yielding an inch. He pulled harder, and finally the post fell, bringing
the whole passage down with a crash. The walrus ran outside, wild with anger
when he saw what had happened. He took his proper walrus form and followed
the children. Soon he caught up to them, but they threw overboard some of
their clothes. He stopped to fight them, and meanwhile the childrenfpushed
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- . in he overtook them, and again they threw more clothes over to
32163:}? hirﬁ.g aLAt last they reached the shore. The walrus followed them’ Jup on
to the land. They said to him: ‘“Turn round and look the other way.” The
walrus turned round, and immediately they killed him with their harpoons,
and cooked and ate the carcase. Only the boy refused to share in thg feast,
saying that he had lived with the walrus and therefore must not touch it.

Cf. No. 56.

C. SHAMANISM

30. THE ORPHAN AND THE SPIRIT OF THE TipE CRACK
(Told by Jennie Thomsen)

There was a little orphan boy who had no home and no one to look after
him. In summer he slept out of doors, in winter in the big house of the men.
Someone out of pity would give him a few clothes, another a little food. One
winter’s evening a number of small boys, about ten in all, were playing in the
men’s house (the dance-house). Amisunaq, the little orphan, was sitting on
some bearded seal skins which had been hung up to dry near the ceiling. The
boys noticed him there and began to sing:—

dmicunaq tdtumnouktog Amisunagq is crazy.
dmicunaq tatumnouktog Amisunag is crazy.
m¥iyapqa-ny titpryant Up there in the ceiling
nYiyapqa i tatpryant Up there in the ceiling
iraatoqtoq traatagiog He is hiding. )
dmicun 1coyn Amisunagq, go outside.

Then one of the boys took him by the hair and threw him outside, telling him
to see what he could find out there. Presently he came in again. “What did
you see?”’ “I saw nothing,” he answered. Again they sang the song and threw
him outside. This time he saw a light out on the ice; it was like a star or a
lamp. He went inside again. ‘“What did you see?” they asked him. “I saw
a light far out on the ice,” he said, ‘“Like a lamp or a star, but it was neither.
You had better look out, better take care, it may be a spirit.”” However, they
took no notice, but sang their song over again, and again threw him out. This
time the light was much nearer; it was like a great fire on the beach. Amisunaq
hurried inside, frightened. ‘“What did you see?”’ ‘I saw something like a great
fire down on the beach. It may be a spirit. You had better hide.”” The children
too were afraid now, and hid in various parts of the dance-house. Presently a
loud cracking and rending was heard outside as when heavy ice crushes together
and raises a pressure-ridge. Then an enormous arm was thrust in through the
trap door; from the wrist upwards it was covered with the most elaborate
tatooing. Slowly it waved about, seized one child and dragged it outside, re-
turned and seized another, and continued until all the children had disappeared
except Amisunaq, who was hiding among the bearded seal skins. There he
stayed all night afraid to move, although the arm had vanished. Before day-
light one of the old men came to the dance-house and tried to enter, but the
door was blocked with ice and he was unable to open it. This vexed him and
he called out, ‘“Children, open the door.” Amisunag, however, was too fright-
ened to move. The old man called out more angrily, “Children, open the door;”’
but still Amisunaq did not move. Now the old man in his rage threatened to
thrash them when he got inside. ‘“Open the door,” he cried; “I am cold.”
Then Amisunaq called out, ‘“There is no one here except myself. A spirit came
in the night and carried off all the others.” ‘“Who are you?’’ asked the old man.
“Amisunag,” he replied. So the old man tore out the window and, peering in,
saw Amisunag sitting on the seal skins. ‘“You had better come out here and
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tell us all about it,” he said, and, taking hold of Amisunag by the arm, he dragged
him out through the window and led him away to his house. There Amisunaq
told them all that had happened. As soon as it was broad day, all the men in
the village began to search for the missing children, but all they found were
huge footprints in the snow leading from the door of the dance-house, and a
great pressure ridge of ice on the beach in which were embedded the childrens’
mangled heads and trunks and limbs; it was the giant that lived under the
ice that had carried them off. The villagers determined to revenge the outrage,
but at the time they could do nothing. Amisunag went to live with the old
man during the remainder of the winter and all through the following spring
and summer. Late in the autumn, just when the ice began to pack in from the
sea, the men all gathered in the dance-house one evening and played as the
children had done the year before; they sang the same song, and threw
Amisunaq out of doors in the same way. Everything happened as before;
first there was nothing, then a light far out on the ice, then a great fire on the
beach. But the men, instead of hiding, gathered round the trap-door. On
one side stood a man with an axe in his hand; opposite him another with a
large knife; on the third side a man wielded a great club, and a fourth held three
or four big stones. So they waited. Presently loud rending and crashing was
heard outside, and a gigantic arm was thrust in through the door. Axe, knife,
rocks, club, all fell at once; the arm was immediately withdrawn. Next morn-
ing the same huge tracks were visible in the snow outside the house, but this
time they were stained with pools of blood—the giant had gone away only to die.

Cf. Rink, story 10; Rasmussen, p. 197; Rasmussen and Worster, p. 117; Boas, Bull. A M.N.H., Vol. XV, pt. I,
p. 497; Nelson, p. 510f.

31. THE PrarMIiGaN THIEVES
(Told by Jennie Thomsen)

At Tin City (the tdpgaymiut lived in this neighbourhood long before any
township arose) there dwelt not very long ago an old woman with her two
grandchildren, a boy and a girl. The boy was very skilful at catching ptarmigan
in a net and kept the household well supplied with them; but after a time, when
he visited his net each morning, he always found it empty—someone had stolen
the ptarmigan in the night. He told his grandmother, “I can’t catch any more
ptarmigan because someone is always stealing them from the net.”” The old
lady mumbled—she was so old that she could hardly speak—‘Well, never mind,
my boy.” “Oh, but-I don’t want you to go hungry,” he said. “I’m going to
find out who it is.”” That night he lay in hiding near his net and watched.
Soon two men came along and he could hear their conversation. One said to
the other, ““I don’t like it at all. I feel very frightened; someone must be watch-
ing us, for I never felt like this before.” His companion told him to come on
and not to be a fool. ‘“You're dreaming,” he said. ‘“No, I'm not dreaming,”
protested the first; “I tell you I don’t like it. I feel nervous.” Oh, come on,”
exclaimed the other. ‘Let’s take these ptarmigan out.” So one held the net
up on one side and the other on the other, and they stripped it of all the ptarmi-
gan. The boy said to himself, “What right have they to steal my ptarmigan?”’
and suddenly called out psg-psg-pag-psq-prg-prg-p2g. The men dropped the
ptarmigan in their alarm and ran, but the boy was determined to find out who
they were and gave chase, shouting at their heels all the time psg-prq. He
pursued them over a low ridge (close to the present Tin City) and saw them
enter a small round house on the other side. Quietly he stole on to the roof,
lifted up a corner of the window and looked down. Inside was a shaman sitting
on the sleeping platform and the two thieves were breathlessly relating to him
their adventure. Suddenly the boy called out from the roof psg-psg-psq. The
thieves sprang up almost simultaneously, shrieking “The spirit, the spirit,”
and pitched forward on to their faces and lay dead. The shaman, seeing his tw¢
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accomplices dead—for they were but his instruments, he the real thief—called
out “Who will help me against that spirit up there? Friend black bear, you
come.” Immediately a host of mice swarmed round the boy and threatened
to eat him alive, but he sprang to his feet and stamped on them and killed them
all. The shaman called out again, “Who will help me against that spirit up
there? Friend white bear, you come.” A host of lemmings then sprang up round
the boy, but he tore them off him and stamped on them and killed them just as
he had killed the mice. Again the shaman called out, “Who will help me against
that spirit up there? Friend fire, you come.” A great ball of fire suddenly
appeared and began to roll towards the boy, W_ho fled prec1p1tate1y.' The ﬁ;e
rolled after him, and had almost overtaken him when he drew his dogskin
mitten from his left hand and threw it back, saying, “My pup, help me.”
Immediately the fire and the mitten began to fight, and the fire killed and
consumed the mitten. Then it continued the pursuit, aqd was almo'_s,t on top
of the boy when he drew off his other mitten and flung it back, saying, “My
pup, help me.” This time the mitten was victorious, and the fire was des-
troyed. The boy reached home in safety and thereafter had no more trouble
with his nets.

Cf. Nelson, p. 510f.
32. Tae GHosT

(Told by Jennie Thomsen)

Long ago at a place a little south of Nome there were three houses standing
together. A man died in one of them, and the other inhabitants left the settle-
ment and went to live some distance away. With them was an orphan boy
named Oyupkatalig. One day he was gruffly told to go off and get some food
for himself, as he could not expect other people to provide for him all the time.
He said, “All right, I shall go tomorrow.” He borrowed some dogs, a sled and
a pair of mittens from the man with whom he was living, and set out the next
day for the deserted settlement. There he unharnessed the dogs and took them
with him into the dead man’s house, leaving the sled beside the rack. Inside
he found a lamp, and soon he had everything arranged for passing the night.
All was quiet for the first hour or two, then suddenly he heard a voice calling
him: oyupkatdliq, oyupkatiliq, anu tapaymik tunyum p.ciakatin, tayeogpaum
ugyoa tamakli-i ‘‘Oyupkatalig, go out quickly; the spirit is going to seize you,
the sea-salmon its oil let it devour.” At first the chant was sung slowly in a low
voice, and the boy took no notice, but a little while afterwards it was repeated
louder and faster. The boy was rather frightened and hid behind the lamp.
A third time the chant was sung outside, louder and faster than ever, then
came a crash on the roof, and a moment afterwards the door was pushed violently
open and the spirit entered. It searched all round the room without finding the
boy and went out again. All was quiet for a while, and the boy began to think
that the spirit had gone away altogether when he heard the song again, and a
moment later it burst into the house a second time, made another futile search
and went out. The boy, now thoroughly alarmed, fled outside and hid on top
of the rack among a pile of king salmon. There was a light, he noticed, rather
like a lamp, on the dead man’s grave; presently he saw the spirit emerge out of
it and enter the house, then come out again quickly and follow his tracks to
the rack. Hurriedly he pulled some salmon out of a seal-poke and threw them
down. The spirit stopped, picked them up, carried them on its back to the
grave and vanished. Soon it reappeared and came towards the rack again.
This time the boy threw down a few pieces of the poke itself, which the spirit
carried off similarly. Then the boy jumped down, harnessed up his dogs as
quickly as he could and raced off. Presently he saw a ball of fire pursuing him.!
The terrified dogs travelled their fastest, but gradually it overtook them and

1 See Stefansson, Anthropological Papers of the American Museum of Natural History, Vol. XIV, pt. I, p. 341f.
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drew near. The boy took off one of his mittens and said to it, “Help me, my
pup;”’ and threw it back at the fire. There was a short fight; then the fire ate
up the mitten and continued the pursuit. Far in the distance the boy saw his
home, but the fire was close behind again. He hastily drew off the other mitten
and addressing it in the same way, threw it back; again the fire swallowed it
up. But now the house was near at hand, and with one last effort the boy
gained the entrance and rushed inside. Dark matter oozed from his nostrils,
and he fell on the floor exhausted. “What’s this?”’ said a shaman who was
present. He loocked out and saw the fire, but by the power of his magic he
killed it, and saved the boy’s life.

Cf. Rink, story 77.

33. THE ORPHAN WHO BECAME A GREAT SHAMAN
(Told by Jennie Thomsen)

There was once a small boy whose father was dead, and only his mother
left to look after him. The other people in the place constantly ill-treated him
and made his childhood miserable. Years rolled by, and he grew older and
stronger. One winter the people in the village built a large dance-house where
they used to gather every evening. The boy spent nearly all his time in the open
air; even while the others stayed in the dance-house he would often be wander-
ing about outside. One evening, when he was gazing around outside as usual,
he saw a bright light some distance away. A great desire filled him to find out
about that light, so he started out, and walked for a very long time till at last
he reached a big dance-house. He was gazing in through the window, but
someone inside called out: ‘“What are you standing out there for? Come
inside.” So inside he went. Men were sitting all round on three sides of the
room, and the boy took his place on the fourth side near the door. Time after
time the men asked him whether he were not a shaman, and each time he would
answer, “No, I am not a shaman.” Finally a man sitting opposite him on the
platform said, “No, you are not a shaman; you are only a poor orphan boy
whom everyone illtreats. I know all about you and I should like to help you.”
Then, getting down from the platform, he turned to another man and said,
“Bring me in my seal-spear and my ice-scratcher.” The man went out and
brought them in. Then the shaman said “My spirit, help me. Make ice appear
in the floor.”” A moment later a tiny circle of ice appeared in the middle of the
floor, and gradually widened until it covered the whole space. A seal hole
opened up in the middle, and a seal emerged and crawled out on to the edge
of the ice. The shaman crept up and speared it, dragged it home, cut it up,
and distributed it among all the people in the dance-house except the boy. Then
the ice disappeared and the floor came back; at first it was only a small patch
in the middle, but gradually it expanded and superseded the ice. The shaman
asked the boy if he wished for more, but the boy was too frightened to answer.
“You are a poor boy,” the shaman continued, “and I should like to help you.
Soon it will be light and then it will be too late. Shall I do some more?” In a
voice barely audible the boy managed to whisper “Yes.”” The shaman immedi-
ately called out, “My spirit, help me.”” The floor became covered with young
ice pierced with a row of holes through which a fishing net was set. The shaman
drew it in—it was full of white fish (énaxl.g), which he laid out on-the ice to
freeze, then divided up among the people on the platforms as before. Once
again the ice vanished and the house resumed its usual appearance. Again the
shaman called out: ‘“My spirit, help me.” This time a moor appeared, and a
ring of nooses into which caribou were driven and caught; these too the shaman
divided up among the inmates. Before daylight the boy was sent back home.
A short time afterwards, when all the people of his village were gathered in
the dance-house one evening, someone said to him, “You play us something
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t0o.” Then the boy thought to himself, “Why did everyone over there ask me
if I were a shaman? I am not a shaman, but if they are going to call me a
shaman, I may as well act like one.” So he sat down in the middle of the floor
and called, “My spirit, help me.” Every one remained silent, watching to see
what would happen. Presently the floor turned into ice and a seal appeared,
which he speared, cut up and distributed among the people for them to eat.
Similarly he obtained white-fish and caribou. Thereafter all the people of his
village were afraid of him, for he was now a great shaman.

34. TuE WOMAN AND HER GRANDFATHER’S SKULL
(Told by Angotitsiaq, an Eskimo of Point Hope)

Long ago a man and his wife lived on one bank of a small river, while on
the opposite bank were the woman’s father and her four brothers with their
families. For a while her husband killed plenty of caribou, then he began to return
home empty-handed. “I have wandered all over the hills,” he would tell his
wife, “And have found no caribou.” One day when he returned home after
dark unsuccessful again, his wife looked into the quiver that he had left outside
the house. There she saw four arrows tipped with the nails from four little
fingers, which she immediately recognized as her brothers’. She wept over
them for a time, then wiped her eyes and went inside without letting her hus-
band know what she had discovered. In the morning, when she arose to cook
the breakfast as usual, she sharpened her big knife, saying to herself, “My
husband is sound asleep, presently I shall kill him.”” She went into the kitchen
(iva) for a while, and when she came back her husband was still sleeping, so she
picked up her knife and cut his throat; then she crossed the river to her brothers’
home and went inside. There were her brothers all stretched out dead; dead
100 were their wives and children and the woman’s father; her husband had slain
them every one, and taken the little finger nails from all the men. She wept,
then gathered up their quivers, their beads (cumauydt), their wolverine and
wolf skins and everything that was of value, for they had been very prosperous.
She packed them all into a kayak and started off down stream. All day she
travelled, carried along by the swirling waters. Towards evening she heard a
voice calling “My grandchild, my grandchild, come and look at me;” so she
turned the kayak ashore and landed, drawing her boat up on to the bank.
Climbing the bluff, she looked all around, but saw nothing. She heard the
voice again, this time saying, “My grandchild, you almost stepped on me.”
Then she noticed a small mound of turf and, kicking off the top, found a man’s
head underneath. It said to her, “My grandchild, you see that big village down
stream there at the first point. Those people are very wicked; they never
hunt caribou or any other kind of game, but feed on men all the time. By and
by you will see them. But at the second point beyond them is another large
village and there the people are good; they eat caribou and never kill men.
Start out in the night, and when the first people are about to seize and kill you,
think of me. I have a sister at the second village living with her grandchild,
and she has a large dog of which these near villagers are afraid.”

So the woman set out about midnight and kept close to the bank, holding
on to the trees to check the speed of her kayak. The wicked people were asleep,
all except one man who came out of his house and saw her passing. He gave
the alarm, and the people rushed out and pursued her. They had almost over-
taken her when she thought of her grandfather—the skull which was buried in
the ground. Immediately she fell into a profound sleep, and when she awoke
she found herself lying alongside of him. ‘“Ah, my grandchild,” he said to her,
“You were very slow in thinking about me.” “Yes,” she said, “I was.” “Well
then,” he continued, ‘“Start out again at midday. By and by when you are safe
you will plant a stick in the ground and fasten to it a little blubber and a deer-
skin and some beads. That is all that I want.” So she started out at midday,
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keeping this time to the middle of the stream, and passed the first village unseen.
She saw the inhabitants there lead a man up to a great fire, and, gathering
round him, slay him with a horn and dismember him, broiling the pieces over
the fire and licking up the blood; but she herself passed unseen and reached the
second village. There she landed near a small hill in which there was a cave.
Placing the kayak with all that it contained within the cave, she approached
a house which stood not far away. Lying on the roof of the passage was a large
dog which pricked up its ears at her approach. She was very frightened. ‘“This
must be my grandmother’s dog,” she thought, and ran hurriedly into the house.
Finding a very old woman inside, she exclaimed, “Oh, my grandmother.” The
old woman answered, “Why, my granddaughter, where have you come from?”
“From far up the river,” she replied. “My husband killed my father and all
my brothers;”” and forthwith she related all that had happened to her.

Some of the people in the village had noticed her arrival and a woman came
into the house with her sons. The old grandmother was lying on the sleeping
platform. She said to her grandchild, the young widow: ‘There is someone
coming. You had better hide behind my back.” So the young woman climbed
up and concealed herself. The visitor entered the house and said to the old
woman: ‘““Where is your daughter? I want her to marry one of my sons.”
But the old woman answered ‘I have no daughter, only a grandson whom you
know already.” Thus she got rid of her visitor. As soon as she had gone the old
woman turned to the young widow and said, “That woman wanted to take
you away and marry you to one of her sons.” But her granddaughter replied,
“I don’t want to marry anyone but this grandson of yours.”

So the young widow married the old woman’s grandson. She told her
husband about the kayak and the other things that she had hidden in the cave,
and they set out with the dog to bring them in. The man placed the kayak and
all that it contained in one of the dog’s ears, while he himself and his wife
climbed into the other. Away galloped the dog, and very soon they were home
again. Then the dog said to them: “Tomorrow we shall go and look for cari-
bou.” So on the morrow the man placed his bow and arrows in one ear, and
climbed with his wife into the other. Soon they sighted two caribou. The dog
lay down while the man jumped out and shot them both with his bow and
arrows. Then the dog sprang up and ran to where the dead animals were lying.
The man put the two caribou and his bow and arrows inside the one ear, climbed
into the other again, and all returned home. Not long afterwards he sought
out a stick, and he and his wife set it up in the ground on top of the hill. They
strung a little blubber and a deerskin and some beads to the top of the stick.
Next morning when they went to look at it, the stick was still there, but every-
thing they had hung upon it had disappeared—their grandfather had taken
them away. After that the two lived for many years; they became rich and
had many children.

35. THE STONE BABY

(Told by Pautcana, a Barrow Eskimo)

There once lived three sisters. One married an Eskimo from another
district and went away to her husband’s home. The other two married amongst
their own people. After a time one of the women bore a child, but the other
was barren. They lived together in the same house, and the young mother
continually reproached her sister for her barrenness. The childless woman
became in consequence very despondent, and said to herself, “Would that I
might have a child, whatever it were like.”” Some time afterwards she did
conceive and bear a child. She said to her sister, ‘I have a child now;” but
neither she herself nor anyone else had ever seen it, for as soon as it was born
she had wrapped it up in a sealskin without looking at it and had never un-
wrapped it afterwards. In moving about she carried it on her back beneath
her hood. One day she went outside to cook, and laid the baby, still wrapped in
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the sealskin, on the drying frame (initit). The people living in the house wanted
to open it up and look at it, but the mother, before going out, would not let
them, saying, “No, it is better that you should not see it.” Suddenly as she was
cooking outside she heard a loud report and a cry ma'a ma-a. She rushed inside
and found all the inmates cut in two; they had tried to open up the baby and
it had killed them. .

This made the mother more careful than ever not to unwrap her child.
She stayed but a short time in that place, then took the child on her back and
went away along the coast. She reached some people and arranged to stay with
them. They too wanted to see her baby, but she told them' “No, it is better not
to look at it; it has already killed others who tried to see it.” However, while
she was outside the house cooking, and had left it on the drying frame, they too
tried to unwrap it and were killed in the same way. The mother was so alarmed
and distressed that she left the place without eating at all, and wandered about
with the stone baby on her back until she was tired out and very hungry. She
saw some caribou and said to herself: ‘“I wonder how I can get something to
eat—I am very hungry.” She laid the baby on the ground behind her back and,
without looking at it, removed its wrapping; then she went off to one side.
After a time the caribou approached the baby and looked at it. Immediately
they were all cut in two and fell dead. The woman returned, recovered her
child and wrapped it up again without looking at it. For a long time she stayed
there, living on the caribou, but at last all her meat was consumed and she had
to move on. She went down to the sea and saw a house. No one was about,
so she went inside and sat down. There was plenty of food in the house, but
she was afraid to touch it lest its owner might be angry and kill her. She waited
a long time, then at last a man appeared—a powerful shaman who had already
killed many people. He said to the woman, “You had better stay with me
and be my wife.”” When they rose in the morning the man wanted to see her
baby. “You had better not see it,”” the woman told him. ‘It has already killed
a great many people who tried to look at it.”” A few minutes later she laid it
on the drying frame and went outside to cook. Soon she heard a loud report
and the cry ma‘a ma-a, then a hard crash inside the house; the earth too began
to rock up and down like the waves of the sea. After a moment or two it ceased,
and everything was still again. The woman looked all round for her baby,
but could not find it. At last, after searching about for a long time, she found
it, but the shaman had been so powerful and the struggle so tremendous that
the wrapping had been torn off and the woman herself was killed by the sight
of her own child.

D. MISCELLANEOUS TALES

36. Tue GianTs
(Told by Angotitsiag, an Eskimo of Point Hope)

There once lived at Point Hope (Tikiraq) an Eskimo who was very short
but very strong. He heard that somewhere there were three giants, two women
and a man, so he set out eastward to find them. One day he saw a giant down
below him on the sea ice; he was spearing white whales (beluga) from the top
of an ice keg. The Eskimo climbed on to a higher keg above him, broke off a
lump of ice, and threw it down on his head; but the giant merely said, without
looking up, “It’s beginning to snow.” The Eskimo broke off a larger piece and
let it drop. Now the giant looked up and saw him. “Hallo, my nephew,” he
said, “Where do you come from?” “From Point Hope,” he replied. “I want
to see you.” So the giant gathered up in one hand two whales that he had
speared, and took his guest home with him. There were two houses, both very
large, but one was larger than the other. The giant led him inside the smaller
house and began to cook one of the white whales, broiling it over the fire. He
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gave a small piece to the Eskimo and ate all the rest himself. Then he said
to his guest, “You saw the second house over there. Two women are living
there, giants like myself. They have one son who has only one tooth. Those
two women are always trying to kill me. Tomorrow you must take a copper
adze and stand outside the door and sing:

aynak malyok iymyak dtautceme kiyutldroaq
“Two women, their son has only one old tooth.”

The Eskimo said, “Very well.” So the giant broke a small fragment from his
great copper adze and made of it a smaller adze that the Eskimo could handle
more easily; then they lay down to sleep.

Next morning the Eskimo went outside and, standing near the door, called out:

““There are two women with one son, and he has only one old tooth.”

Immediately two giantesses with breasts full of milk rushed out of the other
house. They did not wait to put on their coats, but ran into the giant’s house
and shouted, “Where is that son of yours?” “I have no son,” he replied. “But
someone called out just now, ‘There are two women with one son, and he has
only one old tooth.” ” ‘It may be so,” he said. ‘I don’t know. I heard a
noise too, but you see there is no one here.”” The women went out again, but as
soon as the first one emerged the Eskimo struck her on the heel with the copper
adze and slew her. He Kkilled the second one in the same way. The floor was
flooded with water and dirt which put out the fire.

The giant and the Eskimo then went to the giantesses’ house and the giant
tore out the window. Entering, they found an old man with one tooth lying
on the sleeping platform. The giant dipped up water from a great pot and
poured it down the old man’s throat until his stomach was distended like a
huge bag. Then the giant squeezed him till he burst and so died.

After they were all slain, the giant turned to the Eskimo and said, ‘“Thank
you, my nephew.” But the Eskimo went outside, and, when the giant followed,
he struck him also on the heel with the copper adze and slew him.

Cf. Petitot, p. 97f.

37. THE YourH wHO WENT IN SEARCH OF A WIFE
(Told by Fred, an Eskimo of Nome, Alaska)

Once near Tapgaq there lived two young men with their widowed mother.
One day the two went inland and came upon a rabbit which they shot. After
extracting their arrows they tied a cord around it and took it home. Their mother
was very pleased with their success; she cut up the rabbit and boiled it, and
they ate it that same evening. The next morning the lads went along the river
bank, and saw a caribou grazing there. They stalked it very cautiously, crawl-
ing flat along the ground until they were witain range, then both together
launched their arrows; the caribou fell dead. They ran up, pulled out their
arrows, cut up their victim and carried it home to their mother. She was im-
mensely pleased and said, “That’s fine, my sons, well done; we shan’t be hungry
for a while now.” They had a hearty meal that evening before going to bed.
As they were turning in for the night one lad said to the other, “I think I'll go
seal-hunting by myself tomorrow.” ‘I’ll go with you,” said the other; ‘“Two
are better than one.” So after breakfast they both went out on to the ice.
A seal was basking in the sun beside its hole. Cautiously they crept up and
harpooned it, then tied a rope round its neck and dragged it home. ‘“Thank
you,” said their mother; “This is splendid,” and she took the seal, cut it up
and boiled some of the meat at once. ‘‘Supper is ready,” she said, and they all
sat down and ate. The next day one of the young men said to the other, “I am
going inland to hunt.” “I shall go out on the ice again,” replied the other.
So they went off, and the one brought home a caribou while the other brought
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a seal. They were always successful in their hunting after this, and brought in
rough seals and bearded seals, white fish, rabbits, and caribou. One day their
mother said to them, “We have plenty of food now, why don’t you go and find
wives for yourselves?”’ “We don’t know the country about here,” they replied.
“Still you can go out and look,” their mother said. “Well,” said one, “I’ll
go,” and the next morning he went out in the direction of Tapgag. He saw
nothing all day, but towards evening he came to a small house, and walked all
round it without seeing any sign of an inhabitant. Finally he stole quietly on
to the roof and lifted up a corner of the window and peered down. In the corner
was a young girl combing her hair, which hung in a luxuriant black mass about
her shoulders. The youth was fascinated and stood watching her until suddenly
she looked up and saw him. Starting to her feet she went outside and said to
him, “I am glad you have come. Come inside.” So they went in and she said
to him, “Are you hungry?”’ “Yes,” he replied, “I am,” whereupon she brought
in some white fish and cooked them for him. After he had finished he said,
“How about my staying here tonight?’’ and she replied, “If you wish.” So he
stayed and she became his wife. In the morning she wakened him and said,
“Wake up, it’s time to get up.” So he rose, and they had breakfast together;
then he took his departure. As he was leaving she said, “Come back again
soon,” and he promised that he would. When he reached home his mother and
brother said to him, “Where have you come from? Where were you last night?
How was it that you did not come home?”’ ‘“Oh,” he replied, “I walked such a
long way that when evening drew near I was tired out, and just lay down on
the ground and went to sleep.”” They were still doubtful, and asked him,
“Perhaps you met something up there inland—perhaps you found a girl and
that is why you did not come back? It was too cold to sleep out of doors.”
“No, no,” he said, “I was not cold. .I was very tired and just lay down on the
ground and went to sleep.” His brother was still sceptical and questioned him
again, but received the same answer. When they went to bed that night the
young man said, “I shall go inland again tomorrow,” and his brother answered,
“T’ll go with you.” “No, you stay at home, I'll go by myself.” “No, I'll go
too.” “No, no, you stay at home; if you went you would get too tired and
never be able to return.” ‘“Oh well, I'll stay then.”” So the youth went away
again alone, and reached the girl’s house towards evening. She heard his foot-
steps outside and said ‘““That’s my husband coming back;”’ and she went out to
greet him. Everything happened as before; she cooked him some white-fish,
and they slept; then in the morning she wakened him up and after breakfast
he went back home. He was greeted with the same questions as before, and
returned the same answer; and when he went away again in the morning he
would not let his brother accompany him. So it happened several times, till
at last his mother and brother were sure that he must have a wife inland. Then
one morning after breakfast the girl said to her husband, “Well, I'm your wife
now, I'll go back with you;” and they returned together. His mother saw
them coming and said, “Yes, he has found a wife; he’s bringing her home with
him.” Pleased with his success she greeted them very warmly and immediately
prepared a good meal for them.

The other youth was rather chagrined, so he too went away and found a
wife and took her home. Then together the youths built two racks and went
hunting each day. One rack they loaded with caribou and rabbits, the other
with whitefish and seals, both the rough and bearded varieties.

38. THE UNsuccessFUL HUNTER
(Told by Jennie Thomsen)
Long ago there lived at Tapgag a man of wealth and influence. One sum-

mer he secured very little game, so that when the snow came he had not much
food. During the late autumn he ate nothing in the morning, hunted all day,
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and partook of a scanty meal at night; then during the winter he ate a little
seal meat in the morning and nothing all the rest of the day. Spring came
round and he cleaned up his skin boat, replaced everything that was worn or dirty,
made new paddles, and had everything ready to launch and start out at a
moment’s notice as soon as the whaling should commence. Meanwhile some
Eskimos had gone out sealing at the open leads. One evening a man brought
back word that he had seen a whale spouting. Then the rich man took out a
seal-poke, extracted from it some seal blubber, and distributed it amongst the
children. Addressing the rest of the people gathered round him, he said, “At
present I have very little food; but when I catch a whale I'll make lhberal
presents to you all.”

39. Tue Boy wHo COMMITTED SUICIDE
(Told by Jennie Thomsen)

A boy once went inland until he came to a great river teeming with fish.
He took off one of his boots and threw it into the water, saying:

qa)\ uya ha gaNwya ha gaNuvya gaNuya ga\: uya ca'yavakpa

“My fish-net, my fish-net, it carries it away.’
The boot went ﬂoating down the stream. He removed his other boot and
threw it in with the same words. All his clothing followed in the same way.
Finally he threw himself in, and as he sank still murmured ga\ uya ha gahuya ha
gaNuya gaN'uya gaN‘uya cayavakpa.

40. A STRANGE COUNTRY
(Told by an Eskimo woman of Cape Prince of Wales)

Long ago a boy, who had gone out sealing at Point Hope, was carried away
by drifting ice and unable to return home. He drifted about for some time and
at last reached a strange country of whose inhabitants he had never heard;
but as he did not know in which direction to look for his own home, he settled
down among the strangers and married one of their women. In due time his
wife became pregnant. When her confinement was drawing near her father
sharpened an ulo (woman’s knife) intending to cut open his daughter’s side in
the night and take the baby out. The husband remonstrated, saying that it
would cause her great pain, but the father replied, “That is how we always
deliver our women. We cut open the mother’s womb while she sleeps, take
the baby out and sew the wound up again. When the mother wakes the oper-
ation is over and she is all right.”” But the young man said, “In my country
we let the child come forth of itself,” and he persuaded the parents to allow his
wife to be delivered naturally, for he could not bear to have her undergo so
painful and dangerous an operation. The baby was born at the proper time and
all the people rejoiced. Thereafter no more women had to undergo the oper-
ation, and many who had been so delivered lamented having suffered it, for it
had left them stooping on one side; some had even died from its effects.

Cf. Boas, Bulletin, A M.N.H., Vol. XV, pt. I, p. 171.

41. THE ORPHAN WHO WAS DROWNED
(Told by Angotitsiaq, an Eskimo of Point Hope)

Once there were living on the sea shore an old woman and her young grand-
son. They had no neighbours, but lived quite alone. The boy made a wooden
kayak one day and, going inside, asked his grandmother for the lampstick
(dtqun) to make into a paddle. A little while afterwards he went back again
and asked for the stick on which melting blubber is held over the lamp
(ayayyaun); he wanted to make a spear from it, he said. When all was ready
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he entered his canoe and went east along the coast for some distance, then re-
turned home. The next day he went east again until he came to a great mountain,
when he turned round and went back. As he drew near the house he saw his
grandmother walking outside leaning on a stick. She said to him: “Did you
see what there was on the other side of the mountain?”’ ‘No,” he answered.
“Well, you go tomorrow and see.”” So the next day he got into his wooden
kayak and went round to the other side. There he saw a great village full of
people, but instead of approaching it he hurried home to tell his grandmother.
But on his way back a storm suddenly arose and the sea became very rough;
the kayak capsized and the boy was drowned.

II. COPPER ESKIMO TRADITIONS
A. BIRD AND ANIMAL STORIES

42, Tue SNowY OWL AND THE SNOW-BUNTING
(Told by Ilatsiaq, a Kilusiktok shaman)

A snow-bunting (nahau’Ak) once sat on top of a knoll and sang:

w'wiya ge’avaya

w'wiya ge'avaya

pdyum ha'tam gqa’yani kcivoya'tkaiyunman

“My husband I mourn him, my husband I mourn him. On top of the low
knoll he does not settle.”

A snowy owl (u’'kpig) heard it and replied:

wva'ya wa'ya pdyum ga’yani kcivava'ktuya vwiviya gwlutu'yuya mitquiv’-
yuya

“I, I, the knoll on its top, I am wont to sit, marry me. I have big eye-
brows, I have long feathers.”

However, the snow-bunting refused.

THE SNowY OWL AND THE SNOW-BUNTING—SECOND VERSION
Told by Ikpakhuag, a Dolphin and Union Strait Eskimo)

The snow-bunting (nahau’\ik) was singing:

uw'wiya qe’avaya

u'wiva ge’avaya

p'yum ha'tam ga'yani Jkxivautaiyw'nman

“My husband I weep for him, my husband I weep for him. The knoll,
the low one, on its top he comes not to settle.”

The owl heard it and replied:
wa'ya uva'ya pyum ga'yani tkxivaiyu'ktuya uwivi'ya
“I, I, the knoll on its top I wish to sit—marry me.”

But the snow-bunting answered:

ki'a uwaymnia’katin

gov utu'yutit mquiv'yutd kiymdgazagtu'yutin

a’ynaq ginardlekxyna

kJyutd aku'nyinut kukiyutixai'naq

“Who is going to marry you? Your eyebrows are too large, your hair is
too long, your heel is too big. A woman her beautiful mouth (?) for the teeth
between (e.g. the interspaces) is no tooth-cleaner.”



Copper Eskimo Traditions 71 a

(Another native in the same group varied the words a little. Instead of
kuymutqazagtu’yutin he said kiymitgoagxagiu’yutin, i.e., “your old heel is too big”;
and instead of kukiyutixai’nag he said kukiyutixaiyau'nman, which has the
same meaning.)

Cf. No. 18; Rasmussen, p. 163; Rasmussen and Worster, p. 77; Kroeber, p. 19,173f. Meddelelser om Gr®nland,
XXXI, p. 293 311 Boas, J. A. F. L, Vol. X, p. 110.

43. THE OWL AND THE SQUIRREL
(Told by Natsin, the adopted son of a Kilustktok shaman)

The owl once said to the squirrel:

umd'tikcaya ga-u'tikcaya hida'ni hdi'pivaya .
“Heart for me, back-fat for me, its holes I have blocked it up.”
But the squirrel answered:

umdtit-oyimay/ymaka g\ uti-oyimay/ymaka

cequnt’q a ha'Au tivakzyoa’yNayin

“You wish to eat my heart, you wish to eat my back-fat.
Turn towards the sun and let me hop towards you.”

But when the owl turned towards the sun the squirrel ran into its hole.
(Another version gives ceq’vnig ha-’A\uyo tiva’\-ain, which means the same.)

THE OWL AND THE SQUIRREL—SECOND VERSION
(Told by Milukattak, a Dolphin and Union strait Eskimo woman)

The snowy owl once said to the squirrel:
xvyxk xeyxke umd'tikxaya qinu'tikxaya
“Squirrel, squirrel, my heart, my back-fat.”
But the squirrel came out of its hole and with its paw speckled the owl all over.

Then it went back into its hole and the owl flew away. That is the reason why
the owl has black specks on its feathers.

Cf. Boas, Bulletin, AAM.N.H,, Vol. XV, pt. I, p. 219, 319; J. A. F. L, Vol. X, p. 111.

44. THE SEAGULL, THE RAVEN, AND THE OLD Squaw Duck
(Told by Milukattak, a Dolphin and Union strait woman)

The seagull was always stealing the raven’s food till one day the raven got
angry. But the seagull took some charcoal (paug) and blackened the raven all
over; that is why the raven has black feathers, for originally it was white.
The old squaw duck too was white at first, but the sea-gull, when it blackened
the raven, at the same time blackened the old squaw too.

45. THE LooN AND THE RAVEN
(Told by Ilatsiaq, a Kilusiktok shaman)

The yellow-billed loon once met the raven. They talked together and the
raven tattooed the loon (tu'’\ik), putting all the streaks on it, and painted its
bill yellow. Then it asked the loon to paint it in turn, but the loon threw lamp-
black over it. The raven was white before, but thereafter it was black.

Cf. No. 20; Rasmussen, p. 309; Rasmussen and Worster, p. 66 Kroeber, p. 174; Boas, Central Eskimo, p. 641;
Boas, Bulletin, A.M.N.H., Vol XV, pt. I, pp. 220, 320 and 360; J.'A. F. L., Vol. VII, p. 49; Hawkes, p. 160.
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46. THE RAVEN
(Told by Ikpakhuag, a Dolphin and Unijon strait Eskimo)

Long ago a woman was left to mind camp while the other natives were
away hunting. She saw a raven flying over her head and called to it:

tuluyayyulu'ni onepgayavud't-og Jnywt tamai'ta tayekpays uyi

“He is a raven, but he never tells tales, people, all of them, though he can
visit.”

The raven sang to her in reply:

gano’mi onepga’yavin iyaye'yiva kakile'yiya ild'tka meqpikts’zutiy uva'ya
go’txk katyu'xik

“How should I tell tales. A little while ago I put a man’s eyes out, I
stabbed them out (with my bill). My relatives ate the flesh while I (ate) the
hips, kaiyu'xik.”

kaiyuxik, it was thought, was the woman’s name.

Cf. Kroeber, p. 19.
47, THE PTARMIGAN AND THE SCULPIN
(Told by Avranna, a Dolphin and Union strait Eskimo)

The ptarmigan (aga’yyiq) gazed over the edge of the water and saw a
sculpin down below. It addressed it thus:

ka'neyuq kan'a tiyvuxi’yu ka'n'a ika’t-uma katktuaiyxaq

“The sculpin down there is holding something down there, you there, you
with the big fore-head.” :

The sculpin called up:
neqinektotihaq-a’voniyoq atvaktuvaxiyna’'q-oq uva'ya

“After having plenty to eat, they say, he nevertheless tried to quarrel with
me (?)”

And the ptarmigan replied:

neqinektotiha’qguya xuvan'ylu pipeqomdylu ak-amylu onamiylu
“I have plenty to eat, spawn and tail and belly and breast.”

THE PTARMIGAN AND THE SCULPIN—SECOND VERSION
(Told by Ilatsiaq, a Kilusikiok shaman)

A ptarmigan once peered over the edge of the water and saw a sculpin
down below. The ptarmigan said:

taka'n'a ugyuhagpaklain-a’zoni puynauya’q-aq natga’ni

“The fellow down there, he without any fat, he crouches on the bottom.”
The sculpin answered:

tyuya'luk gayetaya'luk ugyunditkoyild’tka

“My liver, my brain, I have plenty of fat on them.”
Then it made the retort:

tatp/yna midcimeya’qtoq ugyuhaqpaklain-a’xons

“The fellow up there, he is settled on the ground, a fellow without any fat.”
And the ptarmigan replied:

oyon/pkalu G\k-a ugywndtkoyild'tka

“My stomach, my breast, I have them covered with fat.”
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48. THE MoOUSE
(Told by Ilatsiaq, a Kilustktok shaman)

A little mouse, a’vinyaq, whenever it visited the holes of the other mice,
would say:

pulagaynaxiuvu’'ya hitagaynaxiuvu'ya nuna’nun puy-uxw't-uya

“I always visit the others; I keep close to the holes and don’t wander
about the land.”

49. Tue MaMMOTH

Two Copper Eskimos said that, according to the tradition handed down
to them by their forefathers, the kili’yvak was a very large animal whose feet
were doubled under. The ground cracked as it walked along. They had never
seen one themselves, nor any bones of it.

50. THE MAMMOTH AND THE MUSK-0X
(Told by Ilatsiaq, a Kilusi'ktok shaman)

Once the kili’yvak and the musk-ox agreed to change horns. The musk-ox
tried his new horns against a stone and broke them, so they changed back again.

51. THE BROoWN BEAR

(Told by Avranna, who learned it from Atgaq, an Eskimo from the Akilinig
or Thelon river)

The brown bear once said:

akxlat dnixudune’yamk oki'umi xeyxi/tun

xitigatyune’yamuy opunya'qxami xuyxi't dniaya’yata

dniya'yamik nequgasyune’ yamk xoyxdynik xivxr't

hitar'n xakdlakxuym

“Brown bears don’t do out in winter, there are no squirrels. They always
have holes. In spring, when the squirrels come out, they have plenty
of food from squirrels. The squirrels’ holes they scratch up.”

52. THE RoUGH SEAL AND THE WOLF
(Told by Ilatsiagq, a Kilusiktok shaman)

Once the wolf met a rough seal on the ice, both having the forms of men.
The wolf said to the seal, “Whenever an arrow is shot at me I jump quickly to
one side and it misses.”” The seal answered, ““I too, whenever a spear is hurled
at me, dodge to one side.” The wolf retorted, ‘I can jump out of the way
quicker than you.”” So the seal took a bow and shot three arrows in succession,
which struck and killed the wolf. Then the seal put on its seal-coat and dived
into the water.

53. THE WoLF
(Told by Ulogsag, a Coppermine river man)

In the first days, the wolf used to attack both men and caribou. To check
his ravages, people tied a fox to his tail so that he could not run. This rendered
him harmless, but some other people removed the fox, so now he is as dangerous
as ever.
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TaE WOLF—SECOND VERSION
(Told by Ikpakhuak)

Originally the wolf had a fox tied on to his tail, but he lost it. One day he
killed a caribou, and was returning to pick up his bow and arrows when he met
a white fox which was following in his trail. He said to the fox:

pukxita’yyuya qdtga’yilan

“Did you not find my bow-case?”’

The fox replied:

na'una pupkxitaxy/t-uya dma’qum kugidms

pamesr’yyuaya gétgaylua’yiva hahaha

“] know nothing about it. I haven’t the bow-case. I found a wolf’s tail;

that was all. Ha, ha, ha.”

But the wolf was enraged at the fox for mocking him, so he promptly bit
it and killed it, then returned and devoured his caribou.

B. MAN AND THE ANIMAL WORLD

54. THE MAN AND THE SQUIRRELS
(Told by Avranwa and his wife Milukatiak)

A man was sitting on the grouna all by himself one day when he heard
a slight noise behind him. He turned round and saw a squirrel in the very act
of pushing back the mask from its face and changing into a human being. The
man thought to himself, “I am afraid that all the Eskimos hereabouts are
going to starve.” So he said to the squirrel, “You tell all your brothers and
sisters to come out. Remember, I have spared your life. Let them come out
in great numbers so that we Eskimos may live on them and not die of starva-
tion.”

55. THE CARIBOU AND THE HUNTER
(Told by Avranna)

A man was once on the point of spearing a caribou when it openéd its
mouth and said:

myw/tagra’nea qaydqtai’tagra’n a vna’qhuyule’ktuya

kapite’ylaya nu'lian au'yaq tunuyuagtay/n:avaq

kdpituagxin-a’ynaya xuli gagituagxiyna’gtuyat

“There is no-one down here, there is no kayak down here. I am going into
the water, let me escape being speared. Your wife this summer has
plenty of deerfat. Although he tried to stab me I got ashore before
he speared me”’ (?)

56. Tae WHALE AND 1TS WIFE
(Told by Ikpakhuaq)

A whale was once married to a woman. The two lived on an island and
the whale had the form of a man. Opposite them, on the mainland, lived two
Eskimo men. One day these crossed over to visit the whale’s wife, and on
their return they plotted to carry her off. Now the whale was afraid that his
wife might some day try to escape, so he always kept her tied up whenever he
went out himself. The Eskimos landed near the whale’s house and stole quietly

1 There is some doubt as to the meaning of the last three words. Avranna learned the story from an Akilinig
(Thelon River) native named Atgaq, who visited the Dolphin and Union strait Eskimos in December, 1915.
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up to the tent. They peeped inside and saw the woman picking the parasites
from the whale’s head. She looked up and saw them, whereupon they immedi-
ately beckoned to her with their eyes to follow them. She said to her husband,
“There’s a raven and a seagull.” But he only answered, ‘“No, they are people.
What is it you want to do?”” However, the woman managed to slip the rope
and cautiously steal outside, where the Eskimos, one on each side, caught
hold of her arms and hurried her down to their kayaks. Presently the whale
caught hold of the rope to drag her in, but its end was slack. Then he prepared
to follow, and, hastily dressing, took to the water, where he immediately
changed into a true whale and rapidly overhauled the two kayaks. The men
in great alarm seized some of the woman’s clothes and threw them overboard,
and the whale stopped at once to tear them up. In this way the Eskimos got
ahead, but soon the whale overtook them again and they had to throw over-
board more clothes till finally the woman had no more left. But just at this
crisis they reached the shore and hid her in their tent. Presently the whale
came floundering up on to the beach. One of the men said to it, “If you will
only turn round and look out towards the sea I will let you marry my daughter.”
But when the whale turned round they shot it with their bows and arrows. Its
carcase they cut up and cooked and ate; only the woman would not touch it
because it was her husband.

Cf. No. 29; Meddelelser om Gr&®nland, Vol. XXXIX, pp- 259 fi; Rasmussen and Worster, p. 130 f.; Boas,
Bulletin, A.M.N.H., Vol. XV, pt. I, ““A tale about two girls,”” p. 360, with references; Hawkes, p. 155 f.; Smith,
J. A. F. L., Vol. VII, 1894, p. 210; Jochelson, pp. 365 (8), 369 (2).

57. THE CATERPILLAR HUSBAND
(Told by Kaneyoq, daughter of Higilaq)

Once there lived a woman who could never obtain a husband. She was
walking along one day and picked up a caterpillar, which she kept in her hut
and nursed until it should grow large enough to marry her. Whenever she
wandered she carried the caterpillar with her. But one day when she went out
she left it behind in her hut, for by this time it had grown too big for her to
carry. Her companions preceded her home and entered her hut, but, terrified
at the monster that they saw, they threw it out to the dogs to devour. When
the woman returned she enquired where her caterpillar was, and they told her
that the dogs had broken into the hut and devoured it while everyone was
away. The woman was very angry, for, as she said, it was the only husband
she had ever been able to obtain. .

(This story is probably unfinished, but my informant had forgotten the rest.)

Cf. Rasmussen, p. 171f.; Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, pp. 178f., 555; Nelson, p. 516.

58. THE SNOW-BUNTING AND HER HUSBAND
(Told by Ikpakhuaq)

‘Long ago a man named Pisiksi (“Bow’’) married a woman who talked
like a snow-bunting. She eloped with another man named Asina (‘“‘Astray”),
whereupon her husband transformed himself into a brown bear, followed her
and bit her to death. Now the snow-bunting sings pixikxi/t-utin pixkxic t-utin
(“You are not Pisiksi”). .

59. THE SHEAMAN’S PETS
(Told by Ulogsaq)

At Netsilik there once lived two shamans who took a polar bear cub from
beside the sea, a red fox cub from a river and a wolf cub from the land. These
three they trained up, but when they were fully grown the men became afraid
of them and fled to their own country.
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60. THE WOLF-PEOPLE
(Told by Ilatsiaq)

A woman was travelling alone over the land, carrying a baby on her back.
One day she came to a house. She went inside, and found only a woman with
a wolf-skin stretched out alongside of her; all the men, she was told, had gone
out hunting. After a time the hunters drew near, and this woman took her
wolf-skin and went out to meet them. Her visitor, looking out, saw her change
into a wolf, and wag her tail from side to side as she advanced to meet the
hunters, who were also wolves. Presently they all changed to human beings
again and entered the hut. They began to talk about their hunt, and the men
said that they had not been successful, so they were going to hold a shamanistic
performance to discover the reason. Now it happened that while the hunters
were out the woman had fed her baby with some caribou leg-sinew to which the
meat was still attached. This, the wolf-men said, was taboo and had prevented
them from securing any game that day. However, the next day, they went out
hunting again, and this time they were successful. They kept the woman with
them to dry the meat that they brought home.

61. THE Fox-woMAN
(Told by Ilatsiaq)

An Eskimo was once married to a fox, which had the form of a very beauti-
ful woman. Beside him there dwelt another man and his wife, and the two
families were united by the bond of ‘“wife-exchange.” Once when they had
agreed to exchange wives for the night the second man went over to the fox-
woman’s hut. No sooner had he entered, however, than he remarked, ‘“How
vilely this fox smells.”” The woman was intensely annoyed, and immediately
ran outside and fled to her own people. Next day her husband followed her
tracks and reached the foxes’ settlement, where there were snow-huts just like
the huts that men build. The fox-woman was afraid when she saw her husband
coming, and tried to hide behind her people, but her husband discovered her
and took her back to his home. Thereafter, however, the people were very
careful not to offend her again by remarking on the bad smell she exuded.

Cf. Rink, stories 11 and 83; Rasmussen, pp. 167, 330f; Rasmussen and Worster, p. 79; Boas, Bulletin, A.M.N.H.,
Vol. XV, pt. I, p. 224f.; Hawkes, p. 156; Jochelson, p. 364 (3).

62. THE BEAR-HUSBAND
(Told by Taptuna, a Dolphin and Union strait Eskimo)
A woman was once married to a polar bear. Some hunters shot at it one
day and killed it. Then for several days his wife never saw him, but at last

he reappeared in the form of a man. The woman was a shaman; by her magical
power she was able to heal him so that he could hunt as before.

Cf. Meddelelser om Gré¥nland, XXXIX, p. 290f.; Boas, Central Eskimo, p. 638f.

63. THE WoMAN AND THE POLAR BEARS
(Told by Ilatsiaq)

A woman who was living alone with her husband went out one day and on
returning told her husband that she had seen a settlement of polar bears. He
told her she lied, and in spite of her protests refused to believe her story. So
next morning she said to him, “You said I lied. Now come with me and see
for yourself.”” They hitched the dogs to the sled and started out. After a
time they drew near to the polar bear camp and the bears came out to meet
them. The man was very much afraid; he pushed the woman off the sled,
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wheeled the dogs round and fled back. The woman stayed where she was and
the bears passed right by her, pursuing her husband. Soon they overtook him
and tore him to pieces, then returned quietly to their camp without attempting
to molest the woman, who went home and slept. Early the next morning she
heard a noise as of strangers arriving. They were the polar bears, which at once
set about building snow-houses for themselves. But before the woman rose
and went outside they had all gone again, breaking holes in the backs of their
houses by which to leave. She never saw them again.

Cf. Boas, Bulletin, AAM.N.H., Vol. XV, pt. I, pp. 527f., 545.

64. THE GOOSE-WIFE
(Told by Ikpakhuaq)

A man once found a grey goose bathing. He stole her clothes, and when
she came out of the water and was looking for them he rushed out and seized
her. Then he made her put on his own clothes so that she could not run away,
and took her home to be his wife. In time they had a child. But the grey
goose was not happy; her husband was always urging her to eat meat when
what she craved for was grass. At last she determined to leave him and to take
her child away with her; but when the mother rose on the wing the child was
unable to follow; it merely fluttered along the ground. Its mother said, “Cry
ni'l ni-l ni-l.”” As soon as the young bird repeated this cry it was able to rise
into the air and they flew away together.

THE GOOSE-WIFE—SECOND VERSION
(Told by Ilatsiaq)

A grey goose was once married to a man by whom she had three children.
One day, while the woman was gathering fuel, her husband in fun caught hold
of her and said, “Why don’t you want to eat this grass?”’ Intensely annoyed,
she inserted feathers between her fingers and between those of her three children.
Then she cried to them, ni’yAutin ni’yAutin gayataylia’yici ‘“Geese, geese, rise
up into the air.”” Immediately they rose on the wing and flew away. Only the
youngest was unable to mount into the air; instead it fluttered along the ground,
striving to follow them. The father ran after it and took it back to his home,
but his wife and the other two children never returned.

Cf. No. 23; Rink, story 12; Kroeber, p. 170f.; Rasmussen, p. 165f.; Boas, Central Eskimo, p. 616; Bulletin,
A.M.N.H.,, Vol. XV, pt. I, pp. 179, 555; Golder, J. A. F. L., Vol. XVI, 1903, p. 98 et seq.; Jochelson, p. 370 (5).

65. THE EAGLE AND 1Ts WIFE
(Told by Ikpakhuaq)

An eagle, coming on a woman in the course of its wanderings, seized her
and carried her away to its eyrie, which was a hole in the face of a cliff. There
it kept her as its wife, leaving her at home whenever it went hunting. She
could not escape, for she had no means of descending the cliff. Her body
became all lacerated with scratches from the eagle’s talons. Often it would
bring her young fawns to eat; for full grown deer it never attacked. The
woman preserved all the sinew and plaited it secretly into a line, which at last
was long enough to reach the bottom of the cliff. One day when the eagle had
gone hunting she fastened the end of the line to a rock and slid down till she
reached the ground; then she fled towards her home. The eagle, finding its
wife gone, followed her tracks to the settlement. It looked inside one of the
tents and the people were very frightened. But one of the men said to it:
myonaniyumay. pkin xe'quug ha'\uyo tivaryau'yayin “I want you to marry
my sister. Turn your face towards the sun and dance.” But when it faced the
sun and lifted up its long legs to dance, the people shot it with their bows and
arrows. Then they cooked and ate it; only the woman refused to share the
feast, saying that the bird had been her husband.

72753—6
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THE EAGLE AND ITS WIFE—SECOND VERSION
(Told by Ilatsiaq)

A woman was gathering wood one day when an eagle flew down from the
sky and carried her off to its home in a high cliff. At home it assumed the form
of a man, but whenever it went hunting it became an eagle again. She lived
there with him as his wife, but constantly urged him to go hunting so that she
might have plenty of sinew to lay up. She was careful not to let him know the
real reason why she wanted the sinew, for while he was absent she was plaiting
it into a long line. Omne day she measured it and found that it would reach to
the bottom of the cliff. Then when the eagle returned, she asked him to bring
her up a big stone. This he did, and the next day, while he was absent, she
fastened one end of the line to the stone, lowered herself down the cliff, and
fled away to her own people. When the eagle returned it found the woman
gone, but it changed itself into a man and followed her trail to the settlement.
The woman’s father came out to meet him and said, “Turn your face towards
the sun and flap your arms like wings; after that you may marry my daughter.”
But when the eagle turned round, the woman’s father stabbed him through the
side with a knife and killed him. The corpse was left lying on the ground.

Cf. Rink, story 8; Kroeber, p. 175; Rasmussen and Worster, p. 130f.; Meddelelser om Gr@niand. Vol. XXXIX,
ppb%?Qf.; Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, pp. 556, 360, with references; Smith, J. A. F. L., Vol. VII, 1894,
p. .

66. THE GIANT Fisux
(Told by Ilatsiaq)

In a lake at Saningaiyoq (the region of Backs river) once lived a giant
fish. Two Eskimos were crossing the lake with their kayaks lashed side by
side, while another Eskimo in a single kayak was paddling in front of them.
Suddenly the latter heard a cry, and, looking round, he saw the fish in the very
act of swallowing the two kayaks together. He paddled furiously for the shore
with the fish in pursuit, but so fast did it travel through the water that it drove
the waves in front of it and carried the kayak before it. As soon as the boat
touched the shore, the man jumped out and ran away.

Cf. Boas, Central Eskimo, p. 640; Bulletin, A.M.N.H., Vol. XV, pt. I, p. 539.

C. AETIOLOGICAL MYTHS

67. THE ORIGIN OF DaY
(Told by Ilatsiaq)

In the first times the land was dark. Both the fox and the brown bear
were men. They met once out on the ice and the brown bear said:

ta''yliun ta'yliun nayyuayihuata'yiyami t\uagcryuma’qtog

“Be dark, be dark, then dogs will smell out the seal-holes better.”
But the fox said:

gau'Nun qau'Nun uvka'yliun nayyuayihuata'yiyami t\uagciyuma’qlog

“Be light, be light, be day, then dogs will smell out the seal-holes better.”
The fox was the greater magician and the light came. The brown bear then
went off to the land and the fox stayed on the ice. Ever since that time the
Eskimos have been grateful to the fox for creating the light.

Cf. Egede, Descr. of Greenland, 1818, p. 199f.; Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, p. 306.
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68. THE OriGIN oF THE CLOUDS
(Told by Ikpakhuaq and Ulogsaq)

The earth was once very warm; there were then no clouds, no snow, no ice,
no fog. The sun said, “I know the people all over the earth.” In the evening,
when the moon went down, it said, “Now the people are going to have their
eyes protruding from their heads because of the darkness.”

During those days animals talked like men. A female brown bear captured
an Eskimo named Upaum and carried him off to her den for her young cubs
to eat. milug agcaya'luk, milug-agcaya'luk, “Here’s something for you to suck,”
she said to them. She lay down to sleep, leaving the two cubs to keep watch.
Upaum pretended to be dead and lay with his eyes closed. After a time, when
all was quiet, he opened them very cautiously, but the cubs saw him. U-paum
1y wipale’k-aq “Upaum is opering his eyes,”” they called to their mother. The
old bear sprang up, but seeing Upaum lying quite motionless with his eyes closed,
she lay down to sleep again. After a time the cubs went off to get some wood.
Upaum said to himself, U-paum wi-'luni pi-'li ““Upaum, open your eyes and do
something.” Then he rose, seized a billet of wood and smote the mother bear
over the head. The blow was not fatal, but it left the animal stunned for a few
minutes, during which time Upaum made his escape. Presently he heard the
bear following him, so he climbed to the top of some willows and remained
there while the bear was vainly searching for him on the ground. ‘As long as
it is light,” he thought to himself, “I can hold on to these willows without
getting tired.”” After a time he descended and ran away, but the bear found
his tracks and followed. Then he stooped down and drew an imaginary line
along the ground. Immediately a great stream of water gushed forth, which
swelled into a mighty river flowing between him and his enemy—the modern
g>y\d'qtog or Coppermine river. ganog ha'm'a ikag-eun, “How did you cross
this river?”’ called out the bear; and the man replied dlu'yAuyolu kundyAuyolu
ime’gaya, “I drank it and snuffled it up and emptied it.”” The bear tried to do
the same, and drank and drank until it burst. The warm steam that mounted
up from its body became the clouds.

THE ORIGIN OF THE CLOUDS—SECOND VERSION
(Told by Ilatsiaq)

In the first days the sky was serene and cloudless. There were not many
people living then, and bears could talk like men. A man and a woman went
hunting one day. They met a brown bear and the man in his terror stood still.
The bear seized hold of him, bit him to death and carried him off to its den.
The weman followed it and, waiting until it was asleep, struck it on the head
with an adze and killed it. But there was another bear sleeping beside it, and it
sprang up and pursued her. She sat down on top of a hill and waited for it to
come up. When it drew near she said:

kuw'k mau’'ya aula’yli “Let a river spring up hither.”
Immediately a raging torrent burst forth from the ground and flowed between
her and the bear. The bear called out:

ga'noq ha'm-a itka'q-eun “How did you cross this?”
and the woman replied:

kuni'zuyolu alu’zuyolu tka'qaya

“Snuffling it up and drinking it up I crossed over it.”
The bear tried to do the same, and drank and drank until it burst. The steam
from its body clouded the sun. The river which was thus created is now called
the Saravaktog, i.e. the Raging Torrent.

Cf. Rasmussen, p. 183; Rasmussen and Worster, p. 84; Boas, Bulletin, A M.N.H., Vol. XV, pt. I, p. 177f,,~
308f.; Jochelson, p. 364 (6).
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69. THE ORIGIN OF DEATH
(Told by Ilatsiaq)

In the first days no one died upon the earth. Now there was a family
dwelling inland in the country of Kiglinig one summer. As winter came on
they dropped down to the coast, where they wandered about from place to
place, without food, until at last the woman dropped in her tracks and died.
She became a hill which now bears the name of Uvaiyoq. The father and the
two boys went on a little farther, then the boys also dropped down and died,
one after the other, becoming two hills which are called Uvaiyokuk. Finally
the man himself dropped down, and the hill into which he was converted is
known as Uvaiyuluag. On its sides one can still discern his ribs. These four
hills lie close to the shore in the country of Kiglinig, and are recognisable by
their precipitous faces.!

This family was the first to perish. Other Eskimos in the same country
went to a fishing lake named Ariaq. There, desperate with hunger, they killed
and ate each other. In this way they all perished. But at another lake,
Eqaluktutsiag, a short distance away, there were some other families, and one
of the natives managed to shoot a loon with his bow and arrows. This was
divided up amongst the people, but so many were they that the bird had to be
cut at every joint in order that everyone might receive a tiny morsel. However,
it saved their lives.

70. THE ORIGIN OF CARIBOU
(Told by Higilaq)

Once upon a time a man carved a caribou out of a piece of wood. It had
large teeth, and was so savage that forthwith it began to kill everyone it saw.
Then the man took a stone and knocked its teeth out, whereupon it became very
timid and the caribou have remained so ever since.

THE ORIGIN OF CARIBOU—SECOND VERSION
(Told by Ilatsiaq)

In the first days caribou had teeth given to them by the wolf. Once three
caribou, a young bull (nukd'tukaq), a doe (ku'laveq), and a fawn (no'yag),
attacked and killed a man. In consequence another man knocked their teeth
out, and since then caribou have been harmless.

Cf. Boas, Central Eskimo, p. 587f.; Bulletin, AAM.N.H., Vol. XV, pt. I, pp. 168, 306, 536f., 554; Hawkes, p. 160;
Nelson, pp. 449, 460; Murdoch, p. 595.

71. THE ORrIGIN oF FisH
(Told by Ilatsiaq)

There lived once a man who had no inward parts, but a straight cavity
from mouth to anus. He chopped up some sticks and shaped them into fish,
which he threw into the water. They turned at once into real fish and swam away.

Cf. Crantz, Vol. I, p. 204; Boas, Central Eskimo, p. 617; Bulletin, A.M.N.H., Vol. XV, pt. I, pp. 181, 339, 555;
Hawkes, p. 152; Golder, J. A, F. L., Vol. XVI, 1903, p. 101; Murdoch, p. 595; Jochelson, p. 370 (6).

72. THE ORIGIN OF MANKIND
(a) Told by Higilaq
A white woman (go'vAuna) was constantly changing her husbands. At

last a man said to her, “You are always wanting to change your husband, you
had better marry a dog.” She did, and her offspring were brown and white bears.

1 Probably they are the hills marked on the chart behind Wilbank bay on the south coast of Victoria island.
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() Told by Milukattak

Once there was a woman who was always changing her husbands till at
last her father made her marry a dog. Her children were a brown bear, a white
bear, human beings and dogs. The human children wandered off to different
places, and became different, some turning into white men, others forming the
different tribes of Eskimos.

(¢) Told by Ilatsiaq

A woman’s father once said to her, ‘“You don’t want to marry any man,
you had ketter marry a dog.” The result of the union was a litter of pups,
whieh turned into brown bears when they grew up and devoured their grand-
father, then ran away.

(d) Told by Ulogsag

In the first times there were no men and only a single woman. She mated
with a dog, and bore therefrom a litter of dogs and human beings. The latter
increased in numbers, and the woman proceeded to plant them out in different
places. Some in one place became white men, others in another place Indians,
while still others became Eskimos. Thus the different countries were populated.

(e) Told by Ikpakhuaq

There once lived a man with a wife and one daughter. The daughter, as
fast as she married one man, deserted him and married another. At last her
father married her to a dog and marooned her on an island. There the woman
bore two children. After a time the man went to visit his daughter, leaving his
wife on the mainland. As soon as his kayak put in to the beach he was ap-
proached by a brown bear and a white bear, his daughter’s children, whom their
mother had sent to kill their grandfather. They licked all along the side of his
kayak till the man became angry and attacked them, whereupon the brown bear
turned on him and killed him. The womdn continued to have the dog for her
husband, and used the two bears to drag her sled, but the brown bear ever
since that time has been very savage and goes out of its way to attack mankind.
Finally the woman went into the water to live. Now when the Eskimos are
plagued with bad weather their shamans call upon this woman to relieve them.
Sometimes she is kind and helps people, but sometimes she is angry and tries
to kill them by sending bad weather and breaking up the ice.

Cf. Rink, story 148; Kroeber, p. 167; Rasmussen, p. 104f.; Meddelelser om Gr®nland, Vol. XXXIX, p. 270f.;

Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, p. 359 with references; Hawkes, p. 152; Nelson, p. 482f.; Jochelson, p. 374
(19), Petitot, p. 301f.

D. QUASI-HISTORICAL TRADITIONS

73. THE “GoLDEN AGr”
(Told by Ikpakhuaq)

Long ago there were but few Eskimos living on Victoria island. No caribou
ever visited that country, and there were neither trout nor salmon in the lakes
and streams. The only food which the people could obtain consisted of snow-
buntings and longspurs, and the very small sticklebacks that live in the lakes.

74. Raips BY WHITE MEN
(Told by Avranna)

Long ago there was a settlement of Eskimos on the bank of the Nagyuktok
river in the south of Victoria island. A party of white men came along and
killed all the inhabitants except two men, who took refuge in some holes in the:
banks. Two white men pursued them, but one of them, as he peered over the



82 a Canadian Arctic Expedition, 1913-18

bank, fell into the water and was drowned. These same white men killed a
large party of Eskimos just below Bloody fall on the Coppermine river. Awvranna
had seen the skulls of their victims there, some protruding above ground, some
buried underneath the surface.!

(b) (Told by Ulogsagq)

Long ago, when a large party of Eskimos were living on the ice near the
mouth of the Coppermine river, and all the men had gone sealing, a body of
white men attacked the camp and killed all the women and children except three,
a woman, her child, and another child. Then the white men went on their way
and built a snow hut at the foot of a high cliff. When the Eskimos returned
from sealing and found all their women and children slain, save these three who
had hidden away, they were filled with grief and rage, and, seizing their weapons,
they followed in the white men’s trail. Overtaking them, they built a snow wall
all round their hut to prevent anyone from escaping, then speared all the white
men except one, who flew up into the air and disappeared.

Cf. Boas, Bulletin, AAM.N.H., Vol. XV, pt. I, p. 315, 541f.; Hawkes, p. 151.

(¢) (Told by Ulogsagq)

Near the Rae river there were three Eskimo settlements. A party of
white men came from the west and completely destroyed both the first and the
second. They would have killed all the Eskimos in the third settlement also,
but the latter changed into musk-oxen and fled. Then the white men travelled
about looking for more Eskimos to kill. A shaman named Kalupik, however,
brought his magic to bear on them and prevented them from approaching his
fellow-countrymen. A man cut off the legs of Kalupik one night as he lay
sleeping. When he wakened in the morning he saw them lying on the floor
where his enemy had thrown them down. He began to weep, but presently
dried his eyes and by the power of his magic restored them into place.

(d) (Told by Aneraq)

Near the country of the Netsilingmiut a large ship was crushed in the ice
long ago, and many white men went down in her.? In the same locality a number
of Eskimos once died of starvation.

75. THE RAVAGES oF THE BRowN BEAR
(Told by Ulogsaq)

A brown bear once lived at Killivik or Nagyuktok (two names for the same
place, in the south of Victoria island). One day it grew very big, bigger than
any other living animal. It crossed over the strait to Kilusikiok and ate
all the Eskimos there. This region at that time was thickly inhabited, much
more so than it is now. But all these Eskimos were eaten by the brown bear,
and the present day inhabitants are immigrants from surrounding places.

76. THE DESTRUCTION OF THE KILUSIKTOK EskIMos
(Told by Ulogsag)

Long ago at Kilusikiok a great number of people were travelling towards
the coast to begin the winter’s sealing. In play they began to throw lumps of
snow at one another. Presently the snow-balls went up and up into the sky
and never came down again. The people could not see what became of them,
but they changed into spirits and killed a great many Eskimos at Kzilusiktok,
Nenitak and Nagyuktok. This happened when the narrator of the story was a
little boy.

1 These were probably the relics of the Eskimos massacred by Hearne's party of Chipewyan Indians in 1759.
They were seen by Richardson and Rae's party in 1851. .
2 This may possibly refer to the fate of Sir John Franklin and his party.
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E. GIANTS AND DWARFS

77. Nahaingalagq
(Told by Hzgilag)

There once lived a giant woman named Nahaingalaq, the daughter of a
man named Akulugyuk. She carried an adze and an ulo for killing people,
whom she used to slip inside her coat and carry off. Once she found an Eskimo
fishing on a lake. He fled, but she pursued him and was on the point of seizing
him when he turned and shot her with his bow and arrow. He left her lying
where she fell, but other Eskimos found the body and laid it out properly in burial.

Cf. Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, p. 537f.; Stefansson, Anthrop. Papers, A.M.N.H., Vol. XIV, pt.
I, p. 326 (The Eskimo words at the bottom of the page mean ‘“They insert them into their coats’); J ochelson p. 3741,

78. THE GIANT AND HIS DwWARF COMPANION
(Told by Aneraq)

There once lived a giant who had for his companion an extremely small
man. This giant was addicted to oversleeping, so he told his companion to
wake him up if ever he observed the approach of a bear so big that it obscured
the sun. When the bear appeared, the small man woke the giant by rapping
his head with a stone, whereupon he rose up, tied the little man to the inside of
his foot out of sight, and slew the bear with his spear.

Cf. Meddelelser om Gr®nland, Vol. XXXIX, p. 232f.; Boas, Bulletin, AM.N.H,,V XV, pt. I, pp. 196, 368
with references; Jochelson, p. 369 (9)

79. THE GIANT AND THE EskImo
(Told by Ilatsiaq)

A giant had adopted an Eskimo as his son. One day they were fishing in
a lake in the country of Saningaiyoq, where the giant fish dwells, while another
giant was fishing high up on a cliff near by. The two down below caught no
fish, but the giant above caught two, whereupon he taunted them saying, c/yck
koyutd/ nik koeyutlik makyoha'qtag “The squirrel who has teeth himself has caught
two things with teeth.” This exasperated the giant down below, and he said
to the Eskimo, ‘“‘Stay down here and drive a knife into him when I drag him
down.” Then he climbed the cliff, seized his adversary by the knees and pulled
him down, whereupon the Eskimo immediately stabbed him with his knife.

4 0C()f. Meddelelser om Gr®nland, Vol. XXXIX, p. 234; Boas, Bulletin, AAM.N.H., Vol. XV, pt. I, p. 314; Petitot,
p. 400. R

80. THE GIaANT'S REVENGE
(Told by Ilatsiaq)

In the early days, giants, wnyu’kpain, lived upon the earth. One couple
had a baby who crawled away from home while the parents were sleeping, and
came to a settlement of Eskimos. It was wearing a bright band on its forehead,
and some of the Eskimos tried to examine it, but the baby persistently held its
head down. They tried to force it up, and in so doing strangled the child.
The next morning the parents appeared, searching for their child. The first
people they encountered were innocent of the crime, but they told the father
what had happened. He bade them go high up from the beach and from that
vantage point watch him paddle his kayak; then he went on to the murderers
and said to them, quyiagc’iya cena’nun ta’vuya naykpayia’ylici qayagtrymagtuya
“Watch me. On the beach there stand. I am going to paddle my kayak.” .
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The Eskimos went down to the shore to watch him, standing in a line.
But when he entered his kayak he splashed the water so high up on to the land
that it flooded all the beach and drowned them. So the murder of the baby
was avenged. The giant then gave liberal presents to his Eskimo friends and
departed to his own home.

Cf. Boas, Bulletin, AAM.N.H., Vol. XV, pt. I, p. 539.

_ 81. Ahungahungaq
(Told by Anauyuk, a Dolphin and Union strait shaman)

Long ago a giant crossed over from the mainland to the most southern of the
Liston and Sutton islands, in Dolphin and Union strait. It was midsummer, and
the sea was free of ice, but so tall was he that the water hardly reached above
his knees. The sun did not see him as he crossed. As soon as he reached the
island he took up two huge boulders and began to toss them up in the air,
juggling with them. There was a party of Eskimos living on Putultk, the most
northern island of the group, and they were terrified at his appearance. One of
their shamans chanted a spell against him, and the giant immediately dropped
his stones and tried to flee, but before he reached the edge of the island he was
changed to rock. Now only his nose and eyebrows are visible; formerly he
wore a red belt, but the wind has carried that away. His juggling stones can
still be seen lying where he dropped them, on top of the rock Ahungahungaq.!

82. TuE Tunektan
(Told by Ilatsiag)

Long ago there lived in the ground a people named Tunektan. The women
were very beautiful, and the men, although only about four feet high, were
exceedingly strong. One day an Eskimo attempted to carry off one of the
women, but her husband seized him by the wrists and snapped them. Unable
to hunt or to help himself in any way, the Eskimo starved to death.

83. THE DwARFS
(Told by Ilatsiaq)

The dwarfs («nyus’yliyat), are a very numerous people. They are so short
that whenever they travel their bows trail along the ground behind them, yet
so strong are they that many of them can carry singly a whole bull caribou on
his back. They are friendly toward the Eskimos. Once very long ago an
Eskimo, seeing a solitary ice-cake floating out in the sea, paddled over to it in
his kayak. On top he found a dwarf, who said that he had been marooned
there through his kayak washing adrift. The Eskimo offered to carry him
home if he were not too heavy, and the dwarf replied that he could make him-
self light or heavy at will. So the Eskimo took him on board and ferried him to
his home. All the dwarfs rejoiced and made the Eskimo many presents, after
which he returned to his home, reaching it in two days.

Cf. Boas, Bulletin, A.M.N.H,, Vol. XV, pt. I, p. 317, 540f.

F. SHAMANISM

84. THE SHAMAN AND HIS WIFE
(Told by Ulogsaq)

Long ago a shaman who was living at Kilusiktok drove all the deer out of
the country by his magic. His wife, who was also a shaman, was very vexed
with him, and said, “Why do you want to starve the people? Don’t you suffer
from hunger too? Is it because you don’t feel hungry yourself that you want

1 According to Ikpakhuag the figure is kneeling. The spell which was chanted is said to be extant, but I could
never obtain it. '
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to drive away all the deer and kill off the people.”” Then her husband was
afraid of her and transformed himself into a bearded seal; but the woman
transformed herself into a white fish (qild’luyaq) and pursued him. She fought
him under the water and obliged him to take refuge out on the beach. Before
leaving the water, he took off his bearded seal coat and left it in the water,
going up on to the land naked. The woman white fish seized the coat and made
it sink so that the man was unable to resume it, but had to remain naked and
helpless on the land until finally he starved to death. The woman went away
to another country and brought many musk-oxen to Kilustktok to take the place
of the caribou which the man had driven away. Now she lives in the water
and makes the weather fine and sometimes helps the Eskimos with their sealing.!
Thereafter the natives of Kilusikiok lived on musk-oxen, but at the present
time these are becoming scarcer. However, the caribou are returning to the
country in great numbers, so that the Eskimos can still procure plenty of food.

1 The narrator had forgotten her name.

85. THE CONTEST OF THE SHAMANS
(Told by Ulogsaq)

A Netsilik man named Pannag and an Utkustksaltk man named Naniligag
once met out on the ice. One said to the other, “You are no shaman;”’ so they
agreed to have a trial of strength. Pannag changed himself into a polar bear,
and the other man into a musk-ox. The musk-ox strove to pierce the bear with
his horns, but his adversary jumped about, snapping with his teeth and striking
out with his paws. Once he succeeded in biting the musk-ox, but the latter
turned and ripped open his flank with his horn. Then the musk-ox said, “You
will never be able to get the better of me, so we had better change into human
beings again.” They did so, but the Netsilik man retained the wound in the
side which he had received during the fight, and died shortly afterwards. His
people wanted to kill Naniligaq in revenge, but they were afraid to attack him.
Soon afterwards he returned to his home, where he still lives.

86. THE GIRL’S BRAID
(Told by Ikpakhuag)
A shaman, desiring to bewitch a girl, said:
gauciapa’lum pd'nia oyaya'yol-e oyaya’noe
“Qausiapaluk’s daughter, turn into a stone, turn into a stone.”
One of the girl’s braids forthwith turned to stone. She said to her father:
tuyN'yma mai'ya Jy\ua oyaya'yulialune’kisg
“One of my two braids has turned to stone.”
So the father took a knife and cut it off

87. Kimaktun
(Told by Ulogsaq)

There is a lake which is called Kimaktun, after a man who was killed beside
it. He camped beside this lake one summer with his wife and child and one or
two other families. His father, Natkulisaq, a great shaman, had gone to another
land, but one day with a number of other people he flew through the air to his
son’s camp. There he and some of his party made a great fire, using their
companions and some of the party of Kimaktun for fuel. Arnangnag, a com-
panion of Kimaktun, attempted to shoot some of the aggressors through his
tent door, but his tent caught fire and burned him up before he could launch
his shafts. Kimaktun then rushed out, knife in hand, and killed some of his
assailants, but he too was burned in the flames.! N atkulzsaq and his allies then

1 According to Hmlaq, it was ﬁre from heaven that came down and burned up Kimaktun ard his party. It left
a large hole in the ground.
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flew home. The former told his people that he had been fighting with a great
number of men, but had evaded their blows and escaped unhurt. The eldest
brother of Kimaktun, however, discovered his father’s crime in a séance, and
said to his father, “It was your own son Kimakitun whom you burned up.”
Natkulisag was overwhelmed with grief and remorse and begged his son to kill
him with his own knife. But the son answered, ‘“No, you are not good to eat;
we shall not kill you.”” So they lived together afterwards as though nothing had
happened.

G. MISCELLANEOUS TALES

88. A CANNIBAL PEOPLE
(Told by Ilatsiaq)

In the early days there lived a strange people, some of whom were cannibals.
A Netsilik man, with his wife and child, appeared among them in the course
of his wanderings and was entertained by some of the more hospitable villagers,
who warned him of the murderous designs of their neighbours and advised
him to hide his child among the sleeping skins. One day two men entered the
hut, carrying a large stone. They warned their guest that an old man was
coming to murder him, and advised him to kill the old man first with the stone
that they had brought. Soon afterwards the old man himself entered and
began to prowl about the hut, but the Netsilsk stranger struck him behind the
ear with the stone and killed him. Then his two friends went out and called
some of the other people, who carried the corpse away and ate it. After a time
a friend suggested to the Eskimo that he might escape by cutting the lashings of
all the sleds while the people were asleep, thus preventing pursuit. So in the
night the Eskimo stole outside, cut all the sled-lashings, and fled away with
his wife and child. Towards morning he heard the sound of pursuit, and soon
a man overtook him riding on a sled. The Eskimo shot an arrow at the dog
which was dragging the sled, and the wounded animal turned round and dragged
the sled into a lake near by, where both its master and itself were drowned.
The Eskimo then continued his journey undisturbed, and on reaching his home
told his countrymen of his narrow escape.

Cf. Rink, story 101; Rasmussen, p. 216; Kroeber, p. 167; Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, pp. 230,
544f.; Rink, Hans Hendrik the Arctic Traveller, London, 1878, p. 33f.

89. THE PUNISHMENT OF THE CANNIBALS
(Told by Higilag)

There was a settlement of people living on the sea-shore, some of whom
used to murder every stranger that put into their village and throw his head to
their dogs. One day they saw a man paddling towards them in a kayak. The
news spread from house to house till it reached the ears of a man named
Inneralisi. The people cried to him, t2'ymidt tuktpog in-eya’lici ai’ciun ‘“There’s
a stranger coming, Inneralisi, bring him in.” So the man went out and
called his dog: Hai pcai peai peai t2'ymidt qunyandtpa muquitoatcia “Hai psai
psai psai, there’s a stranger in sight, isn’t there, Long-Hair?”’

The two went down to meet the stranger, but he killed Inneralisi and threw
his head to his dog, Long-Hair. Then he went up and killed all the other mur-
derers in the village, in the way in which they had been wont to kill others, by
throwing a knife over the back of the neck and shearing off the head as with
a draw-knife. He threw their heads to their dogs to devour, but the animals
would not touch them. Then he returned to his own country, taking with him
a man whom the other villagers abhorred and dreaded.
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90. TuE MaN wHO DESERTED HIS WIVES
(Told by Ikpakhuaq)

A man was living beside a lake with his two wives. One day he went deer-
hunting and never returned. The two women were sitting inside their tent
when a snow-bunting perched on the ridge-pole and sang:

pekea-le’colecoale aicole’colecole
nunavau’'n Jdu'ani nulia’qtoak co'le’

“Pisiksole . . . . . . inland in the interior they two are married.”

Then the women, who were both shamans, held a séance, and discovered
that their husband had eloped with another woman. So they changed them-
selves into seals and wandered about until they reached the country to which
he had fled. There they stayed in the water alongside the beach until the new
wife came down for water. She saw them there, and went back and told her
husband, saying, ndgtci'k nuiyuitale’kpuk ‘“There are two seals which keep bo-
bing their heads up out of the water unafraid.”” Her husband replied: a* page’-
tyuum “They have found me out.”

The two seals disappeared out of sight round a hill, then changed into
brown bears and approached the camp. Pisiksole saw them coming and, taking
his bow and arrows, went out to meet them. But the two bears fell on him and
bit him to death. They left the new wife undisturbed, and, changing back into
women, returned to their own country.

THE MAN wHO DESERTED HIS WIVES—SECOND VERSION

(Told by Ulogsagq, who learned it from Qagsavina, a Pallig Eskimo man from
Hudson bay)

A Palliqg native once had two wives, both of whom were shamans. He
wanted to get rid of them, so one day he pretended to die. The women looked
at him and one said to the other, “He isn’t dead; he is only trying to deceive
us.” However, they laid him out in the proper manner on top of the ground
with his kayak and weapons beside him and went away. After a time the
man rose, took his kayak and weapons and went away. He came to a lake
across which many caribou were swimming, so he launched his kayak in pur-
suit and killed a great number of them. He cached the meat on the bank, but
took the skins and crossed over to the opposite side of the lake where a woman
was living. Seeing a man coming paddling across with his kayak laden with
skins, she put on her finest clothes and went down to meet him. The two were
married and settled down beside the lake.

Meanwhile his two former wives found out by their magic what he had
done and were very angry in consequence. They changed themselves into
brown bears and went in pursuit. One day, while he was out hunting, they fell
upon him and killed him. Then they changed back into women and went to
his tent to see his new wife, but as she had married him in ignorance they did
her no harm. Finally with a younger brother they went away to the country
of the Utkusiksaligmiut to find new husbands, because the men of that country
were reputed to be very handsome. There they married and settled down.

91. THE MAROONED
(Told by Avranna, who learned it from Atgaq, an Akilinig Eskimo)

Once two men paddled over to an island, leaving their wives on the main-
land. There one of them took the other’s kayak and rifle and paddled off.
When he was a little way off shore he called out: Ha ha nu'liin e nuliayyum-
ale’kpara aNya'ni e iN'kpan gaiyumale’kpara “Ha ha, I am going to marry your
wife. Next summer I shall probably return.”
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His marooned companion replied, hiugogiiyu'tiva gai’\ugo “Give me my
gun.” However, the man carried off both the kayak and the gun. The marooned
man wandered about the island, looking for whatever he could pick up. Once
he found a bearded seal stranded on the beach, and another time a walrus.
On these he managed to subsist during the winter.

The following summer the man who had deserted him came again to the
island in a kayak, expecting to find his remains. The marooned Eskimo, seeing
him coming, hid in a cave by the shore. On drawing near the kayaker called
out: wnyue’yga wnyue’yqa togovi-'t togovi’'t “Is no-one there? Is no-one there?
Are you dead? Are you dead?”’” The marooned Eskimo made no reply. There-
upon the man left his kayak on the beach and went up to look for the bones of
his vietim. The other immediately rushed out, seized the kayak and rifle and
paddled off. Now it was his turn for revenge, and when he was a little way off
shore he called out: dn-akisgtu'yali dn aktuacuatu/nc “I managed to sur-
vive the winter, now you do the same,” adding at the same time, in the words
of his enemy, “Next year I shall come back to look for you.” Then he paddled
away. In the following summer he returned, but all that he could find were the
bleached bones of his enemy lying on the ground.

Cf. Boas, Bulletin, A M.N.H., Vol. XV, pt. I, p. 551f.

92. Tue Boy’s REVENGE
(Told by Ulogsaq)

There were living on the seashore a man, his wife, and their two sons.
The boys, who were nearly grown up, went off one day to look for other people
and came to a settlement of strangers. They were welcomed and taken into a
house, where they were told to undress and make themselves comfortable.
They therefore undressed and went to bed, but in the middle of the night they
overheard the people plotting to kill them. One of the boys immediately rose
and fled, stark naked, in the direction of his home. The other lad stayed in the
hut, and presently his hosts entered and murdered him; they then set out in
pursuit of the boy who had fled.

Meanwhile the boy reached his father’s house and hid beneath the sea-
weeds on the shore. After a time the murderers appeared and asked his father
where he was, but the parents said, “We don’t know; we haven’t seen him.
He isn’t here.” They searched all round, but when they failed to find him they
returned to their settlement. Throughout that summer the boy nursed plans of
revenge. He made a small bow with arrows to fit it, a bow so small that it
could be carried on his back without being seen from the front. He was anxious
to test its strength, so he set up a musk-ox skin and shot his arrows at it. They
pierced right through the skin and stuck in the ground beyond. When winter
came round again he went off to find the murderers. They had been wondering
where the boy was all this time, and would say to one another, “How is it that
the boy Ameryuaq never appears, the boy who was wearing a fine white coat?”’
Then one day he did appear, and the people rushed out to meet him, intending
to kill him. But, unseen by them, he was carrying his bow and quiver full of
arrows on his back. He waited until the people drew near, then suddenly drew
his bow and began to shoot them down. Many of them he killed; the rest fled
back to their camp. Then the boy returned to his home.

(According to Ilatsiag, ten men came out to meet him. Three of these he
killed; the rest fled back to the houses while the boy returned to his people.)
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93. STRANGE PEOPLE
(Told by Ilatsiaq)

Once there lived a man named Alguna, a native of Eqaluktok.! Going out
one day to hunt musk-oxen he met some strange people with whom he stayed
for a time, living in a snow hut adjacent to them. These people never ate meat,
but merely sucked it, for their bodies were imperfect. After a time the Eskimo
went away and wandered about until he met two men wearing belts of a very
extraordinary nature. With them also he remained for some time, then resumed
his travels and came to the country of Saningaiyog (Backs river). From the
top of a hill he saw two men, but even as he watched them a band of women
suddenly appeared and pursued them. One man succeeded in making his
escape, but the other was captured. The women fought for his possession and
in the struggle he was torn to pieces. Alguna himself escaped unseen, and after
wandering about for some time longer returned to his home. His people had
given him up for dead, as he had been absent several years. When he had left
his child was only about eight years old, but when he returned the boy was
almost grown up.

Cf. Boas, Bulletin, A.M.N.H., Vol. XV, pt. I, pp. 171, 538; Jochelson, p. 364 (2).

94. Tur Sick MAN
(Told by Ilatsiaq)

A young man named Ilornag was once very ill, and his leg came off about
the knee. He kept the severed limb near him in his hut, and whenever he looked
at it would sing a song. For a time he appeared to be recovermg, but then
his malady increased and in the end he died.

1 During his boyhood the narrator of the story had seen both Alguna and his son.
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